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PREFACE

The thesis developed in fhe following chapters is based on
my field research with the OroNao'; Indians of the Federal
Territory of Rondfnie, Brazil (see Map 1, p.iii). However, I had
not anticipated doing my field research with the OroNeo', nor had
I intended to develop a thesis similar to the one presented here.
Well before I arrived in Brazil I had made plans to study the
process of alliance formation and maintenance among the Uruki
Indians (see Map 1, p. iii), also of the Federal Territory of
Ronddnia. It happened that the U;ukﬁ research could not be
carried out because, for all practical purpeses, the Uruk
unfortunately had been eliminated. This meant that some other
society had to be selected for field research and that my plens
to study allianceAformation and maintenance might have to be
abandoned. The new group I selected for research was one
commonly known as the Pacads-Novos.2 I soon learned that the
label referred, although not intentioﬁally, to a categorization
of six éistinct, but closely related societies, only one of vhich
was the OroNao'. The OroNeo' gnd the other societies that make up
the Pacads-Novos catégbry had never been described as fully as the
Urukd had been described by Schultz (1955; 1962). Therefore, I had
no opportunit& to develop a plan of study that would orient my
research -- I was prepared only to investigate whatever issue
seemed to be significant in OroNao! soéiety. What follows is a

more detailed account of the circumstances which led to my
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abandoning the planned study and research with the Uruki, and of
how I éelected the OrcNao', without a specific plan of study, for
field research.

The Urukt very early had becoie ny fi;st object of field
research interest. The impression‘I had of the Urukli, before
~actually seeing them, was that they were a relatively accessible
p;ople with an "igtact" culture. They had been described brlefly
by Schultz (1955; 1962) as a trlbe vhich had been pacified since
the early 1950's, yet with the majority of their number -- some
200 to 300 individuals -- still living a separate‘existence,
removed from the Brazilians, and apparently little affected by
them. They were reported to be living in their traditional
"malocas" (large, multi-family houses), which were occupied by
Joint families based on a paternal linking principle (Schultz
1962:5). While I was in Rio de Janeiro, a former Governor of the
Federal Territory of Rondbnia told ﬁe that the Urukia more
'recently had removed themselves from contact with Brazilians, and
that they had become hostile. It appeared that the kind of Urukf-
Braziliaﬁ reiationship which Schultz had reported in 1962 had not
developed into a permanent contact" relationship, with its
concomitant 1mp11cations of cultural disintegration (see Ribeiro
1967:85¢f).

The cultural integrity of the Uruki was essential to my plan
of studying the process of alliance:formation and maintenance. I
had become interested in the relationship between the analysts'

abstract models of alliance and the day-to-day activities of the




people who got involved in these alliances. By focusing on this
instrumental aspect of social organization, my intention was to
suggest an answver to the query which had been put as "how the
system really works" (Needham 1957; Schneider 1965). In order to
answer that question it seemed necéssary to find a society in
which the forms of organization3 necessitated alliances between
identifiably distinct groups, and in which the culture and forms of
organization had not been decimated by "permanent contact" with
Brazilians. The Uruki appeared to meep both requirements. The
information available on the Urukfi indicated the existence in the
society of residentially separate patri-groups, in terms of which
the operations of forming and maintaining alliances could be
examined; and the most recent information f had obtained on tﬁe
Urukl was encouraging, at least from the point of view of their
cultural integrity.

My wife and I arrived in Brazil, in December, 1967, eager to
begin the research. But, we were delayed in Rio de Janeiro for
more than two months. The combination of advice and requirement
that our Brazilian sponsors imposed was, first, that a facility
with the Portuguese language was essential to getting on in the
Urukd region and, sec;nd, that a study must be made of the
alternative societies to the Urukli in the event research with them
became an impossibility. As advice, both ideas were wise for, as
we discovered in the sequel, both were in fact requirements. While
in Rio de Janeiro there was also equipment to be clea;ed through

customs, letters of introduction to be obtained, ete. For the
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most part there was the authorization for the Uruku research to
be obtained from the Servigo de Protegfio aos fndiosh. We were
assured by the SPI officials in Ri; de Janeiro that there was no
problem in obtaining the authorization, that it was simply a slow
process, and that in any event the authorization would be
forwarded as a matter of course to the éhief of the 9th
Inspectoria5 of the SPI in PSrto Velho, Federal Territory of
Rondbnia. Furthermore, since it was the 9th Inspectoria which
would have to grant the speciffc authorization for the Urukl research
and since all other matters were in order, there éeemed to be no
reason to delay any longer in Rio de Janeiro.

At the middle of February, 1968, we flew to PSrto Velho,
courtesy of the Fﬁrga Aérea Brasileira. Our authorization had
not yet been forwarded to the Chief of the 9th Inspectoria, and he

himself was unwilling to grant us an authorization on his own.

For the next two weeks we made daily visits to the Inspectoria
headquarters. Our personal relationship with the Chief was quite
cordial, even warm, and our letters of ihtroduction seemed to

€ voke in-him the proper response, but somehow the auvthorization
was not forthcoming.6 "

It was only thro;gh a rather.tangential connection that we
finally were able to obtain an authorization for the Uruki
reszarch, "and, iﬁ this case,.directly from the Chief of the
Inspectoria and on his own authority. An acquaintance of ours in
Rio de Janeiro had a friend in P8rto Velho who.éympathized with

our plight; he in turn had a friend, and former. employee, whose




father-in-law was a close friend of an influential figure in the
SPI; this latter fellow happened to be in P8rto Velho at the time,
and after we talked with him, he pfessured the Chief into
providing us with an authorization; Ve got the authorization on
the 29th of February and left the following day for Villa Ronddnia
(see Map 1, p. iii). It was from this point that we would travel
down stfeam to the area of the Uruku. In Villa Ronddnia we began
to hear rumors that more accurately reflected the condition of the
Urukll -- information which convinced us first to make & brief
visit to their area before trying to move in all éf our equipment
and to establish residence with them. We traveled by boat from
Villa Ronddnia to Séringal Apena, just north of where the
Igarapé Lourdes enters the Rio Machado. Séme of the Uruki were
reportedly living on the "seringal".7

The entire Uruk( tribe, now consisting of only bl individuals
were living on the Seringal Apena as charges of its owner. The
estimated 200 to 300 Uruku had been decimated almost comvletely
in the span of only twelve years, and now they formed the most
pathetic.group of human beings I had ever observed. During our
brief stay at the "seringal" (the afternoon of one day and the
morning of the next),yihe Indiéns did little more than huddle
around pots of damp, smoking vegetation, waving old rags about
their heads in-an effort to keep the smoke between themselves and
the incessantly bothersome insects called "pium".8 Even worse,
the Uruku were intimidated so thoroughly by the owner of the
"seringal" that we were able only to elicit some words from them

to check against Schultz' 1955 word list. Even on such a simple




matter the Indians were reluctant to speak, and when the owner of
the "seringal" was‘/present, they were mute.

The condition of the Uruki and the fact that the owner of the
"seringal" opined that our presence there would be intolerable to
him made it necessary to abandon the plan for the Uruku research.
"The whole plan suffered from being based on information which,
probably even at the time of its.contemplation, was no longer
accurate. In retrospect, I am now able better to undérstand the
implications of one of Schultz' statements which presaged the
later fate of the Uruku: he first explains that tée Uruki were

pacified by local "seringalistas" (Eizsg 1945); later, however,

the Indians laid a surprise attack on the Seringal Santa Maria
and killed some workers there; he then continues with the
fascinating remark:

"Since then, they have been led into

pacification again by the new owner of

the Seringal, senhor José Bezerra de

Barros, who convinced them of the advantage

to them of veace witnh the more numerous and

better armed 'civilizados'."9
(1955:82; emphasis supplied).l0

Terhaps it would have been more accurate had Schultz stated that

the Urukd were convinced by means of a more numerous and better
armed group of "civilizados", 5ut none of this came to light until
I was able to get a first hand impression of the situation.

(On the trgp to the Urﬁkﬁ we also visited tw§ small
settlements of Diglit, one on the Igarapé Lourdes and another on
a south tributary of the Lourdes (see Map 1, p. iii). The
inhabitants of both settlements maintained intermittent to

permanent contact with "civilizados" by spending a major segment

o



of each year working on one or another "seringal" along the Rio

Machado and its tributaries. A larger group of Digﬁt were living
in a more isolated region, one day's walk toward .the east from the
other Digﬁt settlements. We did ngt visit'the latter group.)

On March 9 we left the region-of the Uruku, and returned,
after two days canoe voyage, to Villa Ronddnia. There, an officer
o; the army inforﬁed me that the authorization for the Uruki study

had been revoked by the 9th Inspectoria and that there was no

alternative but to return to POrto Velho. The Chief of the
Inspectoria claimed that the SPI in Brasilia had finally answered

our requests for the Urukd authorization, and in the negative.ll

The trip to the Uruki was valuable because of the insights
wve were able to gain on problems of transpoftation, maintainihg
good health, keeping up effective relations with officials of
various sorts, etc. The record of illness in the population of

Villa Ronddénia, including the missionaries based there but trying

‘to work with the Digﬂt, and the difficulties of transportation
along the Rio Machado were serious dreawbacks to working in that
area. Other groups east of the Machado, such as the Cinta Larga,
were reported to be extremely hostile (see Keitzman 1967:17,
Map No. 5). ﬁost important, it appeared ?hat the SPI would be
unlikely to grant us any authorization for field research in
the area.

It was also apparen£ that we would not be able to deley much
longer in initiating some sort of field research. A considerable
period of time hgd elapsed since our arrival in Brazii and our

financial resources were dwindling rapidly as a result of the




delays.

We were aidel at this time by tﬁe Summer Institute of
Linguistics (Wycliffe Bible Translators). It was almost‘entirely
through the efforts of several of £heir people that we again
requested, and ultimately received; an authorization -- this time
to study another group. We requested our authorization for one of
three groups, all of the Federal Territory of Ronddnia, listed in
an order of preference as follows: our first choice was the
Pacads-Novos who were located in the area surrounding Guajara-
Mirim; our second choice was the Karitiane, locatéd Just off the
railway line Estrada de Ferro Madeira-Mamore, a short distance
from PSrto Velho; and our third choice was a very .small group of
Nambikwara, located just off Highway BR 29 in the southeasterﬁ
portion of the territory (see Map 1, p. iii). On April 16, 1968,
an authorizetion for the Pacaas-Novos research was forwarded to the
9th Inspectoria. We made plans to proceed to the Pacaés—Novos as
soon as possible.

The literature on the Pacads-Novos was scant and, with the
exception of an article by Carvalho (1962a), did not distinguish
between the tribes which make up this category of peoples. It
should not be surprisihg, therefore, that both the decision to
study the Pacads-Novos, as well as the decision on wvhich of the
Pacaas-Novos groups to, study, was based on 1ittlehmore than a
desire to get on with some sort of field research, rather than to
study a particular problem in a particular society, as had been the
case with the Uruki. |

Having selected the Pacads-Novos, the kind of information we




vere able to gather on them was of two sorts. We first got e
general impression of the Pacafs-Novos groups from members of the
New Tribes Mission of Brazil who h;d worked with them (Koop 1957).
Another source of information was a member of the Summer Institute
of Linguistics who had included the Paca&s-Novos in a survey of
Indian populations on the Brazilian sidé of the Rio Mamoré and

Rio Guaporé; Bontkes told us that, in 1968, SL0 Pacaas-Novos

were distributed in the following locations (see Map 2, p. L48;

Map 3, p. 58):

Rio Ribeirdo e ok

Rio Laje 1 i

Posto Tanajural2 18

Pitop'> >3

Igarapé Dois Irmfos 65

Rio Negro 63
14

Coldnia Agricola Sagarana

T0
Bontkes (1968) had also indicated that the Pacads-Novos of Pitop,

were probably the least assimilated to Brazilien culture.

The euthorization written by the 9th Inspectoria included
three documents: one for each of the indigenous posts15 located
on the Rio Ribeiréo, ﬁio Laje, and at Posto Tanajura on the Rio
Pacaas-Novos. While all of these locations were relatively

accessible from Cuajaré-Mirim it happened that there was no

agent of the SPI at Posto Tanajura at the particular time.
Because of our experience with the SPI it was pérhaps this factor
more than any other that lead our decision to begin research at

Pitop, an OroNao' settlement, located a short distance from Posto




Tanajura.

The poverty of 1iter§ture on the Pacaas-Novos and the
absence of information on the OroNéo' made it necessary to enter
into the research without the kinds of assﬁmptions that would have
guided my research with the Urukﬁ.. In the case of the Uruku there
vas a system of well-defined groups whoée members' interactions
could be examined; The issue was to show how the social structure
operated at the level of individual interactions. 1In the c;se of
the OroNao' I found no apparent system of well-defined groups, no
apparent critical relationships, and no apparent érder. The issue
became one of trying to decipher how life in Orollao' society wvas
structured.

I initiated my field research with the OrolNao' at the end of
April, 1968, and stopped at the end of December, 1969. 1In all, I
spent 12 months of that time resident in the zettlement of Pitop;
my wife assisted me there until the end of December, 1968, when
ghe returned home because of illness. I also spent two weeks
visiting a large settlement on the Rio Laje where many OroVuram
and OroMﬁn reside, and another two weeks on a visit to Coldnia
Agr§cola Sagarana where individuals of various Pacafs-Novos tribes
reside. The only seg;ent of tﬁe yearly cycle during which I was
absent from the OroNao' region occurred in the ﬁonth of June and a
portion of July -~ in 1968 my wife and I spent that time in Pérto
Velho looking after the home of friends who had earlier teken us
in when my wife as severely ill; in 1969 I spent the months of

May, June, and July recuperating from an illness.
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CHAPTER 1

INTRODUCTION




The Problem
The OroNao', along with the other tribes that make up the

category Paceés-llovos, once enjoyed the reputation of being
cannibals. Their practice of ritually ccnsuming the dead was
widely proclaimed in a popular Brazilian magazine and earned for
them the epithet "Maneaters of Amazonia" (Carvalho 1962b). 1In
the same publication Carvalho ‘described an instance of ritual
cannibalism, which he claimed to have witnessed, in the
following terms:

"The same day thet Josias arrived, a

young Indian girl, ill from dysentary,

was about to die, and a group of Indians

was about to chant their wailing refrain.

Josias well understood. He knew that the

Pacaas-Novos were cannibals and that, if

the little girl were to die, they would

eat her. At mid-day, a piercing voice

cried out in a wail:

--Pipini! Pipini! Pié utéa!

The little girl had died. The old father

rose up, lifted his arms to the heavens,

and spoke: "Tchutd uari! Mona kank@o

narind pié pipini!'

Josias was excited:

--qunando! They are going to eat the
little girl! :

And they ate her."! (1962b:58a).
Cannibalism has been described by Lévi-Strauss (1966b:105) as
an exaggerated form of the consumption of food. This reflects a
commonly held view that cannibalism, whatever its form, is an
immoderate act. But, if cannibalism is immoderate, then ritual

cannibalism, because it is a highly ritualized action, transposes




the immoderate quality from the act itself onto the force of
culture vhich presurably inspires it. Thus, wherever the
ritual consumption of the dead is prescribed, the people's
actions in that resvmect often are seen as extensively
subordinated to custom. Tnis idea is as old as Montaigne who,
in his essay, "Of Cannibals", extolled the Tupinamba practice
of roasting and eating a man after he is dead, and contrasted
this action -- "done through a simple and servile bondage to
usage and through the a&thority of their ancient customs," --
with the more atrocious actions of his own time wgich he
considered to be based on reason (1958:150-159).

But the OroNao' have given up their practice of ritual
cannibalism. Indeed they have given up most of their rituel
practices. For example, they no longer-consume the large
quantities of corn beer or engage in the other performances
that formerly made up a harvest cerémony; they have dispensed
with the ritual singing and dancing that formerly preceded
each year's planting of crops; and the& have dispensed with
the invoéation of the spirits of the deed, which at one time
was required in order safely to.consume the meat of animals,
such as tapir and peééﬁry, whose bodies the spirits
inhabited. The fact that these relinguished practices were
ritual practices implies that they had been performed in
accordance with the "authority of society".

These few relinquished ritual practices exemplify one

of the general conditions characterizing OroNao' society




today -- the condition of a widespread decretion of traditional

OroNao' culture and forms of organization. The harvest ceremony
mentioned above provides evidence of a diréct contrast between an
earlier period, when the OroNao' displayéd, in this instance
through their ritual practices, the values, customary
afrangements, and fundamental social diviéions of their society,
and the present period, in which such displays are largely absent.
In the last harvest ceremony conducted by the OroNao', all

of the actions of the ceremony were played out by two opposed
groups. For the sake of cohvenience these may be called the
"guests" and the "hosts". The guests comprised that segment of
the OroNao'ipopulation living in the vicinity of the Igarapé Dois
Irm&Zos; the hosts comprised that part of the population living in
the vicinity of Posto Tanajura. At a prearranged date, the guests
gathered in the forest at the edge of the gardens surrounding the
‘settlement of Pitop. There they set up a temporary camp. From
their position in the forest, the male guests entered Pitop only
to perform the specific activities of the ceremony. Most of these
activities centered on the guests' ritual consumption of corn beer
prepared by tﬁé hosts. Each tiﬁe the group of guests entered the
settlement they continued the ritual consumption of beer until

one of their lot achieved a special state of trance, resembling

a convulsive seizure, which, in OroNao' tgrms, approximates

death. The hosts manipulated the bodies of the "dead" guests,
straightening the upper and lower extremities so as to prevent

the bodies from aésuming a fetal position -- a sign of

irretrievable death. The spirits of the "dead" guests then left

-
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the bodies until they were brought back, several hours later, by
a ritual bathing performed by the hosts.

Fach year the two groups had switched their roles as guests
and hosts.

This description of the harvest ceremony, although brief and
incomplete, illustrates how the OroNao' formerly displayed, both for
themselves and for the "inquisitive observer'", several important
elements of their culture and forms of organization: a formal
division of the society into two groups, the interdependence
between these two groups, éﬁd some of the values and customary
arrangements of the society. In lMay, 1968, I observed what
apparently'was the last performance of the harvest ceremony by the
OroNeo'. Once the ceremony had been given up, the OroNao' no longer
expressed the values, customary arrangements, and forms of
organization that formerly had been expressed in the ceremony. The
contrast was immediate and obvious.

Another general condition characterizing OroNao' society today
is that the on-the-ground relations which exist between persons and
bt ‘tween aggregates of persons appear tec be irregular and to lack a
patterned, repetitive quality. This condition is particularly
evident in kinship andvmarriage rélations and in the domestic and
subsistence organization of the society. For example, the kinds
of eggregates thét formed for the conduct of subsistence activities
always seecmed to be based on a random selection of participants;
food seemed to be distributed willy-nilly; domgétic aggregates
formed and dissolved without any apparent basis. for the

aggregation or dissolution. The population of the settlement where

S




I lived was cut in half during my stay there; and, to make matters

vorse, the changes in residence took place without the display of
ceremony which otherwise might have provided me with the clues to
make sense of the changes.

Thus, the OroNao' not only fail to describe themselves and
their society in ways that might indicate some semblance of order,
but they also fail to get themselves arranged in ways that appear
orderly. In general, the OrolNeo' express few norms, values, rules,
regulations or other ideationeal elements; and their actions are
highly variable.

The conditions of a reduced Oroliao' culture and organization,
and of wideépread veriations in the activities, particularly the
orgenizational activities, of the people, constitute the
significant problem in any attempt to make sense of the OroNao'.
Elements of culturé and forms of organization, together with the
regularized activities of a society's members, traditionally
have provided anthropologists with the clues, and ultimately with
the rationality itself, in terms of which an otherwise distinctive
society makes sense. But when the culture and organization wre
reduced, and the activities of the society's members appear not to
be regularized, then two questions are raised: one concerns the
appropriateness of the theoretical concepts in terms of which
order traditionally has been found in a society; the other concerns
the specific order which obtains in OroNao' society.

These two questions raise the common issue of the nature of

the relationship between prescription and practice. However, the
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two questions differ in that the general one requires analysis in
terms of concepts, while the specific one requires analysis in

terms of facts. Thus, the remainder of this introductory chapter

is devoted to a critical analysis of concepts in the relationship

between prescription and practice. The facts of any particular

case are brought to bear only to suggest the appropriateness or

lack of appropriateness of concepts. Subsequent chapters of the
thesis are devoted to a description of the facts of the Orolao'

case in terms of the concepts déveloped in the pages of this

first chapter.

Theoretical. Concepnts

—The quality I have attributed to the Orollac' is not unlike
the quality of apparent anarchy attributed to the Lakeside Tonga
by van Velsen (1964). This similarity, which in fact exists
only at the level of the most abstract ccmparison of the two
societies, serves as a useful point of departure for a more
detailed discussion of the problem of order that exists in
OroNao' éociety, and of the way in which I intend to treat that
problem in this thesis.

Clyde Mitchell, inting iﬁ a forward to van Velsen's

The Politics of Kinship, maintained that an anthropologist. can

reasonably expect to find a certain kind of order in a tribal
society:

"He can expect them to have a fairly
clear-cut kinship system which

organizes them into social groups. He
can expect to find certain rules and
customs governing the way in which land
is 'acquired and disposed of. He can '




expect to find customary arrangements
through which marriases are contracted

and the rights and obligations of the
spouses and children towards each other

are formally established. He can expect

to find a variety of tribal office-holders --
headmen and chiefs -- whose duties and
responsibilities and whose office is
embellished with some ceremony and
circumstance. HKe can expect to find a
series of ritual practices in which the
salient values of the society ere dramatized
and expressed or religious performances
which reflect the fundamental unity or
divisions in the society." (196L:vi).

He then went on to state that "br. van Velsen could find little of
this." (196kL:vi). Similarl&, I can attest to not finding much of
this kind of order in Orollao' society. Furthermore, the following
description of the Lakeside Tonga could apply equélly to the Orolao':
"The social life of the Lakeside Tonga
~—— thus appeared from the outset to exhibit
no regularities, no pattern which could
be made the starting point for an analysis."
(Mitchell 196L:vii).
The similarity ends here.

Mitchell is not thoroughly convinced that the kind of order
he said we could expect in tribal societies might actually be
absent from them. Instead, societies may be more or less
ordered in the expectable way,‘énd to the extent that a society
is ordered in the expectable way, then, for Mitchell, the
structural approach, or the structural model, still appliés. To
the extent that societies are less ordered in the expectable way,
for Mitchell, ". . . the next stage in the development is to show

how exceptions and variations ignored in the process of

delinecating a structure are accomodated within it in reality."

(1964 :x).




As it turns out, the Lakeside Tonga simply are less ordered than

reasonably might have been expected, or, to put it the other way

around, "In fact Lakeside Tonga society is . . . 'highly optative',"

(196L:x). For, as ven Velsen describes them, the Tonga still have
something about which to be optative: rules and norms, kinship
.links, sets of social relationships, and a variety of other norms
and customary arrangements. Thcse are the features with which the

Tonga "jockey for position" or "politick" -- bonnes a manoeuvrer,

if you like. His central problem was to discover.the orderliness

of the relationship between norm and practice:
"And although the deviations, in practice,
from what general rules there are were many,
these deviations did not appear to be in
open defiance of generally acknowledged
rules and norms. I therefore wanted to
know what the formal rules and norms were
and what the practice was, but also how
norm and practice were related to one
another." (van Velsen 1964:8).

The Orollao', on the other hand, are remarkable not only
because there are widespread variations in their practices,
particularly in the kinds of relations they establish in
marriage and kinship, eand in the composition of domestic and
subsistence aggregates, but also because there are very few
formal rules and norms respecting these practicés.
Nevertheless, there is an orderliness in this situation. The
nature of the relationship between norm and activity remains
as the central question.

The nature of this relationship between ideational and

phenomenal orders has been a perennial issue in anthropology.
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In his recent history of social anthronolopsy, The Dialectics of

Sociel Life, Murphy stressed the antinomy between what he calls,
variously, "norm" and "action", "idea" and "deed", "concepi" and
"conduct", cte. (1971:158); and the entire concluding chapter of
the book is devoted to a discussion of the differing qualities of
"image" and "activity" (1971:206-244). The dichotomy is basic in
the social sciences, according to Murohy,". . . for within this
strange domain lie all of the principal problems of the social
sciences." (1971:5). Harris (1968) emﬁhasized something of the
same distinction in his history of anthropological thought,

The Rise of Anthrovolocic.l Theory, by considering all theoretical

positions in terms of an alignment with idéalist, as opposed to
materialist strategies of analysis. The distinction also finds
expression in anthropological literature in terms of such
oppositions as "ideal" and "actual" behavior (e.g., Leach 1945),
Leach's specialized usage of the concepts "myth" and "ritual"
(1965), Lévi-Strauss' notions of "Consciousness and
Unconsciousness" (1953), and more recently, Goodenough's
distinction between "ideational" and "phenomenal as properties
of the community vs. properties of its members, respectively
(196L4:11-12; see also Tyler 1969).

Fof the most -part anthropologists have treated societies and
cultures as if they were unitary. This view is normally
associated with "equilibrium theory" ﬁnd its principal exponent,
Radcliffe-Brown. Defining "function" as the contribuﬁion which a

part makes to the whole, he claims:




"Such a view implies that a social system
(the total social structure of a sociely
together with the totality of social
usages in which that structure appears and
on which it depends for its continued
existence) has a2 certain kind of unity,
wvhich we make sreak of as a functional
unity. We may define it as a condition in
which all varts of the social system work
together with 2 sufficient degree of karmony
or internal ccnsistency, i.e., without
producing persistent conflicts which can
neither be resolved nor regulated."
(Radcliffe-Browm 1952:181, my emphasis).

Recently, Murphy has pointed out that the premises of the
structural-functional position (of wnich the above is only one of
the more precise expressions) are widespread in anthropology. He
summarizes the premises of the position in the following terms:

"The defining characteristic of functionalism

is here taken as the premise that societies are
structured -- which comes close to being a
tautology -- and that their compcnent
institutions and regularized activities are
adjusted to each other in such a way that

they maintain the system in its entirety. It
assumes a whole structure that is more than

the sum of its components. Moreover, the
tendency of the structure to maintain itself

in a rough approximation of equilibrium is
effected by the shaping of the components in

such a way that they function toward that end.
Structures can be described in terms of the
interrelated aggregate of groupings and offices,
or roles, into which a populace is ordered and
assigned, and the activities appropriate to these
groups and offices may be seen as the life process,
the functioning, of that structure. The task of
the anthropologist, then, is to analyze the
rationality and internal coherence of the
structure both through a consideration of the
logical fit of the parts to each other and by a
study of the means by which social action
activates the elements of the structure and brings
them into a working relationship with each other.
There are as many variations on this theme as
there are structural-functionalists, but this is
the core of the enterprise.” (Murphy 1971:11-12).
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He then goes on to note thal these are the premises of the

Americen acculturation studies, cultural ecology,2 and cultural
evolution (1971:27-35), and are noé Just restricted to the British
social anthropologists (1971:15-17). As Murphy sums up, ". . .
American anthropology is nonetheless structural in its model of
society and culture and functional in itg view of social processes."
(1971:35).

Consistent with this view, anthropological description has
been unitary as well, with the result that we have come to believe
that in a small-scale society there is one form of organization,
one system of social groupings, one system of rules, one system of
rights and duties, one system of statuses and roles, etc. That a
congruence exists between the ideational and phenomenal orders
would seem to have been demonstrated if one accepts at face value
the sort of societal integration described in many ethnographies
or the correlations betwéen social features as measured in terms
of the degree of contingency involved (e.g., Murdock 1949; but,
in this respect, see Buchler and Selby 1968:4L). Variations which
fall outéide the scope of the unity of the total organization have
been treated in terms of situational contexts, such as "structurel
time" (e.g., Fortes 1§L9; Gluckman 1968), "ecyclical time"

(e.g., Leach 1965; Geering 1958; Meggers 1971), or contexts

specific to one ér a few individuals (e.g., Barth 1966; Keesing 1966;
Tyler 1966, 1969). Even when more serious exceptions to a unity of
societal order have been accepted the situations have been treated

as cases of readjustment toward a new unity or equilibrium

-




(e.g., Gluckman 1965; 1968).

As Murphy points out, the notion that in the social order the
ideational and phenomenal aspects éend toward a unity is one of
the basic premises of the equilibrium model. The quality of a
unity is assumed, a priori, and pertains not only to the
relationship between "idea" and "actiong, but also to the
relationship between elements within the ideational realm:

"The premises of the equilibrium concept are
simple. The most important is that norms and
activities are either unitary or tend toward
unity. Some social enthropologists fail to
make any distinction between the two levels,
or kinds, of social reality, and the rest
assume a close congruence between them. Thus,
when norm and conduct very widely, two
processes are believed to be set in motton.
The first is that negative sanctions will
bring the conduct rack into the permissible
range of variation; the second is that, to

the extent that deviation in conduct is
general, the norm will readjust to

behavioral reality. Norms, however, do not
change, according to structural-~functionalism,
to reflect just any behavior, for the direction
and extent of change are conditioned by other
nerms. That is, the norms, themselves, have
an internal consistency and a requirement for
mutual complementarity that will operate
ageinst the development of any contradictions
within the system they form. Change, where it
occurs, will be dampened in extent by the
strain tovard pattern consistency, and it will
take forms that are both organically and
aesthetically related to their antecedents."
(Murphy 1971:231-232).

In the contht of the OroNao', there are several reasons
for questioning the as;umption that the social system has the
quality of a unity. For the present, two brief examples will
suffice.

When the OroNao', in the face of an increasing intrusion
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into their region by non-Indians, changed their strategy of
avoiding all non-Indiens to a strategy of dealing with selected
non-Indians, namely, missionaries, governmént agents, and a few
Brasilien families living near them, they Adeveloped a dependency
relationship with the latter. This dependency relationship
'ehtailed maintaining residential proximity to the selected non-
Indiens in order to obtain the material, medical and other
benefits the latter had to offer. The OroNao' reaction was to
move, "en masse", to the Posto Tanajura indigenous station.
The dependency relationship was clearly in "contradiction" (see
- Gluckman 1965:139) with the traditional residential orgenization,
which had been to maintain spatially dispersed settlement groups.
The new residential order, implicit in maintaining a dependency
on the non-Indians, has had a widely ramifying effect on the ways
in which the OroNao' extract resources from their environment,
-their organization in extracting these resources, their inter-
settlement group relations, etc., but it has not eliminated, by
substitution, the old residential order. Two principles of
residential organization are now in force in the OroNao' society.

The example above is drawn from an instance of culture
contact and entails the imposition of one order, from the outside,
upon another, existing order. The argument may be made that the
situation is therefore a special one to which the notion of a
unity of the social order only applies in the long run as the

“contradictory conditions I have mentioned are worked out to form

a new unity. To a certain extent, adjustments in OroNao'

.
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residential organization as well as adjustments in the

dependency relationship with non-Indians are being made.! However,
the adjustments are not characterized by any tendency to form a
hew harmony or internal consistency. Indeed, the opposite appears
to be the case: the two principles of residential organization
continue to be contradictory, and it is in terms of this
contradiction that the activities of the OroNao' respecting
residential orgenization make sense. Thus, the orderliness I was
able to find among the OroNao' in their residential organization
was one arising from dual, 5ut opposed principles, and not from
any unity or tendency toward a unity.

Anothef example will illustrate a similar process in a
context which more directly applies to the normative system. In
the few years since they have established "permanent peaceful
contact"3 with non-Indians, a number of Orollao' have contracted
marriages with individuals of the other Pacads-lNoves tribes.
These adults retain their tribal affiliation and designation, and
continue to perceive themselves as being of their natal tribe,
aespite residential relocation and changes in behavior. However,
the children of these,ﬁtriballylmixed" marriages exist in a state
of tribal-affiliative limbo. Sometimes they are considered to be
of the same tribe as one parent, sometimes of the.same tribe as
the other parent, some£imes there is a general confusion over
the issue. The method of determining tribal affiliation is also
confused, a variety of "rules" now being offered.

The only order that comes from this situation arises from a




contradiction between a former state of tribal endogamy, in which
OroNao"only rarried other OroNao' and in which their children were
therefore Orolao', by reason of there being no oéher possibility
than being Orollao', and the precent state of affairs in which
tribal exogamy is allowed, by reason of a definition of
marriageable and non-marriageable classes. The confusion in the
norms and practices of affiliating children of mixed marriages to
some tribal group is a matter of there being no rule to begin with
and then imposing a situation in which some sort gf rule is
required. Thus, the new rules are variable: the Orollao' have

told me that the child is of the same tribe as the mother; that

the child is of the same tribe as the father; and that the child is of
the tribe that occupies the area in which the child was born. The
situation certainly cannot be ceen as a constraint toward a unity
between old and new rules; it is better seen as a function of the
_contradiction between two conditions which continue to exist side
by side.

The point of emphasis here is that these contradictions are
not being worked out toward a s*ate of internal harmony and
complementarity. The“contradictory conditions remain in place and,
because they do, give fise to a consideraﬁle degree of veriation
in the practices of the OroNao' as well as, in some cases, to a
coniusion of norms:

A number of attacks have been leveled against the notion that
. the social order of a society constitutes a unity. Some of these

have been rather quiet, mostly implicit, and merely suggestive.




For example, the societal type labeled "hunters" has recently been
characterized as "flexible" in orgenization (Woodburn 1968; Lee
and DeVore 19€8). Others have been more vigorous and call into
question the very nature of societies' mode of integration. The
debate over whether or not the Thai are "loosely structured"
(Evers 1969) is a case of point.

In the debate over loose structure Kirsch (1969) has argued
that implicit in Embree's notion of a "loosely structured social
system" there is a hint of the inadequacy of social structure
theory to deal with the situation in which actors' social identity
and actual behavior are not well integrated. But, he claims that
Embree treated the Thai as anomolous rather. than question the
theory:

"Might the problem with loose structure

simply be that the theory Embree bdbrought

to bear on his Thai experience was at

fault, inadequate to account for that

experience, thus constraining him to

invent this new distinction?"

(Kirsch 1969:42)
Embree's notion of a loosely structured social system did indeed
get right to the heart of the matter. For him structure and
individual behavior tended toward homology, at least when the
social structure was "close":

"Where social structure is 'close' --

that is, where the behavior of the people

conforms closely to the formal social

patterns of human relations, as in Japan --

it is difficult for an individual to deviate,

and reciprocal rights and duties are

clearly marked and carried out."
(Embree 1950:185).




Thus, the loosely structured situation was not simply one in
which there was individual variatign, but one in which
"considerable variation in individual behavior is sanctioned."
(Embree 1950:182). Either the Thai were anomolous or the theory
was anomolous. The debate whicl. continues in this subject

(Evers 1969) seems to have enjoined two groups: those who

join Embree in the first option and those who deny both options
by cleiming that loose structurg has no empirical base (e.g.,
Mulder 1969). |

Kirsch is right in his assessment that the problem lies with

the rigidity of the theory which Embree used to treat the Thai
situation. It will be useful to quote Kirsch at some length, for
'he summarizes, concisely, some of the characteristics of the
structural-functional position which render it inadequate to the
task of treating widespread variations in individual behavior:

"Evidently Fmbree did not feel any
anomoly existed in his social science
theory -- until he encountered the Thai
situation. From Embree's perspective

at least, tightly structured systems

such as that of Japan presented no great
theoretical or methocdological problems.
Japan could be approached in a straight-
forward and.conventional way. In Japan,
individual actors were seen to be identified
with and subordinate to their involvement
in particular roles and collectivities.
The theory treated the actor's
significant 'social identity' as
exhausted by his role and collectivity
memberships. This scheme did not

attempt necessarily to exhaust the
totality of an actor's behavior. Any
residual elements which could not be ‘'seen
as ‘'deviance' (i.e., where sanctions

were applied) could be treated as
'individual variation', subsequently




classed as 'psychological' and thus

by definition ouiside the domain of

the social analyst. The more extreme
version of this theoretical view was a °
simplistic socioleogical reductioriism
which granted a vnriori primacy to
'social structure' ancd which treated
'culture' as simply an epiphenomenon or
as an accident of history. In a milder
form but still granting primacy to the
social level, an isomophism was assumed
between 'social structure' and 'culture
and psychology.' The latter two elements
were either 'reflections' of the former
or simply 'reinforced' the social
structure." (1969:55-56).

Perhaps Leach has been the most severe critié, in
anthropology, of the notion that society is characterized by a
‘unity of organization and of the equilibrium theory in general,

By distinguishing social structure as the analyst's abstract
model, on the one hand, and the "set of ideas about the
distribution of power between persons and groups of persons.”
(1965:4), on the other, he wes able to claim that "real societies
can never be in equilibrium." (1965:4). He thereby questioned the
very nature of the reality with which other British social
anthropologists thought they were dealing. Nevertheless, it
appears that ILeach is still partially committed to an equilibrium
model and to the premise of a ﬁnity of soc'ial organization.

In his analysis of Jinghpaw kinship terms (1945) and later in
an analysis of Trbbriand‘kinship terms (1958), Leach was concerned
to demonstrate a "fit" between the kinship catepgories and the

"significant social groupings in the social structure." The

significant groupings were said to be the natives' "ideal” version




of the real groupings and were based on principles of residential
locality (1945:70; 1958:131ff.). It should be noted in this
respect that Leach distinguishes between three levels of
reality: 1) “he actual behavior of individuals, 2) the average
of these behaviors, called '"norms", and 3) the native's description
of himself and his society, which is called the "ideal" (19L45:59).
The relationship of "fit" or coincidence which he purports to
demonstrate in these kinship studies is thus between two aspects
of the ideal order and not between the ideal and actual or even
the average of actual behaviors. The demonstration of "fit" in
both the Jinghpaw and Trobriand cases was carried out in terms of
a "logic" underlying each of the native categories, idealized
groups, etc. For example, when a particular kin term (which is
one form of expressicn) and the natives' ideal version of a
residentially separate aggregate of persons (which is enother
form of expressicn) have.a common referent in their logic,h
then there is a "fit" or coincidence between the two. And in that
case, Leach claims that one form of expression may be taken as the
meaning of the other. 1In both the Jinghpaw and Trobriand cases he
made claims for a considerable degree of coincidence between these
forms of expression. Generally, his position seemed to be that
there exists a certain consistency, if not homology, between the
various aspects of the ideal level of reality:

"I seek to show that Jinghpaw kinship

terminology . . . would appear simple and

consistent to a man living in an ideal

society, organized according to certain
very simple rules. These rules constitute




the ideal pattern of Jinghwvaw society,
to which the actual socigty is now, and
probably always has been, a somevhat
remote approximation." (1945:60),

and for the Trobriand example:

". . . I have examined the kinship term

categories ageinst the structural
background. The result is what seems to
me to be a perfect 'fit'." (1958:143),

and:
"Further confirmation-is provided by the fit
between the fourfold categories in the kinship
system and the four clans. The supposed
preference for patrilateral cross-cousin
marriage has been demonstrated as an
expression of the rules of exogemy which
emerge from other elements in the structure."
(1958:143-14k),

and finally:
"My further initial purpose was to demonstrate
that there is an inherent consistency between
all the various meanings of tabu . . ." (1958:1kk).

It was quite reasonable that Lounsbury's (1965) argument with
Leach should center on the issue of defining kin terms by genealogy
vs. by "significant social groupings." Lounsbury claimed that there
was nothing disorderly when kin term--kin type distributions were
viewed in terms of genealogical'factors, and, that in fact, the
wvhole system fit very nicely on this basis. But as Buchler and
Selby point out, the whole argument constitutes a non-issue
(1968:45). Both Leach and Lounsbury meke claims for the meaning
of kin terms on the basis of largely implicit, a_priori,

assumptions which are not amenable to confirmation or rejection

with the data at hand. Interestingly enough, Leach's assumption




is one type of equilibrium model, although restrictedly applied

to the level of behavior he calls the "ideal".
The most powerful expression of Leach's attack on the

equilibrium model may be found in his Political Systems of Highland

Burmz (1965). The empirical conditions described there, which not

only appear to the reader, but are also expressed by the author,

to be rife with contradiction, inconsistency, etc., are
nevertheless said to be consistent at the level of the ideal order.
Leach claims that the Kachin system is in equilibrium at the'level
of ideas (1965:ix, x), that the verbal categories form a persistent
structured set (1965:xiii), and that "Shans and Kachins alike
express their ideas about the political order by making use of
identical or closely related concepts" (1965:107). Furthermore,
Leach says:

"As concerns these ritual aspects of culture
the population of the Kachin Hills area is
relatively uniform. The people may speak
different languages, wear different kinds of
clothes, live in different kinds of houses,
but they understand one another's ritual.
Ritual acts are ways of 'saying things' about

"~ social status, and the 'language' in which
these things are said is common to the whole
Kachin Hills area." (1965:279).

Thus, even in this aréa of heterogenous population, it is Leach's
contention that there is consistency ("inherent consistency"?),
and thus unity at the level of the "ideal". But Leach is not
altogether clear on this matter for he seems to express opposed
views at different places in his book. For example, he states

"

that there are ". . . inconsistencies in the logic of ritual

expression . . ." (1965:4), and that ". . . when social structures
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are expressed in cultural form, the representation is imprecise
" (1965:4); and since he defined social structure in
practical situations (by which he presumably means the natives'
model of the situation, or in other words, the "ideal") as
", . . a set of ideas about the distribution of power between
persons and groups of persons." (1965:4), he seems to be making
a claim for inconsistency in the social structure. But later he
states that the inconsistencies are in the "scheme of values"

(1965:8), end that the different parts of the population

emphasize different aspects of the same particular ideas

(1965:107, 279). 1In a later book, Pul Fliva: A Village in Cevlon,
Leach stated that ". . . the ideal order te;ds to be a constant
which is reinterpreted to fit the changing circumstances of
economic and political fact". (1961:9).

It is possible to deal with the inconsistencies in Leach's
ideology as soon as one recognizes that he has two different
models to explain what must appear to any reader to be the
confusion of the "empirical reality" of the Highland Burma
political situation. The two models are coincidental with what,
in Leach's own assessﬁent of the themes of his book, are the two
important problems: one is the "tendentious problem of the
intervariebility of culture and structure in & single area;" the
other is the "relationship between the Kachin mayu-dama marriage
system and the class structure of Kachin society." (1965:287).

The inconsistency in Leach's ideology is more apparent than real,

for the prodlem of explaining the intervariability is couched in




terms of a theory about individuals exploiting situations in their
own self-interests, whereas the problcm of the relationship
between the marriage system and class structure is couched in
burely formal terms. .

The main source of informe*tion on the latter problem is

contained in Chapter VIII of Political Systems, in which he

presents the evidence for the cyclical alteration between gumsa
and gunlao class structures. At several places in this chapter
Leach retreats to his theory about individual exploitation, but

nowhere does he use that theory to actually explain the

gumsa-gumlao cycle. In other words, Leach only talks about
individual actions as explanations, but when it comes to the -
explanation itself he employs external factors (e.g., the physical
environment), historical factors, the contradictory qualities of
succession and inheritance, and the hierarchy inherent in the
ideology of the mayu-dema relationship. Decision-making in one's
self-interest is treated as a constant factor in Kachin society:

"It seems to me therefore that the gumlao

revolutionary leader is in no sense zan

aberration from the Kachin norm. As a

character he is just the same kind of

person as the chief against whom he

revolts, an ambitious seeker after power

who treats economic facts with greater

respect than ritual theories." (Leach 1965:263).
What all of this seems.to boil down to is that decision-making in
one's self-interest cannot explain the gumlao revolution, the

development of gumsa class structure out of gumlao, or the

differences between the two. In fact, Leach's own explanation
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of this cycle is expressed as a quality of the system itself:

"Both systems are in a sense structurally
defective. A gumsa political state tends
to develop features which lead to
rebellion, resulting for a time, in a
gunlao order. But a gumlao community,
unless it happens to be centered around

a fixed territorial centre such as a patch
of irrigated rice terraces, usually leacks
the means to hold its component lineages
together in a status of egquality. It will
then disintegrate altogether through
fission, or else status differences
between lineage groups will bring the
system back into the gumsa pettern." (1965:204).

E > Racicindond

This is a representation in terms of the "exact categories which

the sociologist, qua scierntist would like to employ." (Leach 1965:L),

and is perfectly consistent with Leach's positive reference to a
statement of Lévi-Strauss':

4 .
" . . . as Levi-Strauss has perceived the

structure thus represented conteins elements

which are 'en contradiction avec le systeme,

et doit donc entrainer sa ruine'." (Leach 1965:9).

This is a different form of explanation from the one that

treats the intervariability of culture and structure in a single
arca. In other words, Leach switches grounds on the reader --
in one sense there is an order, characterized by equilibrium
operating over a longhperiod of time; but in another sense there
is no order. The apparent discrepancy is this: actual behavior
is characterized by inconsistency, contradiction,'and the like,
but when people try to make sense out of it, whether it is the
Kachin (in which case we are talking about the "ideal" level of

behavior), or whether it is the anthropologist (in which case we

are talking about the exact categories which the sociologist would




like to employ), the sense turns out to be an equilibrium model.
Between the sociologists' models and the real situations, and
between the natives' ideals and the real situations, there
stands a relationship of inconsistency aﬁd contradiction; and
between the two models and the two reality situations there
siands a relationéhip of homology. |

The concepts employed bylLeach to make sense of the
empirical conditions in highland Burrma are applicable, only in
part, to the conditions of the OroNao'. In particular, the
notion that the structure cgntains elements which are in
contradiction with the system is appropriate to understending
the conditibns of Orollao' organization in which considereble
variation exists. A number of other OroNao' conditions submit
to similar conceptual treatment, and what they all have in common
is that the activities, which are variable, follow from principles
‘which are contradictory in their implications. Leach's contention
that an equilibrium exists at the level of the "ideal" appears to
be contradicted both by the general absence of norms, values,
rules, regulations, etc., and, where they do exist, by their often
confusing, contradictory qualities. The level of "ideals" among
the OroNao' may not be characterized by "inherent consistency".
Indeed, the notign of quilibrium at the ideational level appears
to be a function of the theoretical stance which adnits,
simultaneously, the empirical existence of both structure and
‘variation in the behdvior of society's members.

As I have already stated, Leach uses two different paradigms

-




depending on the situation he is trying to explain. To the extent
that he employs the notions of choice and individual decisions he
seems to contend that social structure is a given form which has
an existence in empirical reality and in terms of which individuals
are faced with a number of alternatives for action. This would
seem to fit very nicely with the "Anglo-American" paradigm =s
identified by Scholte (1966) and especially with the operation
he identifies as follows:

"As Schneider has pointed out, American.

anthropologists are concerned with

concrete social groups that endure over

time, or with the individual's sction

within the framework of a particular

situation or structure."
(Scholte 1966:1197, my emphasis),

The context from which Scholte makes this claim is Schneider's
discussion of the "prescriptive-preferential" controversy
emphasized by Needham (1962). Schneider makes it quite clear that
Needham and Leach alike treat the matter of "choice" in terms of a
given structure (double descent for Leach; marital alliance systems
for Needham), that is, a structure which is "out there" in the
same sense in which Radcliffe-Brown and other British social
anthropologists construe it. Séhneider's criticism consists
mainly in underlininé the differences in the notions of structure
as a given vs. structure as a systemic model. DNeedham's problem
wvas that he treatéd alternative systemic models in terms of
differences in choice: .

"Whenvthe definition of the system as a

system is stated in terms of the conditions
under which an individual may act, it does
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so within the context of a given structure.
The word 'choice' in Englicsh takes as its
focus the problem of the individual's
action within the framework of a particular
structure of the situation, and this
structure is treated as a given. Hence it
is & misplaced definition so far as the
analysis of structure is concerned to
discriminate two structures in terms of
individual choice. The models are
systemic models, they are not usable as
models of situations within which actors
choose ermong alternate courses. We are
concerned with the question 'How is this
system structured?' not with the question
'Given this structure, how can a man vick
his way through it?' We are concerned
with the question 'What is the structure
of the relationship between segments?'

not with the question 'Is a man allowed

to marry his cousin?'" (Schneider 1965:67).

Leach similgrly treated structure as a given, but.only in so far
as he was concerned with the Kachin "ideal" level. But because
individuals" . . . hold contradictory and inconsistent ideas about
this system." (1965:4) the empirical reality turns out to be almost
chaotic. It is this particular theory and the description which
follows upon it which constitutes his attack on equilibrium theory.
For Leach, the "ideal" level, which is like the sociologists' model,
constitutes a unity of organization and is in equilibrium. .

I must emphasize .that the.bosition put forward by Leach
amounts to drawiﬁg a distinction between two levels of social
phenomena: the ideal on the one hand and the actual behavibr of
people on the oéher. Eetween these two there is no unity or
tendency toward unity. Furthermore, Leach does not, even though

he may claim otherwise, give anything more than.lip service to

the "human element" as a way of explaining the relationship
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between the mayu-dama marriage system and the class structure in

Kachin society, and even, in my opinion, the tendentious problem

of intervariability of culture and structure in ; single area.
Leach's contribution consists of his demonstration that the

alternation between gumsa and gumlao political conditions arise

from the contradictory quelities of the Keachin social order and
that the latter remain contradictory. Hence, there is no unity
of organization, except in the "ideal" order, and no equilibrium.
Gluckman's claim that Leach "confused an oscillating equilibrium
with a process of radical change, in which the actual structure
of thé system, both in the character of many of its parts and in
their interrelationships, is altered." (1965:318) misses the
point altogether.

The two kinds of explanation which Leach talks about in
expliceting the Kachin organizetion align him with both the
British social anthropologists and with Lévi-Strauss. Vhen Leach
is talking about individuals who hold inconsistent ideas and the
resultant intervariability of culture end structure, or when he is
talking about the sociologist &35 scientist, he is dealing with
structure as an emergent form and is very closely aligned with

Firth, etc. But when he is talking about the gumsa-gumlao cycle he

is dealing with structure as a systemic model and is very closely
aligned with Lévi;Strauss.

An important feature serving to distinguish between social
-structure as a quality of the empirical order vs. social structure

as systemic model is the manner in which structurc is abstracted.




Many of the influential figures in anthropology who have treated
the conceptualization of "social structure” call attention to its
abstract nature. Radcliffe-Brown mainteained that the basic datum

of sociul structure was the "actually existing relations . .

4 wkich link together certain human beings", but that social
!‘ structure itself was the "general forms of relationship," or the
"form of social 1ife" which was "abstracted from the variations
of the particular instences." (1952:192). For Firth, the
abstractive nature of social structure is embodied in his
distinction between it and social organization:

"The more one thinks of the structure

of a society in abstract terms, as of

group relations or of ideal patterns,

the more necessary it is to think

separately of social organization in
terms of concrete activity." (1965:35-36).

Nadel is more emphatic and explicit:

"The separation of structure from

content, material, and qualitative

character implies a move to a higher

level of ebstraction." (1957:7).
Nadel has also stated that:

"Thus, in identifying any relationship

ve already abstract from ithe

qualitativgly varying modes of behavior

an invariant relational aspect -~ the

linkege between people they signify." (1.957:10).
While everyone seems to agree that social structure is an
ebstraction there is disagreement on whether or not social
structure is a quality of empirical reality, and implicit in

this disagreement, there is the question of how the abstraction

is to be made. Lévi-Strauss and, sometimes, Leach seem to be on
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one side in maintaining that structure exists as a comnstruct of the
analysi's mind, whereas others, such as Radcliffe-Brown, liadel, etc.
consider structure to be a property of the social reality (see

Nadel 1957:7; 1Lofr.)

On separate occasions lutini has claimed that Lévi-Strauss'
contribution to social anthrovological theory is the only original,
genuine, important, or first rate contribution since Radcliffe-
Brown and Malinowski (1970:544), but also since Rivers, Kroeber,
and Lowie (1965:707-708). With respect to Lévi-Strauss'
development of a distinct epistemological.status for the concept
"social structure" (within anthropology), that may be a velid
claim. In his article "Social Structure" Lévi-Strauss bludgeoned
other anthropolegists with the overstatement:

"The term 'social structure' has nothing

to do with empirical reality dbut with

models which are built up after it." (1953:525).
In a review of the implications of Lévi-Strauss' position vis-e-vis
the tenets of mcdern scientific method this is what Nutini calls
the "bifurcation of nature" into formal constructs and empirical
reality (1970:553).

An important consequence of this bifurcation rests in
establishing thé natﬁr; of the relationship between the empirical
referent and the model -- what Nutini (1970) calls "coordination rules"
and what Piaget (1970) calls "reflective abstraction." Very little has
been accomplished within this realm in anthropology, although
construed as an inquiry into the nature of abstractive

procedures, Harris' The Nature of Cultural Things (1964) provides




some valuable insights. Another consequence of this division
between phenomenal and analytic levels is, as Lévi-Strauss
mentions almost in passing:

" . . . social structure can, by no means,

be reduced to the ensemble of the social

relations to be described in a given society."

(1953:525).
The process of abstracting a structurel model from the data is a
one-way process from which it is impossible to return to the
specific, original data (although the date should be one of the
logical possibilities derivative of the model). Thus, structural
models are neither predictive nor retrodictive.

Since everyone agrees that social structure is an abstraction
from reality it is clear that there must be two distinet notions
about the method of abstraction. In conventionel structural-
functional theory, structure is the reality, but with all the non-
repetitive features pushed into the background, thus laying bare
the inveriant structure. Discovery of repetitive features is tihe
key to the method. Radcliffe-Brown separates the "form of social
life" from the total range of events on this basis:

"Amidst the diversity of particular events
there are discoverable regularities, so
that it is possible to give statements of
descriptions of certain general features
of the social life of a selected region.

A statement of such significant general
features of the process of social life

constitutes a description of what nay be
called a form of social life." (1952:4).

For Firth, the process is essentially the same:




"He (the anthropologist) applies a rough
index of conformability to new items of
behavior as he isolates them from the
flow. Relatirg them to ends previously
considered, and to behavior previously °*
observed, he attempts to estimate how
far they conform. Significant variation
leads him to further investigation and
collecticn of more instances, until he
has established the reason for the
varietion -- or until he has separated
another ‘isolate and related it to a new
set of ends and circumstances." (1963:22).

Barth (1966) may be seen as a more specific and recent example in
the attempt to construct social forms out of the regularities of
individuals' day-to-day transactions. By his own label his models
ere "generative" and are designed not so much as a method whereby
structure is exhibited as an attempt to account for the more
general problem of the manner in which social regularities develop
(1966:v). Rather than being concerned with the constraints on
behavior (e.g., the structure as charter notion), he turns his
interest to the generation of forms without rejecting the notion
thet forms do canalize activity and choice:

"In the following I wish to explore the

extent to which patterns of social form

can be explained if we assume that they

are the cumulative result of & number of

separate choices and decisions made by

people acting vis-a-vis one another. In

other words, that the patterns are generated

through processes of interaction and in their

form reflect the constraints and incentives

under which people act." (1966:2).
Underneath all of this lies the same notion that follows directly

from Radecliffe-Brown, namely, that social forms are constituted by

‘regularities and repetitions of acts (Barth 1966:1).
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The cpistemological position of Radecliffe-Brown and others
who follow him in their treatment of social structure constitutes
something of & paradox. If onec assumes that social structure is
a property of the empirical order, and further, that social
structure is an emergent form built up out of the regularities,
then there can be no variation in the form of social life. The
premises of the theory disallow alternatives, deviations, or
variations at that level. And this is one of the reasons for
Firth's dilemma (1963:39-40) and for Leach's switching grounds

on the reader in Political Svstems of Highland Burra. The

"human element" (or "acts of choice and decision") is interjected

to fill the void, and in the process, creates a fundamental dualismi.
An alternative epistemological position involves a process of
abstraction in which the empirical reality and the model are
separated by the intrusion of the analyst. 1In this sense of
structure the relationship between nodel and reality is understood
to be metaphorical in nature. Lévi-Strauss draws one of the
clearest distinctions between this position and the one which

considers structure to be a property of the empirical order:
", ., .Mr. M. L. remains, to some extent,

the prisoner of the naturalistic

misconceptions which have so long

pervaded the British school . . . he is

still a structuralist in Radcliffe-Brown's
terms; namely, he believes the structure to

lie at the level of empirical reality, and to
be part of it. Therefore, vhen he is presented
with a structural model which departs from
empirical reality, he feels cheated in some
devious way. To him, social structure is like
a kind of jigsaw puzzle, end everything is
achieved when one has discovered how the




pieces fit together. But if the pieces
have been arbitrarily cut, there is no
structure at 2ll. On the other hand, es

is sometimes done, the pieces wvere
automaticelly cut in different shapes by

a mechanical saw, the movements of which
are regularly modified by a canshaft, the
structure of the puzzle exists, rot at the
empirical level (since there are many ways
of recognizing the pieces which fit
together); its key lies in the mathematical
forrula expressing the shape of the cams
and their speed of rotation; scmething very
remote frcm the puzzle as it appears to the
player, although it 'explains' the puzzle
in the one znd only intelligible way"
(Lévi-Strauss 1960:52, quoted in Schneider
1965:25-26) . '

The conceptualization of social structure as a property of
empirical order is also inadequate to account for the facts of
the OrolNao' case. I have argued that this notion of structure
requires a method of abstraction which draws out only the
repetitive features at the empirical level. But since the
conditions obtaining in OrolNao' society do not submit to a
ﬁetermination of which features are truly repetitive, it follows
that either the Orollzo' lack structure or that the method itself
is inadequate, at least in this case.

This brings me to one fina} point in this lengthy theoretical
tour before returningufo the Orollao' themselves. Most
structuralists claim to be concerned with the rélations between
parts rather than with discrete, isolated things and events.
Moreover, they are concerned with relations between parts in some
"whole". In a book specifically devoted to "social structure",

Nadel clearly was more jmpressed by the lack of agreement among




anthropologists in their verbal formulations of the concept
structure than he was by the mere two points of consensus he was

able to find. HNevertheless, one point of consensus was that "in

studying 'structure' we study essentially the interrelations or
arrangements of 'parts' in some total entity or 'whole'." (1957:L).
Piaget makes the same point with regard fo structuralism on a
wider disciplinary scale:

" . . . 8ll structuralists . . . are at one
in recognizing as fundamental the contrast
between structures and aggregates, the
former being wholes, the latter composites
formed into clements that are independent
of the complexes into which they enter.

To insist on this distinction is not to
deny that structures have elements, but
the elements of a structure are
subordinated to laws that the structure
qua vwhole or system is defined. loreover,
the laws gcverning a structure's
composition are not reducible to cumlative
one-by-one associetion of its elements:
they confer on the whole as such over-all
properties distinct from the properties of
its elements." (1970:6-7).

The structuralists in anthropology seems to be in agreement
in emphasizing the importance of relations. According to Radcliffe-
Brown:

"In the study of social structure the
concrete reelity with which we are
concerned is the set of actually
existing relations, at a given moment

of time, which link together certain
human beings." (1952:192, my emphasis).

Evans-Pritchard (1940:262ff.) considered that social structure
referred to relations between groups, without denying the

existence of relations between persons., Lévi-Strauss emphasized




relations to such an extent that he failed to indicate Just what it

was that stood in relationships:
" . . . social relations consist of the raw

materials out of which the models making

up the social structure are built . . ." (1953:525).

Even Firth, who tells us on the one hand that anthropologists

" do not even observe social relationships; they infer

them from physical acts." (1963:22), nevertheless assigns relations

an ontological status in his concept of social structure:

" . . . the essence of this concept is |
those social relations which seen to be
of critical importance for the behavior
of members of the society . . ."
(1963:31, my emphasis).

A point that Radcliffe-Brown emphasized, confinually, ves
that social relations form a sort of continuity:

"One of the fundamental theoretical

problems of sociology is that of the

nature of social centinuity. Continuity

in forms of social life depends on

structural continuity, that is, some

sort of continuity in the arrangement of
persons in relation to one another." (1952:10).

The same point is made in the analogy drawn between society and

t'e living organism. But, by treating society as if it were an

organism, or by otherwise stressing the continuity aspect of
social relations; Radciiffe-BrOWn Qent well beyond the notion
that the social order consists of relations between parts in
some whole -- hé attridbuted to the relations the additional
qualities of fit, integration, continuity, etc. The use of the
organismic analogy thus specified what kind of whole the social

system was -- unitary.




Of course, the Rritish social enthropologists have not been
concerned solely with ihe continuity of social rqlations.
Increasingly, interest has been focused on the dual qualities of
continuity &nd change. Perhaps the most elegant statement of
this concern has been expressed by Firth in a statement that
might ve called "Firth's dilemma":

"The socizl anthrop&logist is feced by a

constant proolem, an epparent dilemma --

to account for this continuity ["the

persistence or repetition of behavior"],

and at the same time to account for

social change." (1963:39-40).
But, contrary to Firth, the dilerma is more real than apparent.
If one accépts.the orgenismic analogy as a model for the social
order, and if one accepts at the same time that the order does
change, or that social relations are characterized not only be
continuity, but also by variation, deviation, and the like, then
it seems necessary to introduce & fundamental duelism in nature
between the social relations which are repetitive and continuous,
on the one hand, and the social relations which are discontinuous,
on the o£her, the former being = case of structured behavior in
vhich there is a unity between norm and activity, the latter
being a case of optative behavior in vhich norms are manipulated.
Where in the earlier use of the equilibrium model the relationship
between norm and ﬁctivity had been resolved either by neglecting the
two levels altogether or by assuming, a priori, that they formed

“a unity, in more recent years, the relationship between norm and

activity has been trecated by assuming the priority of one over the




other, or by creating a fundamental duwalism. And, as Bateson makes
clear, the latter is philosonhically inadmissible:

"As long as we take an external --

behavioristic -- view of 2 functional
system we can avoid statements of
circularity. Ve can see a motor-car

as a thing into which petrol is poured
and which runs along the road

producing smoke and killing pedestrians.
But the moment we turn from this external
view end begin to study the internal
workings of the functional system we are
forced to accert the fundamental
circularity of the phenomena. And this
acceptance is demanded not only by
ethnology but by the whole functional
approach to anthrovology; and the
students who are engaged in working from
this point of view have accepted this.
Thus Malinowski claims that the
functional view avoids the error of
attributing priority to one or the other
aspect of culture. Material objects,
social groupings, traditional and moral
values, as well as knovledge are all
welded into a functional system."

"A further and more compelling argument
in favor of the circular or reticulate
view of functional systems is to be
found in the fact that any other view
would drive us to belief either in a
'first cause' or in some sort of
teleology -- in fact we should have to
accept some fundamental dualism in nature
which is philosophically inadmissible." (1958:117).

An alternative ig.to eschew the assumption of a unity of the
social order in favor of a view which, while retaining the notion
that the social o}der consists of relations between parts in some
vhole, nevertheless treats the nature of those relationships and
the nature of the whole as the significant questions. This is

essentially the same solution whizh Geertz has suggested:




"A revision of the concepts of
functional theory so as to make them
capable oI dealing more effectively
with 'historical materials' might
well begin with an attempt to
distinguich analytically between the
cultural end social aspects of humazn
life, and to treat them as independently
variable yet mutually interdependent
factors. Though separable conceptually,
culture-and social structure will then
be seen to be capable of a wide range of
modes of integration with one another, of
which the simple isomorphic mode is but a
limiting case" (1957:33).

In this way it is possible to examine the cause and effect,
synchronic relations betweeﬁ the ideational and phenomenal orders,
as well as the relations between the elements within the two
orders, wifhout getting caught up in first cause arguments or the
dual properties of continuity and change.

With particular reference to the elements of formal
organization that have come to be labeled "categories" and "groups",
.Lundsgaarde and Silverman have stressed the point that confusion
may result from a failure to distinguish what amount to the
ideational and phenomenal. Although their interests are with a
specific society, and within that society the distincfion between
kinship units ‘which may be conceptual units, actual groups, or
even both (1972;100), their argument has ; broader appeal and is
pertinent here. They distinguish between "the meaning of cultural
categories . . l and their interrelationships within a system of
meaning" on the one hand, and "the organization of roles and
- collectivities and their interrelationships within a system of

social organization." on the other. By making this distinction




The& are able to examine the properties of each order as well as
the modes of articulation between them (Lundsgaarde and Silverman
1972:96-97).
Swmary

The problen raised by a reduced Oquao' culture and social
organization end a widespread variation in practices is to
accomodate these conditions in the more general theoretical
concepts which treat the problem of order in society.

The major issue in the Orollao' example centefs on the néture
of the relationship between ideational and phenomenal orders.
A traditional solution to this issue has been to suppose that the
relationship either constitutes a unity ory; in cases where such a
congruence is not apparent, must tend toward a unity (the apparent
incongruence being a temporary condition). Similarly, the
relationship emong elements of the phenomenal and, particularly,
the ideational orders wag suppesed also to constitute a unity.
More recently, analysts of small-scale societies have emphasized
variation in the practices of societies' members; these variations
have bteen construed, correctly, as being unaccountable solely in
terms of the traditional structural model. Thus, a significant
contribution has been fo co-opt theoretical concepts which admit
of variation -- even conflict -- in the actions of societies'
members. In this solution, structure is viewed as the source of
alternatives in terms of which individuals are faced with choices
and,'at the same time, as the means of accounting for regularized

behaviors, as in a traditional structural approach.

_




The conditions in Oroliao' society are problematical for both

the traditional and the modified structural avproaches. The
widespread veriation in practices calls into question the
supposition that a congruence exists between idea and action;

and the decreased culture and organization presents the problem
of individuals standing without a sourcé of alternatives in terms
of which to choose, or as the means of accounting for other, .
regularized behaviors.

Furthermore, it is philosophically inadmissible to suppbse
at the outset that the relationship between ideational and
rhenomenal orders constitutes a unity or, conversely, that the
relationship is mediated in part by individuals who hold Jdifferent,
and thus often conflicting views.

The alternative solution, of which this thesis is a particular
example, requires the abandonment of a vriori suppositions on the
nature of the relationship between ideational and phenomenal orders,
and of the relationships among elements within these orders. It
further requires the abandonment of the éoncept of structure based
on abstracting observably repetitive behaviors. The source of
order in society must_be found_in the particular conditions of that
society. The logic inherent in tﬁese particular conditions
determines the nature of the relationships within and between the
ide .tional end phenomenal orders. The nature of these
relationships becomes the significant question and the Orolao'
example provides evidence of one of several poséible modes of

relationship in this complex question dealing with order in society.
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CHAPTER 2

THE SETTING: FROM ISOLATION TO DEPELDENCY




The recent history of the Orolao' (that is, the history which
begins with the first mention in' the literature of the Pacais-
Novos, and wvhich reasonably may refer to the Orolizo') may be
divided into two periods corresponding with two distinct modes of
relationship wnich the Oroiiao' maintained with other peoples in
their own and surrounding environments. The date which separates
these two periods, and which also marks the distinction in the
modes of relationshivp with other peoples, is 1958.

Prior to 1958 the OroNao' were isolated almo§t entirely from
other peoples. They occupiéd an environmental zone which, from
the point of view of environmental adaptation, limited their
mobility and thus their contacts with other indigenous groups.
They adopted a stricter policy of isolation from non-Indiens.

As early as the 19th century the Oroliao' refused the attempots of
non-Indians to contact them. Later, as increasing numbers of
"seringueiros" moved into their area, the OrolNao' removed
themselves from the intruders. During this period, neither the
intruders nor the removal of the Orolao' from them had any direct
effect on the OroNao' mode of adaptation to the environment «r on
the organization of OroNao' society. By moving from place to
place within the same environmental zone the OroNao' were able to
maintain a consistent mode of adaptation to the environment and,
through their isolation from others, they were able to maintain
their traditional social organization. In effect, the OroNao'

created the pretence that there were no changes occurring in their

environment. In Part 1 of this chapter I describe the
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environmental zone occupied by the OroNao', the surrounding
environments, the geographic, cultgral, and linguistic
relationships of the Orolizo' to other societies in the region, and
the Oroliao' reaction to the non-Indizns. The evidence on each
topic points up the isolation of the Oquao' prior to 1958.

In 1958 the Orolizo' reversed their strategy. Instead of
removing themselves from all non-Indians, they began to deperd on
a small segment of them, namely, missionaries and government
agents who occupied Posto Tanajﬁra, and also, but'to a lessef
extent, a few Brazilian families who had established farms near
Posto Tanajura. These non-Indians restricted their use of the
environment to small plots of land immediately sufrounding their
dwellings; indeed, the missionaries and government agents brought
most of their food and supplies from town, and generally
made little use of the local environmental resources. The Oroliao'
had selected the particular non-Indians who, unlike the
"seringueiros", were not competetive with them for land or
resources. |

The dependency relationship established with these non-
Indians brought aboutug nunber O6f changes in OroNao' socizal
organization and culture. New conditions were imposed on
subsistence and domestic organization. The new relationsﬁip
with non—Indian;, whicﬁ also was being established similarly by
other Pacafis-llovos tribes, opened relations among the various
Pacaés-Novos groups. These intertribal relations became

especially important in arranging marriages between persons of




different tribes, and these in turn had a significant impact on
inter-group relations within Oroliac' society and on the
organization and identity of the whole tribe. The presence of
more than one missionary (although from th2 same missionary
orzanization) among the Orolao', and the distinction between
missionary, government egent, and local farmer, presented options
among which the Orolao' selected in maintaining their dependency
relationship and had an important bearing on the organization of
domestic groups. All of these material réquirements of

depending on non-Indians are described in Part II of this

-chapter; the appearance of these conditions in subsistence,

domestic, and other aspects of OroNao' social organization is
treated in subsequent chapters.

Finally, in their relations with the Orolao', the
missionaries, government agents, and local farmers often
criticized Orollzo' cultu?e with characteristic aplomb.
Ironically, criticism was, and still is, the principal
cultural meeans of enforcing normative control in OroNao!'
society. The effects of criticism were devastating. The
operation of criticism and its éffects also are described in

Part II of this chapter.

PART I: ISOLATION

The Natural Environment

Today, the OroNzo' occupy an areca extending from 11° to 11°20'

south letitude, and from 64°15' to 64°30' west longitude, in the




Federal Territory of Rondonia, Brazil (see Map 5, p.168).

The western and northern limits of.the Orollao' area are delimited
roughly by the Rio Mamoré and the Rio Pacads-lNovos, respectively.
On the east and socuth there are no correspondingly well-defined
geographic features marking the limits qf the Orolao' area.

This area forms only a small portion of a larger region of
more or less uniform natural environmental conditions. The larger
region coincides approximately with the extent of the Rio Pacafis-
Novos drainage system. The Rio.Pacaés—Novos and its major
tributaries (the Rio Ouro Pr&to, Rio Negro, and Rio Novo)
origirate in the upland Serra dos Pacaas-Novos, cross the
environment of vhich the OroNao' area is a part, and finelly drain
into the Rio Mamoré in the low, swamp-palm savanna of the Llanos
de Mojos. In certain respects the region of the Rio Pacafs-Novos
drainege system is a transitiongl environment lying between the
upland Serra and the lowland Llanos. However, from the point of
view of OroNao' adaptation to a natural environment it would be
inappropriate to emphasize the transitiohal qualities of the
rcgion. For the most part, the topography, climate, and vegetation
of the region are remarkably similar to the smaller area presently
occupied by the OroNao'. This reéion may be called the "Pacafs-
Novos environment" (see Map 2, p.48). The Pacaéstovos
environment is dominateéd by a relatively low, flat land surface
interspersed with only slightly lower-lying grounds extending
along "igarapés" (small streams). The lower-lyiﬁg surfaces along

the "igarapés" average some one to one and one-half kilometers
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in width and are of the same length as the "igarapés" themselves.
During the rainy seeson they become inundated with water while the

’
areas betveen "igarapes"

remain relatively dry. There are a few
areas of low-lying ground in places where there are no "igarapés",
but they are not extensive in size or number. Within the entire
region the area of dry ground is several times more extensive than
that of water-inundated ground. (Since the water-inundated
grounds are never so deep with water as to restrict travel by
foot, the entire region is accessible to semi-nomadic wanderers
such as the OroNao', even without the aid of canoes or other water
transport.)

During the rainy season, when the low-lying areas along
"igarapés" are inundated, the Rio Pacafs-Novos becomes & "black"
river. Decaying vecetation along the "igarapés" produces humic
acid, coloring the water there to a dark green, almost black
color. During the dry season the Rio Pacafs-lovos becomes
progressively clearer as the water-inundated arcas are drained and
the river is fed almost exclusively by weters of the "igarapés"
narrow channels.

The occurence of»low-lying'ground surfeces decreases in this
region from west to east and from south to north, or in other
words, as one approaches the Serra. To the north of the Rio Ouro
Preto the low, flat land surfaces give way rapidl& to the upland
Serra, whereas the transition to thé uplands to the east of the
region is more gradual. Only in the area extending from

approximately 64° west longitude eastward to the Serra the water-




inundated ground surfaces become more sparse.

The type of land surface of the Pacafs-liovos environment is
commonly referred to as a "terra firme" environment, and in this
region the vegetation is essentially like that of the Amazonian
"terra firme". The vegetation of the latter is characterized by
high, vertically stratified forests with a cover, or "canopy",
highly diversified species, and a sparse, non-diversified

undershrub below. BRertholetia excelsa ("Castanha do Para" or

"Brazil nut") and the latex-yielding Hevea brasiliensis are

common species. The vegetation of the water-inundated ground

. surfaces is characterized by lower forests that are well-

diversified in species and quite dense in growth (Kuhlmann
1959:116). The Pacaads-Novos environment conforms remarkably with
the above description and is thus typical of much of the Amazonien
tropical forest lowlands.

The climatic features of the region are recorded only in the
more general terms with which Amazonia as a whole is treated.
Sauer describes the clirate as "Aw--Tfopical Savanna Climates,
winter dry season" (1950: Map 9) and estimates the rainfall "under
72 inches (2m.)." per year for an area of which the Pacads-llovos
drainage system is a part (1950:332). Meggers indicates a
rainfell of 2000 milimeters.along a line which intersects the
region (1971: Map,p. L1).

An easily recognized climatic feature of the region is the
marked distinction between rainy and dry seesons. The rainy

period begins in September and lasts until the end of March or




April. Vithin a month or two of the beginning of the rainy period
the low-lying ground areas become inundated with water. They dry
up within a month or at most two months after the end of the rainy
period. The Ary season lasts for approxﬁmately four months,
during which there is generally lesser cloud cover in the sky and
the rains that do occur tend to be infrequent, irregular in
occurence, and of short duration. (Even during the rainy period
rains tend to be variable in duration and intensity in this region,
in contrest with their greater fegularity in more epicentric (in
this case ecuatorial) tropical zones. )

The dry season brings about such a decrease in the water flow
of the RioAPacaés—Hovos that trensportation on it becomes
difficult, generally hazardous, and sometimes impossible. On
land, however, travel by foot is improved. Some of the smaller
streams dry up completely and the once water-inundated grounds may
be crossed very easily. On the other hand, water for drinking and
bathing may become scarce. Thus, from the human perspective,
advantages and disadvantages are counterﬁalanced at this time.

An important and impressive climatic feature of the region is
the phenorenon of the,”friagem"; During the dry season the
weather may change suddenly and dfastically for a period of three
to four days. This change involves a sudden drop‘in temperature,
increased wind vélccity, change in wind direction, and increase in
hunidity. Some rain may fall, but often there is only a mist.

The most noticeeble change is the drop in temperéture to

approximately 10° centrigrade from a norm of approximately 2h° to 27°
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centigrade (Cf. Denevan 1966:11). During the "friagem" the Orolizo'
restrict their mobility, sit arotnd fires, and at night sometimes
build fires under their dwellings so that heat may rise to the
sleeping area. Althoush the intensity of the cold may be more
apparent ihzn real, it is usually quite uncomfortable. HKowever,
since the terperatures never reach the freezing point vegetational

changes caused by the "friagem" are negligible.

Surroundins Environnents

The distinctiveness of the natural environment described
above is seen clearly when compared to the surrounding areas. The
Serra dos Paca2s-lNovos, the most westerly extension of the
Brazilian Uplands (or Shield), and a continuation of the Serré dos
Parecis, forms an eastern and northern boundary to the Pacais-
Novos natural environment. From the more extensive uplands area
in Mato Grosso, the Serra‘dos Parecis and the Serra dos Pacefs-
Novos extend in a northerly direction between the Rio Guaporé and
the Rio Mamoré on the one side, and the Rio Ji-Perana (lMachado)
on the other, into the Amazon valley as far north as the town of
Guajard-Mirim. In this region the altitude of the Serra reaches
600 meters, generally{“but is as high as 825 meters in some
places. While the geographic features of the Serra are not well-
defined in the }iterature and while I have no direct, first hand
knowledge of the area, I have flown over portions of it. From
the air it appears as a series of rolling hills covered by low
forests in most places and by sparse scrub forests in others.

There are freguent granite outcroppings at the higher altitudes.




The vegetation is not as thin as that of the shrub-palm savanna

which characterizes most of the Brazilian Uplands (Sauer 1950:336;
Map 10); but also not as dense as éhe "terra firme" forests.
Finger-like extensions of gallery forest e;tend into the Serra
along the banks of some rivers and streams.

Between the towns of Guajaré—Mirim-and Pérto Velho, in the
Federzal Territory‘of Ronddnia, the Serra dos Pacaés-llovos drops
off to form a shelf-like barrier of rock,-which is the chain of
rapids and water falls along the Rio Madeira-Mamoré between the
towns. This barrier may account, in part, for thé flat alluvial
surface of the Llanos de lMojos which lie to the south of it
(Sauer 1956:32L; Denevan 1966:6-7). Although the Llanos de Mojos
are considered a part of Amazonia, they are distinctly different
in topography and vegetation. Sauer summarizes the topographic
conditions of the Llanos as follows:

"This is a vast alluvial plain, really flat,
overwhelmningly subject to shallow flooding
during the rainy period. Eere and there low
'isles' rise enough azbove the plain to escape
flooding; these have been esvecially important
as sites of habitation." (1950:32L).

The entire drainage systen presents the appearance of the
shape of a fanl with the Rios Béni, Madre de Dios, Mamoré,
Itonamas, Baures, and Guaporé all converging to cross the shelf-like
barrier in the fan's handle, represented by the single large
vatercourse of the Rio Madeira-Mamoré (Cf. Sauer 1950:32L4; Map 8;
Map 10).

- Denevan describes the topographic conditions of the Llanos in

the following terms:




"These sparsely populated savannas are

characterized by periodic {looding and

drousnt, impervious csoils, and grassy

vegetation with few trees. All forms

of life are Taced with problems of

alternating superabundance and scarcity

of weter, eand man edepts painly by

locating his settlement activities on

naturally high ground near permanent

water." (1966€:4).
The vegetational and topographic conditions which characterize
the whole region, and their limiting effects on human habitation,
become immediately aprarent as one travels upstream from Guajara-
Mirim along the Rio Mamoré. The apparent sparsity of vegetation
and the dominance of single species (grasses and ralms) are quite
distinct from the apparent luxuriance of the "terra firme"
environment. Even more striking is the sparsity of population
along the river, despite the transportation advantage which it
affords, as a result of the scarcity of inhabitable lend.

The point at which the Llanos de Mojos give way to the
Pacais-Novos environment on its western edge may be identified
readily. Along the Rio Pacads-Novos, from its mouth and upstream
for 15 kilometers, the vegetation and topography are that of the
Lianos de Mojos. There are no tall forests. Instead, there are
extensive swampy areas, especially on the southwest bank.
Habitation sites are sparse, the greatest number being on the
northeast bank, and are set back from the river's edge by 100
meters or more due to the low lying ground immediately adjacent
to the river's edge. At a point where there is an outcropping of

rock forming a minor rapids on the river the western edge of the

Pacaés-Novos natural environment meets the Llanos de Mojos.




Much of the area to the south of the Pacaés-Novos region does

not present as clearly defined a natural boundary as do the Serra
and the Llanos. There, the smaller tributaries 6f the Rio lévo
and Rio Pacads-Novos are separated from those of the next river
systems, the Rio Soterio and Rio Cautario, by a zone averaging
some 10 kilometers in width. This zoné-is not traversed by any
streams and does not present any of the low-lying ground surfaces
vhich normally accompany them. The lower half of the Rio Soterio
passes through an area of swamp which is part of the Llanos de’
Mojos environment. The upper courses of the Rio Soterio and

Rio Cautarioc traverse areas which are "terra firme" environments
and appeer to be similar in all respects to the Pacafs-Novos
environment.

The Pacafs-llovos environment takes on one of its most
distinctive characteristics, that is, its isolation, by being
almost totally surrounded by environments which, from the point
of view of human habitation, require a different mode of
adaptation than that which the OrcNao' practise. Except for the
OroAt and OroEo', the other indIgenous cultures relatéd to the
OroNao' are located ig distant‘places, separated from them by
geographic or cultural barriers. As a re;ult, the Orollao' have
had access to a natural environment much larger than that required
by the size of ﬁhe population, its organization, and its mode of
adaptation. This remained true until the time when non-Indien
. populations impinged upon their access to the resources available

in their region.




Relationship to Other Cultures

In the literature, and in the conventional usage of non-

Indians who would refer to them, the OroNao' are -not distinguished
from a number of other linguistically and éulturally related
groups, identified by their respective self-designations as
'O?OAt, OroEo', OroMun, OroWuram, and OroWuramXijein. The
distinctions between these groups are generally overlooked when
the term Pacads-ilovos is used to refer to any or all of them. The
origin of the latter term as well as its exact referent are
equally obscure. The earliest reference to the térm (or some
variant thereof) which I have discovered appears on a map dated
1798 (or 18047) (Hugo 1959: facing p. 32). There, "Gentio
Pacanoa" is printed in e location which suggests the people so
designated were occupying an area on the west bank of the Rio
Memoré at approximetely 12° south latitude. This location is
questionable, however, for on the séme map what appears tc be the
.RiQ Pacads-Novos is so labeled in a position on the east bank of
the Mamoré. It would seem unlikely that the people of this name
would liﬁe on one side of the Mamoré when the river of the same
name would apRear on the opposite side.

Prior to their pérmanent beaceful contact the OroMun and
OroWurem were located on the upper courses of tge Rio Ribeirao
and the Rio Lajes, respectively. The environments which they
occupied are similar in most respects to that of the Pacads-Novos
environment but separated from it by the Serra dos Pacads-llovos.

At the time of their contact with non-Indians, the locations of the




various Pacads-Novos groups corresponded to points on an arc, the
pivotal center of which was the towm of Guajerd-Mirim (see Map 3,
p. 58). The fact that these locations were roughly equidistant
from Guajarad-llirim, along with the apparént cultural similarities
of the various groups, probably gave outside observers the
impression of a single tribe consisting of separately located
femilies or "clans". However, the OroMun end OroWuram are
distant from the OroAt, OroEo', and OroNao' in their occupation
of physically separated natural'envirOnments, and their dialect
and culture distinguish thém from the latter three groups.2

The so-called Pacads-Novos have also been considered a
unitary reﬁresentative in classifications of the éhapakuran
language stock (Mason 1950:278; Loukotka 1968:161). Mason (1950)
also distinguished a "Madeira" division3 of the stock consisting
of the Toré (Toréz), Jaru, Urupd, and Pacads-llovos. Vhile the
relationship between these grcups hes yet to be studied in detail,
the evidence would seem to suggest that the OroMun - Oro%uram
dialect may be more closely related with.Urupé than with the OroAt -
(-o0Eo' - OroNao' dialect. This is supported, although weakly, by
the fact that the OroMun claim to have known of a group whom they
call the OroXao'Pa' located in thé same region as the Urupi of
the literature (i.e., near the headwaters of the Rio Jamari
(Nimuendajt 1925:139) or of the Rio Urupéd (Loukotka 1968:162)).
Furthermore, the OroMun consider these people their "real
ancestors" (iri hwanana). The OroNao', on the other hand, had

never heard of the Urupd or OroXao'Pa', and even had considered
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the Orolun and OroWuram as conplete strangers when they first
encountered them during pacification attempts.

The Chavakuran stock has never been studied in any detail.
Limited knowledge of the member languages vnlaced limitations on
drawing conclusions atout the linguistic relations between trem,

Awhich generally have been treated superfiéially or on the

assumption that geogravhic proximity is isomorphic with genetic
relationship (Mason 1950:278). However,'it is possible to
reconstruct their geographic distribution on the basis of
information provided by recent authors (Chamberlain 1912;

- Créqui-Montfort and Rivet 1913; Nimuendajd 1925; Metraux 1940, 19L8;
Mason 1950; Loukotka 1968) who have indicated a ncn-mission
locationh for most of the groups.

The Chapakuran groups are distributed widely (see lap b,

p. 60), contrary to what lMetraux and Lévi-Strauss believed. The
-former considered the lower and middle courses of the Ric Guaporé,
on both the Brasilian and Bolivian sides, as the Chapakuren area
(1948:397). Lévi-Strauss considered the right bank of the Rio
Guaporé between the Rio Branco and Rio Mamore as Chapakuran
(1948:371). in fact,.the Chapakuran groups are found throughout
most of the eastern half of the Llanos de Mojos in pockets
surrounded main}y by Arawaken and Tupian tribes, and to the north
of the Serra dos Pacais-Novos on tributaries of the Rio ladeira,
Rio Mamoré, and Rio Machado. The Cﬂapakuran groups are dispersed
" much more widely than has been reported previously, especially

for a stock which consists of so few groups. Furthermore, there
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are no large areas occupied by contiguous Chapakuran groups. It
is quitq the opposite -- most Chapakuran groups occuoy areas which
may be identified as "isoleted" either geographiéally, culturally,
or both. There is no Chapakuran "culture area" in the strict sense
of the term (Cf. Lévi-Strauss 19L48:371).

The culture of the Chapakuran groups is perhaps even less
well-studied than the language. Metraux has summarized this topic

on three separate occasions (1940; 1942; 19L8), in which the

information is essentially identical. Metraux's summaries

emphasize material culture. Although materials vary considerably
_ffom group to group, there are a few elements shared by all the
Chapakurans: the peccary as a favorite game food and the lean-to
type dwellings are examples of common elements which apply equally
well for the Pacads-Ilovos groups.
An impression left by lMetraux is that the Chapakuran groups

have a high level of horticultural development. He suggests

that horticulture is dominant in the totel range of subsistence
activities apd that generally the Chapakuran groups attach great
cultural significance to domesticated food crops. He also
indicates that one donesticated food crop or another would be
available throughout the year (1940:119; f9h2:88; 1948:399). On
the other hand, political authority is apparently less highly
developed: "There are as many chiefs as family heads, and their
authority is scant." (Metraux 1948:404). The level of political
~development does not correspond with the expected relationship

between relatively advanced horticulture and socio-political
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development. More important, the level of horticultural
development does not correspond with the evidence from the
Pécaés—ﬁovos groups.

There is very little information avéilable on the
subsistence practices of most Chapakuran groups. It is
difficult, therefore, to generalize about Chapekuran subsistence
practices. Indeed, the complerent of domesticated crops which
Metraux considers "Chapakuran" includes several which are
definitely not indigenous to the Pacafs-Novos groups. It seems
likely that Metraux was ovérly influenced in his treatment of
Chapakuran culture by the evidence on the Moré (Snethlage 1937;
Ryden l9h25. At the time Metraux was writing, theé Moré were the
most gthnographically well-described of the Chapakuran groups.
But the Moré have had a long history of contact with non-Indians.
Numerous Moré were living on missicns as early as the 18th century
(Metraux 1948:398). The level of horticultural development for
the Chapakurans in general may be somewhat less sophisticated then

Metraux thought.

Early Contacts

As early as the i9th centﬁry_the Orollao' had established a
practice of avoiding intrusive, non-Indian populations. 1In a
letter dated 1§3h (Hugo 1959:34k4), Frei José Maria de Macérta
stated that the "Paca-&ova", whom he located on the right bank of
the Rio Pacaés-Novos, (and, therefore, reasonably may refer to the

5

OroNao'), would shun any contacts with merchants from Para.

At the beginning of the 20th century the Pacafs-HNovos




environment became quite attractive to a Brazilian population then

seeking the latex of the Hevea bracsiliensis. The Pacafc-liovos

river system provided easy access to the siands of latex-yielding
trees, a factvor which made the region one of the most attractive
in the southern half of the Federal Territory of Ronddnia. The
recent history of'the Orollao' has been dominated by their reazction
to an intrusive non-Indian poéulation.

Shortly after "seringueiros" began moving into the Pacafs-
Novos environment the Orollao' appear to have modified their custom
of avoiding non-Indians by launching brief, hostile attacks on

them. Citing correspondence written in 1913, and presumably
combining this with his own impressions, Pe. Hugo characterized
fhe Pacaés-Novos as "savages even today, to the point of leunching
attacks in the vicinity of‘Guajaré—Mirim. In 1913 there werec many

e

of them."6 (Pugo 1959:203, footnote 19). Becker-Donner sugcests

'that the Pacaés-lovos became hostile about 1930:

"Around 1930 the situation changed and now
[circa 1955] these Indians are not only shy
but thoroughly hostile. It is reported
that some of the seringueiros shot at

these Indians and from time to time there
seem to have been so-called 'expeditions'
to frighten them off. Today the situation
is such that the seringueiros ere afraid

of the Indians and shoot at them when they
encounter them and the Indians occasionally
raid g seringueiro house shooting at the
inmates with bows and arrows." (1955:107).

Late in the year 1940 a group of Pacafs-Novos, probably OroMun, were
. contacted in an abortive pacification attempt by the SPI (Belville
1968). Since it was the custom of the SPI to make pacificztion

attempts primarily when severe problems in the relations between

e
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Indians and Brazilians already had developed, the hostilities
almost certainly would have been under way for several years.
Whatever their date of initiation these hostilities

continued urtil each group of the Pacafs-iovos was brought

P under pacification. Indian attacks were against isolated

individuals or families, but sometimes very close to Guajara-
Mirim or along what is now thé roazd connecting Guajarf-Mirim
with POrto Velho. As late as 19€9 a group of unpacified

OroMun attacked a family along this roesd. In the.l940's the

Pacads-Novcs attacked just outside of the town, and thus in an

area which normally would have been considered safe:
"Actually, the Pacais-Novos Indians
appear from time to time in the vicinity
of Guarjaré-lirim. They have shot at
people living only three kilometers from
the city."7 (Ferreira n.d.:197).

The Brazilians' attacks on the Pacafs-lovos were more
-subtle, but apparently much more devastating. It is rumored that
a "seringalista" from Guajarad-Mirim at one time had employed a
band of machine-gun toting mercenaries whose purpose was to kill
Pacaﬁs—Novos; the OroWuram contirm this rumor. The Oroliao'

3 .

themselves claim to have been sprayed with a white substance
coming from & plane, at a time prior to permanent peaceful
contact. They also claim that the spray caused the deaths of
several infants, childreﬁ, and aged.8

These practices were supported iﬁ part by the attitude which

" the Brazilians of the area held toward the Pacués—Novds. In

stories the Indians were portrayed as cannibalistic, necrophagous,




givén to killing children during initiation cerermonies and
later eating them, and killing whites, who enter their area, for
the purpose of serving them as food (Carvalho 1962a). Even
somewhat sympathetic observers of the situation implied that the
problems in the relationship between Indians and non-Indians
rested with the Indians:

"These Indians constitute a serious problen

to undoing the savagery of the region. The

animosity between ihem ané the civilized is

permanent."9 (Ferreira n.d.:197)

The Orollao' reaction to the Brazilian intrusion into their
region was dominated more by removing themselves from the
intruders than by trying to kill them. This is clearly seen in
the way the Orollzo' changed their occupation area in the region.
At one time, probably up until the end of the 19th century, the
OroNao' lived in the area of the Rio legro (a tributary of the
Rio Pacaés-lovos). Then.they moved away in a southwesterly
direction. At first the OroKlao' relocated to &n area south of the
Rio Paca&s-Novos where the rubber—tap?ers had not yet advanced.
The environment into which the Orollao' moved was similar to that
which they had left, except that it was not occupied by another
people.

There is little doubt that this move wes a direct reaction to
the intrusion of non—Indiané. The OroNao' credit the ones they so
derogatively call the wijem ("stranger - enemy') with having
intruded upon their territory, crossed trails, cut down bridges,

and drastically reduced the fish and game supply. They hold a view




of the Brazilians as having entered the region in large numbers
and having vut an end to a period which they cheracterize,
somevhat nostalegically, as one of general happiness and prosperity.
The story of one OrolNao' who was too young'to have remembered

the pericd nevertheless recounted how the Orollao' used to come
out to the rivers to fish, pley, and swim, but that after the
intrusion of the Brazilians they were no ionger able to do so.
This parallels a remark of Doﬁner—Becker in which she statés that
"ebout 20 or 25 years ago [circa 1930 or 1935], the seringueiros
report that these Indians came frequentily out to éhe rivers to
fish." (1955:107).

Later, the OrolNao' continued to move in a southwesterly
direction until wltimately their occupation area centered on the
Igarapé Dois IrmSos. The ironic point is that although the
OroNao' thought they were moving away from the intruders, the

changes in occupation area eventually brought them into greater

potential contact with non-Indians than head they remained in the

vicinity of the Rio Negro. The end point of their relocations
brought fhem close to the confluence of the Rio Pacads-Novos and
Rio Ouro Préto. This was a point which all traffic into and out
of the Pacafs-Novos egvironment had to pasgs.

In 1955 the OroNao' made their first "public" appearance on
the bank of the Rio Pacaés—Novos at what is today the site of
Posto Ind{gena Dr. Tanajura (more commonly called Posto Tanajura).
A number of OroNao' simply appeared on the bank of the river as

Brazilian rubber-tappers passed by in boats. Shortly thereafter

missionaries of the New Tribes Mission of Brazil establiched




residence in a boat at that point on the river and waited for the
Indians to come to them. The OroNao' then made their first
contact with the missionaries in June, 1956. Fof nearly three
years the Orolizo' repeatedly returned to Posto Tanajura, but only
infrequently and for visits lasting only a few days at a time.
The brief contacts during these first years were hectic. Several
adult OrolNao' males would appear suddenly at the site. The
missionaries, in response, would barricade themselves within their
boat (later within their house). Then they entertained eacﬂ other,
apparently mostly out of fear (not ill-founded on either side),
through partially opened windows or through the walls themselves,
each trying to get something from the other. The Indians vanted
material goods such as machetes and axes;lo the missionaries
wanted linguistic data and & more permanent relationcship. Both
persevered in this manner for almost three years (Xcop 1969).
Prior to permanent peaceful contact the Orolao' were
isolated from other indigenous cultures and from the non-Indians
who had moved into their region. The OrolMNao' ccnceptualization of
other peoples, vwhich simply amcunted to recognizing that other
peoples were "out there", was a fairly accurate assessment, for
all other groups‘were either culturally dastinct or physically
separate in their locations. Within the Pacaas-Novos region the
OroNao' had se&ered contact with their closest relations, the
OroAt and OroEo', as a result of removing themselves from the
instrusive non-Indians. Other Pacafs-Novos and other Chapakuran

groups were found in locations separated from the OroNao' either




by areas of distinctively different natural environment, such as

the upland serra or swamp-palm savanna, or by peoples of other

linguistic and cultural affiliation, such as Arawakans or Tupians.

PART II: DEPEKRDENCY

Permanent Peaceful Contsact

The missionaries, government agents, and local farmers mey be
distinguished from the other non-Indians -- the rubber-tappers --
who moved into the Pacaas-Novos region. The lattér depend to a

large extent upon the natural resources of the areas in which they
live and collect latex. When the rubber-tapper travels his trail
from one tree to the next he often hunts agd sometimes gathers
wild foods in addition to working the trees. In that respect he
competes with the Indians for some natural resources. And since
the latex-yielding trees are widely'dispersed in the environment,
small numbers of rubber-tappers tend to extract resources from
extensive geographic areas. Generally, rubber-tappers cover an
extensive aréa and are highly mobile in the environment.
Missionﬁries and government agents, on the other hand, depend
heavily on foods and-;ther matérials which they bring with thenm
from town. Sometimes they fish or cultivate small plots of

land, but the products only supplement the bulk of purchased
goods. Missionaries and government-agents do not move about
much, if at all, in the environment, and they do not compete with
the Indians for land or resources.

Another distinguishing feature of rutver-teppers, and




missionaries and government agents is their residential behavior.
From the very beginning of the attemnts to establish relations
with the Orolico', the missionaries and government agents reriained
stable in treir day-to-day, season-to-season, and yecar-to-year
residential benavior. (Only in 1969, thirteen years after the
first contact with Orollzo' at Posto Tansjura, did the
missionaries move from the Posto to the settlement Pitov; the
governnment agent's residence remains at the Posto.) The rubber-
tappers, when viewed as one lafge popdlation, appear to be
unstable residentially. Wﬁcnever new rubber trails are cut or
whenever the population of rubber-tappers is increased, it
appears that the population itself is changing ité occupation area.
The distinction between these two kinds of non-Indian is
crucial to understanding the impact of each upon the Orollao'.
Even though the rubber-tappers and Indians were competetive for
natural resources, the Orollao' were able to maintain their mode of
adaptation to the natural environﬁent by removing themselves from
the rubber-tappers. The two groups had complementary attitudes
azout their relationship with each other: the rubber-tappers
wanted the Indians to.stay out 6f their area, and the Indians
wanted to stay out of the area of the rubber-tappers. The
relationship between the Indians and the government agenté and
missionaries, gn the other hand, if any relationship was to be
maintained, required that each population depend on the other.
The pattern of relations with non-Indians described in the

section "Early Contacts" came to an abrupt end in 1958 when the




OroNlao' moved vermanently to Posto Tanzjura. Although the entire
porulation did not move there in the literal sense of the term,
they did so in the figurative sense in which Posto Tanajura now
became the center for most Orollao' activity -- a residential center
for a majority of the vopulation, a center for treating the ill and
dispensing medicines, a center for the exchange and distribution of
material goocds, and generally a focal point for a new mode of
relations with non-Indians. Agents of thg SPI also moved to Posto
Tanajura so that there was a constant presence of'non-Indians,
either in the form of missionaries, government agents, or btoth at
the site. A few kilometers downstream from Posto Tanajura a few

farms were being established by Brazilian families.

Residential Permanence

From the time of permanent peaceful contact and continuing
into the present, the moée of relationship between the Orcllao' and
non-Indians has had & drastic impact upon the Oroilao'. This is
perhaps most visible in the realm of material culture -- tools,
clothing, housing styles, foods, etc. But the impact has becn
equally if not more significant in less visible ways. The very
fact that the Orollao' and the missionaries and government egents
maintained a positive relationship with each other since 1958
implies that they have adapted to each other's presence. One of
the key features of the OroNao' adaﬁtation has been their
accomodation to the residential permanence of the missionaries and
government agents.

A description of the OroNao' condition in March of 1958,




shortly after their contact, depicts an immobile population
(although that is not the statement's principal intent):

"There are fow Indians, less than a
hundred. But, they are found in a

pitiable ccndition because they were

victims of a flu evidemic. The
functicneries of the S.P.I. who reside

here (cne with his wile) cen do nothing
because the S.P.I. gives them neither
medicine nor food. And here were all

the Indians in such a sorry state:

extrerely thin, btones viseble under the
skin, wezk, coughing, without any medicine
and without any nourishment. They had
absolutely no food so that they immediately
began to eat the bread (two sacks) which the
mayor had brought."ll (Ferreira n.d.:198)

Ferreira's description conveys the impression of a motionless
group in a state of ill health and contrasts sharply with his
and other's impressions of the pre-contact Pacafs-llovos.
Perhaps the idicmatic expressions used by local Braziliens to
classify pre- and post-contact Indians is a more parsimonious
vay of describing the seme contrast: "Indios brabos" are

literally "wild Indians"

, but after contact they are called
"fndios mansos" or "Tndios pacificados", connoting
"Aomesticated" and lack of mobility.

Ferreira's description also mentions two of the factors --
food and medicine -- that were important in bringing about the
OroNao' accomodation to the residential permanence of the-
missionaries ana government agents. Although food supplies were
not regularly distributed to the OroNao', corn, manioc flour, and

other basic foods were supplied in crisis situations such as that

described by Ferreira. The missionaries and government agents




proﬁided medical attention on a more regular basis. The
missioneries especially emphacized prover medical attention;
they have treated the Orollzo' for a wide variety of common
illnesses svch as attacks of malaria, respiratory infections,
dysentery, diarrhea, worms, the common cold, headache, cuts,
bruises, burns, etc. The missionaries and government agents
have also cooperated in the treatment of the ill by &llowing
each other access to the other's mecdical supvlies whenever one
of the parties was away from Posto Taﬁajura. The.significant
factor in the distribution of either food or medicine was that
the OroNao' had to go to the missionary or government agent,
and in most cases had to remain at the Posto for the duration
of a food crisis or an illness.

Another service provided by the missionaries and
government agents, in this case a service emphasizeé bty the
governnent agents, was the trede in material goods desirecd by
the OroNao'. The Orollao' have sought knives, axes, machetes,
cloth, nails, string, thread, shotguns, ammunition, sugar,
tailored clothes, etc.12 In order to obtain these the
OroNao' exchanged Brazil nuts, iatex, manioc flour, corn,
rice, "poaia" (a medicinal plant), game animels, chickens,
native implements, labor, etc. The value of each commodity
was established.by the non-Indians, based on current market
values in Guajara-Mirim. The government agent usually added
to the values of the items he sold the cost of transpdrting

the goods to town, marketing the goods, and purchasing the

B




goods, and in most instances rounded the figures in a way that
provided him an additional advantage. The values of the goods
exchanged by the Oroilao' were‘also based on their market values
in Guajara-lirim, from wvhich were substracted many of the above
costs. Missionaries were usually forceq to trade at the same
level of values esteblished by the government agent, at whose
pleasure the missionaries were allowed access to the Orolizo'.

The record of transactions, especially the record of debts,
in the exchanges between the Orolao' and missionayies and
government agents was kepot by the non-Indiens. Later, at the
time of my field work, the government agent imposed two
restrictions on exchange with the Orolao': first, the
missionaries and I were required to submit monthly statements
of exchanges with the OroNao', specifying the goods exchanged,
the values of the goods, and the names of the OroNao' involved
in each exchange; second, the Orollzo' were disallowed from
directly transporting their own goods to town for exchanze
there -- all exchanges had to be made with the government agent
or recorded with the government agent. Thus, in order for the
OroNao' to obtain the materials they desired they had to meet
the conditions of tréde established by the government agents
and, as well, had to make their exchanges at Posto Tanajura
vhere the goverAment agents and missionaries lived.13

A factor which should not be overlooked is simply the
inte?est value which strange new people and things generate.

It is unlikely that the Orolao' are alone among tribal societies




in the attention which they devote to the strangers who live with
them and to the wide variety of material goods they accumulate.
Again, this interest was focused on the missionaries and
government agents whoce residence was Posto Tanajura.

The dependency relationshin which the Orollao' establiched
with the missicnaries, government agents, and local farmers
continued to develop along the same general lines in
succeeding years. Changes in the relationship have had the
effect of increasing the necessity of mainteining access to the
residentially permanent non-Indians. For example, the Oroliao'
_héve expanded their cdemands for medical attention and for new
and more material gocds; and recently a new religious movement
(what I will call the "Crente"1l rovement) has developed, with
new beliefs, activities, and varaphernalia for the Orokzo', but
under the control of the missionaries. In every respect the
dependency relationship has required of the Orolieo' that they
organize their subsistence and residential activities around the
residentially permanent non-Indians.

The present subsistence and domestic organization of th-
OroNzo' must be understood not only in terms of the traditional
bases of that organizétion, but also in terms of the requirements
of maintaining access to non-Indians and the contradictions

implicit in and between these two modes of organization.

Inter-tribal Relations

The OroNao' were the first of the Pacafis-Novos groups to

achieve permanent peaceful contact with non-Indians. (In 19%0 the




OroMun were the obiect of an unsuccessful pacification attempt.)

Then, following their owm pacification, the Orolino' were emrlovead
in the pacification of the other Pacafis-llovos tribes: the OroAt and
droEo' on tre Rio Negro (see Carvalho 1962&; 1962b), and the Oro%uran
and OrolMun on the Rio Lajes and the Rio RibeirZo, respectively;
as late as 1969 some residents of the settlement Piton joined the
party that brought the remaining unpecified OroMun to Coldnia
Agrfcola Sagarana.

By assisting in the pacification ‘efforts the OroNao'
established ties with and éften took spouses in the other Pacads-
Novos societies. In most instances both male and female CroNao'
brought their spouses back to the Orollao' area. Today, the
relations between the different tribes continue to be dominated
by individuals' interests in finding spouses. The comnunication
and transportation between the tribes also continue to be
controlled largely by missionaries and government agents.

The selection of spouses by the Orollao' from the other
tribes was consistent with the traditional definition of the
class of marriageable persons. The definition did not restrict
marriage to persons within the OrolNao', so that once the OrolNao'
had access to spouses in other societies, they could be taken
without sanctioqs. However, the situation has created some
difficulties in defining and acting on the incorporation of
non-OroNao' Indians in OroNao' society, and for the actual

organization of domestic groups.




Dependency Ountions

Before permanent peaceful contact the area occupied by the
OroNao' was somewhat larger than that of the present day and
consideradbly larger than that of the period vhen the Orolao!
lived at Posto Tanajura. Originally, settlement groups,
consisting of approximately 15 to 20 persons each, kept their
home bases widely sepzrated from each other.- Groups ranged out
from their hcme bases on foraging expeditions lasting from a few
days to several weeks. Larger.conglomerations of people occurred
primarily in the form of céremonial gatherings which lasted for
only a few days during the dry season.

After'contact Posto Tanajura beceame a home base for most of
the OroNao' population. Foraging groups ranged out from one central
location with the effect of severely restricting the aree utilized.

Approximately six years after permanent peaceful contact the
Orolizo' began to move away frocm Posto Tanajura, either to
settlements near Fosto Tanajura or to the region of'the Igarapé
Dois Irm3cs. This move reduced the extreme habitational centrality
viaich accompanied permanent peaceful contact and still alloved the
OroNao' to maintain their dependency on missionaries, government
agents, and local farmers. Continued dependency was made possible
by a division of the missionaries' operation into_residenées at
Posto Tanajura agd on the Igarapé Dois Irm@os and by one small
group of OroNso' moving closer to the farmers near Posto Tanajura.
The OroNao' who had moved t; the Igarapé Dois Irmios depended on

the missionaries‘there; the OroNeo' who had settled near Tosto




Tanajura continued their dependency on the missionaries and
government agent there; and the group that had moved closer to
the farmers depended on the fﬁrmers. The dependencies were not
divided exclusively in this manner, for all Orolao' continued to
deal with the government agent at Posto Tenajura for certain
purposes.

Finally, in 1969, the missionaries at Posto Tanajura moved
to the settlement of Pitoo. With this move the Orollao' were
presented with four distinct, residentially separate sets of
non-Indians upon whom to dépend. The Orollao' reaction was to
arrange their own residence in relation to these different non-
Indians ana to the different kinds of commcdities and other, less

tangible benefits each had to offer.

Criticism

In the period of approximately ten years since permanent
peaceful contact the Orollao' have been subjected to a great deal
of criticism by non-Indians. Criticism has teen directed against
an extensive range of OroNao' beliefs and practices. As a result
the OroNao' have become reluctant to express themselves, either
directly in the form of discussing their beliefs and practices,
or indirectly, in the form of displaying ritually embellished
practices.

The Orollao' are perhaps most reluctant to express religious
beliefs and practices. By the time the Crente movement got under
way in 1969 a distinctively OrolNao' religion had been subverted

or abandoned completely. One of the missionaries conceded that




their own critical attitude toward the OroNao' had made it
impossible for them to realize the nature of native religious
ideology. There was some hope that I would be able to elicit the
desircd infermation -- a hope based on the assumption that Oroliao'
religion had been subverted only and on the supposition that I
would be dissociated from the missionaries and thus become someone
vhose criticism the Orollao' need not fear. In the abstract this
seemed to make good sense, but, as it turned out, the Orollao'

wvere not concerned so much with distinguishing between the
critical and non-critical as they were with taking the safer
course of being obtuse about their religion.

The Orolao' have been equally evasive ebout £heir religious
rituals. For example, the practice of wailing over large geme
animals as an invocation of the spirits of the dead had been
hidden from outsiders' view since first contact. The wailing
invocation was performed only surreptitiously by some as others
prepared the large game animals for roasting. The
missionaries discovered the wailing only by accident. Today it
appears that even the surreptitious wailing has been abandoned.15
i The reluctence of the Oroﬁaof to express the distinctive
qualities of their life is not restricted to religious beliefs
and practices -- it extends also to mundane matters. During the
] first few months of my field research the OrolNeo' even kept hidden

from us several kinds of foods. The hidden foods included grubs,

catterpillars, small fish, wasp larvae, etc. What all these foods

had in common was that the OroNao' had been criticized for eating




them. It was only after an immoderate individual presented me
with grdbs, and after I had eaten them with appraval, that this
class of foods was no longer hidden from ué.

For the most part, then, the OroNao' response to the
criticism directed against them has been to subvert or dispense
with many of the expressions that distinguish their way of life.
Criticism directed agzinst spécific ideas and practices has.becn
effective more widely es it extended to aspects of culture and
organization in which the specific ideas and practices were
embedded. There are few qualities of their existence which the
OroNao' may take for granted as free from criticism.
Correspondingly, the Orolao' express few values, norms,
regulations, or "how-to-do-it" rules; and they display little
ceremony and few ritually enbellished practices.

A critical attitude was not unfamiliar to the Orollao' for
‘eriticism was, and still is, a customary practice with then.
OroNao' criticism is distinguished by several gualities: the
phonological qualities of speech employed by the critic are
marked, and tﬁus recognized easily, by stops being more well-
punctuated, by final consonantslbeing unreleased more clearly,
by back vowels being rounded more, by pitch beiﬁg deeper, etc.;
although everyone criticizes, males and older persons
are more effective in their criticism, and although everyone may
be criticized, women and younger persons are criticized more
effectively; this fact is due mostly to the association made by

the Orollao' between age end sex, on the one hand, and "knowing",




on the other, and another distinctive ouality of Orollao' criticism,
namely, that generally criticism is effective as it makes an appezl
to "knowing" (ketaxiwa).

There are few great critical exchanges that take place on a
daily basis. Criticism usually consists of a brief comment made
directly to someone or, more often, about a third party who is
not present. The more interesting and more effective critiqﬁes
occur at a time of crisis, such as adultery, or when an important
event, such as a cerermony, a church meeting, or a gathering of
people from distant settlements, occurs. A case of potential
incest illustrates quite well the style of OroNaof criticisn.

A woman of Pitop had gone to the stream to get some water. She
left behind two of her children who were old enough to be playing
without supervision. The two children, along with a third of
about the same age, slipped away behind one of the chicken

houses where one, the male, attempted to penetrate without
success his younger sister. At this exact moment a mother's
brother of the children happened to be entering the settlement
from a direction behind the chipken house. He interrupted the
children and brought them to the edge of their own dwelling.
There he announced with obvious delight what the children had
been doing. A number pf adults gathered and, again with delight,
began asking the children if in fact they were engaged in a
sexual relation and other related questions. The children clearly
vere beginning to enjoy the questions and no longer loocked as

worried as they had on being brought back to their dwelling.




About this time the mother was returning to the settlement with water.
After learning what had heppened she made a single comment, in a
critical tone, which the adults thought hi;arious°but which greatly
embarrassed the children. Looking et her young daughter the

mother simply said, "You're hole is too small."

The effective critic usually calls upon his own "knowing", or
the not-"knowing" displayed by the butt of a critigue, in order to
make a criticism effective. Today, however, it is difficult to
know what one's "knowing" should be. In many respects the O?oNao'
value "knowing" the ways of non-Indians including their language,
Portuguese. The Incdians sometimes test each other, in Portuguese,
as the following example shows:

- "Vhere did you get the shoes?"

"I bought them from P
- "How much did you pay?"
- "Pwo'kilos'."

(Laughter) "'Kilos' are not money!"

The instigator of this exchange informed most of the residents of
Pitop of the other person's errnr, emphasizing each time, in a

critical tone,«that the other person did not know about mcney. A

few months earlier the instigator himself had been eriticized for
wearing shoes; the grounds for the criticism in that case were
that "people" (ﬁg{i) do not wear shoes. While it often appears to
the observer that the OroNao' criticize each other for
»impr9prieties against vague, and changing standards, it is

ultimately, in the Orolao' scheme of things, a matter of not




"knowing" that constitutes the basis for criticism.

The OroNao' qualities mest criticized by the non-Indians have
been those elements of culture and organization thet one expects to
be expressed openly: values, norms, ruleé, regulations, ceremony,
ritual embellishment of practices, etc. These same qualities often
made no sense from the point of view of non-Indians. For example,
the heavy use of corn for corn beer, most of which was consumed
at a single harvest ceremony, made little sense either in terms
of the puritan values of the missionaries or in terms of the
economic values of the govérnment agents. Indeed, the harvest
ceremony as & whole made little sense. Its ends were viewed as
impracticai by some and immoral by others.. Thus, corn, corn beer,
and the ceremony have all come under criticism! And the criticism
has been so thorough and effective that the Orolao' of Pitov asked
permission of the missionaries to attend a harvest cerercny to
which they had been invited; they have cut down on their corn
production and much of what they now produce is fed to chickens;
and they now make and drink very little corn beer.

The non-Indians criticism of the OroNao' has been effec*ive
in part because criticism was an established tradition in Orolao'
society. More specifically, criticism has been effective because
it also appealed to a "knowing" which, either in the particulars of
"knowing" or in the assumptions underlying them, was unfamiliar to
the OroNao'. An example of a non-Indian's criticism of two young
boys' play-hunting demonstrates how the assumptions to "knowing"

differed greatly.bctween the Orollao' and non-Indians. The two boys




had captured a lizard and proceeded to shoot their tiny arrows into
1% This vas great fun until a non-Indian approached them and
severely revrimanded their behavio;. In tpe course of the criticism
the boys were offered a rhetorical question: "What harm has the
lizard done you?" From the Oroliao' point of view that question
imposed a new, unfamiliar assumption. The question which would
have followed from Orollzo' assumptions about lizards (and a number
of other animals) is: "What good has the lizard ever done you?"
Criticism, whether it is OroNao' criticizing each other or
non-Indians criticizing the OrolNao', is mainly neéative in its
effect on controlling behavior. Criticism is specific only about
behavior that is unacceptable. At ‘best, it is vague and imprecise
about what behavior is acceptable. Thus, to the extent that
criticism is effective in controlling behavior, and in Orollao'
society criticism is the principel institutional means of
controlling behavior, it has only a limiting effect; it is not a
guide to behavior and does nothing to establish guides to
behavior. The effect of the non-Indians' criticism of the
OroNao' has been to reduce, rather than to substitute something
for, the traditional beliefs and practices which orce

characterized OroNao' society.




CHAPTER 3

GENEALOGY AND MARRIAGE




The conditions of the dependency relationship, described in
the previous chapter, left few readily observable forms of Orollao'
social organization. What remains are the-activities and the
on-the-ground relaticns of subsistence, residence, marriage, etc.,
which appear to lack & patterned, repetitive quality, and a
number of abstract expressions of statuses and relations, which
are expressed mainly in langudge and appear largely unconnected
to roles or organizational activities. The latter, expressions
of statuses and reletions, include conceptualizations of
geneelogical relationship, kin terms, categories of marriageable
: aﬁd non-marriageable persons, and conceptualizations of the
marriage relationship. While these features do not give a
direct indication of the traditional forms of Orolleo' sociel
organization, they do provide the evidence from which the
structure of Orollao' genealogy and marriage may be educed.

The conceptualization of genealogical relationship and the
conceptualizations of the establishment of the marriage
relationship comprise two of the basic principles which run
through much of Orollao' social organization. These principles
constitute thé logic, peculiar to the OroNao', of treating the

'
relationship between mother and child and between father and
child, and of treating the marriage relationship between the
parents themselves. Thé principles are identified first in a
discussion of Orollao' genealogy and.marriage. The organization
" of the minimal family grouping in the society -- fhe "child-

centered family" -~ is based on these same principles.




Similar princinles appear in the system of partitioning
persons by kin terms. The anglysis of unitary kin lexemes,
segmentable kin lexencs, and systematic errors reckoning kin
status shows that the system of partitioﬁing persons by kin
terms is based in part on principles consistent with those of
the genealogical and narriage relationships.

The structure of the kin term system is more complex,
however, than that consisting merely of two principles. 1In
certain respects the categories that might otherwise te
expected according to the %bove—mentioned principles do not
obtain in fact. The extensive network of relations in the
domain of the kin term system involves concatenations of
genealogical and marriage ties. The persons who are
partitioned by kin terms often stand in multiple, sometimes
ambivalent or contradictory, positicns when treated only by
gencalogy and marriage rélationships. The way in which the
kin term system partitions persons resolves this problem of
multiple relationships by assigning persons a single kin term.
The nature of this resolution imposes a number of genealogical
and marriage relationship "fictions" which, together with the
categories of marriageable and non-marriageable persons,
comprise the remgining structure of OroNao' genealogy and
marriage.

In my analysis of OroNao' genealogy and marriege it will be
seen that the system of kin terms partakes of a number of

structural principles which are expressed individually, and in




somewhat different terms, in the conceptualizations of genealogy
and of mnrriuge, on the one hand, and in the categories of
marriageable and ncn-marriageable persons, on the other. This
raises the issue of the nature of the reiationship between the
internal and external orders of a system of kin terms.

The distinction between internal and .external orders of a
system of kin terms has been emphasized recently by Lévi-Strauss
(1966a). After having conjured up the distinction from a
Rabelaisian past he wént on to point out that the internal and
external orders, once dist{nguished, have directed the study of
kin terminologies:

“Taken together or separately, regarded at

times as sustaining each other or considered

as a source of mutually exclusive principles

of interpretation, they have never ceased to

inspire and orient the study of kinship systems,

and there is no reason to believe that they will

not continue to do so in the future (1966a:13).
In Lévi-Strauss' view, a formal analysis of kin terminology
would qualify as an analytic procedure for getting at the internal
order of the system, whereas, for example, River's analycis of the
Banks Island kin terminology ir terms of marriage preferences would
qualify as an‘explanation in terms of external features, or the
external order. '

The point of making the distinction between internal and
external orders is that one may ask questions about the
relationship between the orders. The predominant mode of

~explanation of kin term systems has been to attribute causal

priority to orders exterral to kinship (McKinley 1971:229).




Léfi—Strauss may not be excepted from this mode of explanation.

He admits to having favored explanations in terms of an external
order in his own work (1966a:13). What he objects to is the
causal logic which places external factors, for example,
psychological or sociological fac£ors (such as Lounsbury's laws of
succession), independent of and prior to the system of kinship
terminology (1966a:1Lk). TFor his own part, Lé&vi-Strauss favors a
final cause argurment, such as, Crow and Omaha terminologies
promote dispersed alliance (1966a:19).1

It is unnecessary to suppose that the relationship between

" the internal and external orders of a system of kin terms need be

causal, either efficient or final. In OroNao' society the orders
of genealogy and marriage, and of the categories of marriageable
and non-marriageable persons display structural features similar
to those of the system of kin terms:because all three orders treat
similar kinds of relatioﬁs. The distinctions in the structural
features of these three orders are a function of the differences
in the modes of expression.

All three orders, taken together, provide a set of structural
features, along with the featurés of the dependency reletionship
and other features té be described in the sequel, in terms of

vhich the present social organization of the OroNao' makes sense.

Genealogy

In OroNao' society a woman's pregancy and her parturition
are highly visible, public matters. Parturition often occurs

within the settlement in which the mother is resident and the




actual birth of the child may be witnessed by a large number of
people. For example, when one womsn gave birth to her son most of
the Oroiao' had gathered in the settlement of Pitop for a ceremony;
nearly 100 people witnessed the birth. The gencalogical
relationship between mother and child in that instance, as in most
instances, was well known to all Orolao'. Indeed, it is virtually
impossible that the genealogical continuity between mother and
offspring not be well established.

The way in which the Oroliao' express the relationship between
mother and child focuses attention on the child, and specifically
on the action of the child in parturition. The term wkich
expresses parturition is pan (meaning, literally, "to fall).

The subject of the action is always the child itself. Furtherrore,
shortly after the birth of her child, a mother replaces her cwn
name with one constructed by prefixing Xkon- or kam- (masculine arnd
feminine possessives, respectively, meaning "with") to the name of
her child, so that her status as mother is figuratively "with" her
child. .

The genealogical relationship between father and child is Just
the obverse of that between mother and child. The Orollao' term
which expresses the ﬁotion of genitor is zggii, whose stem wan-
means '"to have sexual relations." But the father is always the
expressed subjéct of wanxi whereas his status as genitor is
virtually impossible to establish.

. A genealogical relationship between a father and child is

established by a man's decision to accept the child as his own.




Because the relationship is established in this way it is possible
for a child to be withoul a genealoszical father. The Orollao'

consider that such children "ought not have come" (maekiximeo'na),

and their genealogical relations to othefs in the community are
limited to being reckoned through their mothers. On the other hand,
it is possible for men to claim the status of gencalogical father in
the face of evidence contradicting their position as genitor. 1In
one instance, a woman's child was thought widely to have been
fathered by a non-Indian, but the woman's husband, an Indian,
accepted the child as his 6wn and thereby became the genealogical
father. The latter is more often the case with the OrolNeo' than

is the exaﬁple of another man who refﬁsed to accept his wife's
child, leaving the child without a genealogical father, on the
grounds that his wife frequently was having sexual relations with

a non-Indian.

Since every Orollao' must have a genealogical mother, and since
most persons have a genealogical father, the relationships which are
thereby defined may be arranged, by concatenating these simple
mother-child and father-child :ies, in the form of a genealogical
grid. A geneélogical_grid for the OroNao' of the Tanajura section
is presented in Figure 1 (p. 91).°2 .

The relationships between mother and child and between father
and child are aiike in that both are ties of procreation or
putative procreation. Lowever, in OroNao' conceptualizations,

- these relationships differ significantly. The mother-child

genealogical relationship is necessary and construes the status
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of mother in terms of the child. Every person must have a mother,

and every mother must have a mother, and so on, so that there

exists, of necessity, a continuity of genealogical relations along
"] L P fo o - % N . . .

a ine f female ascendants; furthermore, the genealogical ties

along such a "line"

are construed in such a way that the status of
the ascendants is skewed to their offspring. The father-child
genealogical relationship is not a necessary one. The status of
father is established by a decision of the male vho comes to hold

that status. The status is a genealogical "dead-end", and there

is no "line", or continuity along a "line" of male ascendants.

Marriage

The relationship of merriage between a mother and a father
is established in two stages: in the initial stage the men
"carries away" (en) the woman, as the Orolizo' put it, from her
former residence with her own natel settlement group into the
residence of her potential husband. A period of cohabitaticn
follows during which the woman determines whether or not she
"sleeps well" in the new settlement group. The fact that the
woman may make this determination implies that the relaticnship
is, at this initial sfage, a ffagile one. A dissolution of the
relationship may be made by either the man or the woman without
the threat of formal sanctions being imposed. A rather extreme
example of the fragility of the relationship between man and woran
at this initial stage of marriage is shown by the frequent brezk-
down and re-establishment of a marriage tie between two young

residents of Pitop. Fach time the marriage tie is broken, the

-




woman removes to live with her sister until her husband entices her
to come back to live with his settlement group. The process has
occurred so frequently thzt it is, by now, almost patterned.

The fragile quality of the marriage relationship at the initial
stage contrasts with the enduring quality of the marriage
relationship after the ccuple have produced offspring. When the
woman gives birth to her first child, her husband determines
whether or not to accept the child. The option is not as open as
it appears on the surface, for Qery serious charges would have to
be leveled to justify his refusal of the child: repeated adultery
by the woman, or "insanity", evidenced mainly by the woman's lack
of care for another child, are the main reasons aévanced by the
OroNao'. On the other hand, there are positive pressures for
accepting the child, not the least of which is the fact that
marriageable women are scarce, end one way of ensuring that one have
a wife is to accept the wife's child. The husband prepares a bark
sling for carrying the child, an act which symbolizes his
acceptance of the child, and the child is given a name decided
wpon by the man and woman. These events mark the establishment of
a family and the solidification of the formerly fragile marrisge
relationship between the adults.

Once the bond of "enduring merriage" is established between
the adults, the relatibnship may be broken only with difficulty.

In one case, a marriage was dissolvéd after the couple had two
children. The dissolution was initiated by the husband just after

one of the children had died (as a result of an illness which




affected several other Orollac'). The husband seized the
opportunity to claim that the child's death had been the result
of improper care afforded the child by his wife. However, the
husband's claim was considered unjustified by the other Orollzo',
and by many as nothing more than an ill-conceived device for
fidding himself of his wife. The marriugé and the family was
dissolved, the man cerried awéy another wife, and the new
relationship ultimately became an enduring marriage by the birth
of their child. The man accomplished the ends he‘had in mind,
but not without considerable cost. Today he is unable to command
the respect which wéuld otherwise be due him as a function of his
position in his settlement group. This leck of respect can bte
traced back, in every rparticular, to community sanctions on his
dissolution of his first family and merriage.

There is only one other case, which I have recorded, of a
‘dissolution of a nuclear femily and marriage. In this instance
the dissolution was related to the Crente movement and the
conversion of a women who formerly had been involved in a

polygynous marriage. The dogma of the Crente movement disallowed

polygyny, and this was seen by the OroNeo' as a legitimate ground
for ending a polygynous marriage.

The change .in the marriage relationship from fragile to
enduring is accompanied by a change in the status of the adults,
particularly the woman. This may be seen in the role of women in

the ceremonies formerly held at harvest and planting times. Women

with children did not participate in the central activities of the

-




cerenonies, whereas women without children, even those who had
already become marriecd (in the sense of the initial stage of
marriage) did particip=zte actively. What marks the change in
status most clearly is that after an endﬁring marriage a woman
is both figuratively end literally "with" her child. This would
not be remarkable if it were not for the intensive care she

provides her child.

Child-centered Fanily

In the family grcoup it is the child, and not'the parents, who
holds the key status. It is the tie which each of the parents
establish to their first child which transforms their marriage
from fragile to enduring, and it is the child and subseguent
off'spring around whom the activities of the family group, as an
identifiably separate grouping, are centered. While the OroNao'
have no lexical equivalent to our term "family", and while they do
not distinguish this grouping by any other linguistic means, the
femily group certainly exists, but only as &n organization of
activities centered on children.

lany of the activities of the femily group arise from the
concern of thé mother'in providing intens%ve care for her infant
offspring. The name of the mother, indicating that the mother is
"with" her infant, is certainly an appropriate means of reflecting
her relationship to her Ehild. A mother harédly ever is separated
from her infant. When she is standing or walking the child is
“positioned on her hip, supported by her arm of bark sling; when she

is seated she holds the child on her crossed legs, on her hip, on

0§




her chest, ete. In anyv event the child is always at the mother's
breast, either feeding from it or using it as a pacifier.

The father's relationship with the infant is warm and
affectionate, but not rearly as intensely so as the tie betiween
mother and infant. le may hold the infant, fondle it, play with
its penis (if, of course, it's a male), etc., but these are usually
brief encounters. The father is not as relaxed with the infant as
is the mother, ard his affection is usually displayed in the
relative privacy of the family's sleeping area. If the infant
urinates or defecates while he is holding it, he finds this a good
- opportunity to hand it back to the mother. If the preposition
"with" is appropriate to describe the mother's relationship to her
offspring, it would also be appropriate to say that the offspring
are "for" the father; children are the mother's responsibility dut
for the father's benefit.

When a child learns.to walk and is better able to get about
on its own, it gains a greater degree of independence from its
parents. By the time the child is three or four years of age the
parents are more nearly equivalent in their relationship to the
child. And while the child is nore independent at this age, the
parents continue to direct their activities, with respect to the
family group, around whatever the child is doing. Generally, the
family environment is one suited to the child, rather than the
child being suited to the family. A typical scené occurs vwhen a
child comes upon some dangerous item such as a knife or machete;

the knife or machete is removed from the scene, rather than the




child being removed from the knife or machete. The activity and
the attitude of the pzrents in relation to the child is based on
their accommodation to it.

Eaech femily group occupies a specific sector of a dwelling,
separate from that of the other family groups in the same dwelling
(see Fig. 2, p. 98). These areas are defined by sleeping mats and
a log "pillow" laid out on the floor, or, more recently, by hammocks,
covered by a large moscuito net. The mosquito net is perhaps the
best single feature serving to define the family group; it is made
large enough to accommodate the whole family group and provide it
with a degree of privacy. In the immediate vicinity of each family's
sleeping area are kept the pots, pans, plates, spoons, kﬁives, cans,
clothing, shotgun, cartridges, small baskets, and possibly a few
animal bones with some meat left on them, all of which are the
family's possessions. Some families have acquired one of the

| .pressed paper suitcases that are common in rurel Brazil; these

serve to keep hidden some of the small items that family members

have acquired. In dwellings which house more than one family

group there are vacant areas becween the families. The two most
significant features of this arfangement of space by femily groups
are, first, the physical separation of families, and second, the

position of the child in the center of the family's area when the

group is asleep.3

Kin Terms
" The OrolNao' system of kin terms stands as one of the few

intact, comprehensive cultural artifacts of the society. I
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have constructed the svstem from the'pnrticulor behaviors of
individuals who, excent, for when T put questions to them about
kinship in general or kin statuses in particular, do not use the
éystem frequently. Otherwise, there are few occasions when the
OroNao' actually use kin terms to refer-to, or to talk about, each
other. This much seems to conform with the use of kin terms in
other societies. Unlikxe the use of kin terms in other societies,
the Orolizo' do not associate kin term statuses with roles or
activities, or even notions of roles or activities. Therefore,
the system of kin terms stands as a kind of abstract statement

of the network of relations between persons.

In a scheme of classifying kin terms systems, the Orolao'
system may be placed with the "Crow-type" by virtue of its
exhibiting overt equivalences which presume a "covert
equivalence between a woman's brother and her son" and,
correlatively, a "covert equivalence between & man's sister and
his mother," (Lounsbury 1965:152). Moreover, the particular
overt equivalences of the OroNao' system would place it, in this
sort of classification, as one of the variety called "Type IV"
of the Crow-type by Lounsbury (i96h:377). The classification of
the OroNao' system is complicated, however, by the presence of an
"Omaha-type" principle in the equation of father's sister with
sister. This complication led me to re-evaluate the utility of a
formal analysis, undertaken in the style of Lounsbury (1964), of
the OroNao' kin terminology.

The way T gathered information about how persons were labeled




by kin terms was to ask an individual what his kinship relation was

paee

to some other person (kain ka nari mon (mem) (name of a verson)?).

Fach term was then matched with the gerealogical relationchip
between the individuals conccrned.h The distribution between kin
terms and the genealogical relations, or "kin types", to which
each term applies is as follows:

KIN TERM KIN TYPES?

R&' MoMo
MoMoSi (FS)
MoFaSi
FaFaSi
MoFaSiDa
FaFaSiDa (MS)
FaFaSiDaDa (1MS)
MoFaSiDaDa (FS)

Jeo! FaFa
MoFa
FalMo
MoMoBr
MoFaSito
FaFaSiSo
MoFaSiDaSo
FaFaSiDaSo (MS)

wina SoSo (M8)
DaSo
BrSoSo (FS)
MoBrDaSo
MoBrSoSo
MoMoBrSoSo
MoMoBrDaSo (FS)

ina SoDa (MS)
DaDa
SiDaDa (MS)
MoBrDaDa
MoBrSoDa (MS)
MoMoBrDaDa (FS)

wiji SoSo (FS)
SoDa (FS)
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arain
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homajo

wixi

BRI TYPES
Fa

FaBr
FalioSo
FaFaSo
FaSiSo
FaMoBr (MS)
FaFaDaSo
FalioDaSo
FaSibaSo
FaFaSiSoSo (}S)

Mo

MoSi
MoFaDa
MoMoDa
Mo¥FaSiSoDa

So (MS)

Da (MS)
BrSo

BrDa
FaSoSo
MoSoSo (MS)
FaSoDa
MoSoDa (MS)
MoBrSo
MoBrDa
MoFaSoSo
MoFaSoDa
SiSoSo (MS)
SiSoDa (MS)
MoSoSo (FS)
MoSoDa (FS)
MoloSoSo
MoMoBrDa (FS)
MoMoBrSo
FaMoBrSoSo (MS)
MoMoSoDa

So (FS)

Da (FS)
Siso (FS)
Sibva (FS)
FaDaSo (FS)
FaDaDa (FS)
MobaSo (FS)
MoDaDa (FS)

Sigo (M8)
FaDaSo (MS)
MoDeSo (MS)
FaloBrDaSo (1S)




KIN TERMS KIN TYPES

nowvin © 8iDa (MS)
FaDaDa (MS)
MoDaDa (148)
FaloBrDaDa (MS)

aji FEl1Br
MoElSo
FaElSo
FaBrilSo
MoSiE1So (IS)
Fa¥FaScElSo
FalloSoElSo
MoFaDallSo (MS)
MoBr
MoFaSo
MoMoSo
foMoDaElSo
MoSitlSo (FS)
MoFaSiSoSo

we E181
FaElDa
MoElDa
FaBrElDa
MoSiElDa (MS)
FaFaSoF1lDla
FalMoSoElDa
Mo¥aDaElDa (MS)
FaSi
FaFaDla
l FaSiDa
FaFaDaDa
MoSiFlDa (FS)
MoMoDaElDa
FaloDa
FalloDaDa
FaSiDaDa
‘FaMoBrElDa
FaFaSiSoDa (MS)

xa' YoBr
YoSi
FaYoSo
MoYoSo
FaYoDa
MoYoDa
FaBrYoSo
FaBrYoDa
FalaSoYoSo

Cont'd




KIN TERMS KIN TYPES

xa' (Cont'a) FalloSoYoSo
FaraSoYoDa
FalloSoYoDa
MoSiYoCo
Mo¥aDaYoSo
MoloDaYoSo
MobdoDaYoDa
MoSiYoDa
FaSiSoYoGo
FaSiSoYoDa (FS)

The kin term eassignments for a hypothetical set of genealogical
relations are displayed in Figure 3 (p. 104) and Figure 4 (p. 105)
for a male ego and fermale ego, respectively.

There are two very generzl, covert principles underlying the
entire system of kin terminology. One principle treats the
continuity and lack of continuity along "lines" of ascendants -
descendants, and is equivalent in form to the aspesct of Orollzo'

genealogy which treats the relations between mother and child zand

father and child. The other principle treats the relationship

between two or more persons who stand in a common relation to a

single ascendant, and is equivalent in form tc the aspect of
OroNao' genealogy which establishes the relationship of "endurirg
marriage". ‘

Since the covert“principles of the kin terminology are
equivalent in form to the elements of OroNao' génealogy and marriage
I will review-each of the latter elements before describing each of
the corresponding principles of the kin terminology.

In OroNeo genealogy the status of genealogical mother may be

presumed for every person. By simple extension of this elementary

notion, every mother nust have a mother, and so on, so that we may




Figure 3: Kin Term Chart (male ego)



Figure 4: Kin Term Chart (female ego)
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speak of a "line" of genealogical continuity among females, or a

6

% "matriline".°® Within such a "line" of continuity, however, the

-

status of geriealogical mother is skewed into that. of her child.
The status of genealogical father, on the éther hand, may not be
presumed since his status is assigned, as it were, by the father
himself. Furthermore, there is no skewing of the father status

into that of his éhild. The status of genealogical father is
self-imposed so that a line of genealogical continuity amoné rales
mey not obtain and, thus, no skewing is allowed.

In the kinship terminélogy there are a number of overt
equivalences drawn among versons which appear to be besed on
assumption§ which are formally the same as the elements of
genealogy Jjust described. The ascignment of equivalent terms to
FaFaSi, FaFaSiDa, FaFaSiDale, etc., to FaFa, FaFaSiSo, Fa¥FaSiDaSo,
etc:, to FaSi, FaSiDa, FaSilaDa, etc., to Fe, FaSiSo, FaSiDalo, etc.,
and so on, assures not only "lines" of genealogical continuity among
'females, but also that the genealogical status of eny female of one
of these "lines" is equivalent to that of her immediate female
ascendant or descendant. The covert equivalence may be put in the
form of an oquational rule as follows:

Whenever two persons share a common relationship
to females who are linked as immediate ascendants -

descendants in a "line" of genezlogical continuity,
the persons are overtly equivalent to each other.

When this principle'is applied to a genealogical grid, such as
the ones represented in Figures 3 and Lk, it produces the
- generationally skewed overt equivalences of the actual system of kin

terminology employed by the Oroliao'. However, it also produces some




overt equivalences which are not made in the Orolizo' system, notably

in the "matriline"

of ezo's mother but also between other
genealogical relations. Rather than restrict the generality of

the above principle, which hereafter may be called the "skewing"
principle, it seems to make more sense to assume that the principle
underlies the entire system and to investigate whether or not some
other quality of the system may not restrict its generality.7

The second covert principle which pervades the system of kin
terminology is one wvhich treats the ties of cormon ascendancy
persons rnay share with ego. This principle is formally the same
as the one which obtains in the Orollao' method of establishing
the relationship of "enduring marriage". Again, it will be useful
to review the corresponding aspect of the latter theory.

Earlier, I described the marriage relationship in terms of
two stages: in the initial stage the relationship between man and
woman is simple cohabita£ion -- the man carries the woman away so
that they occupy the same domicile; it is only when the man and
woman, each in their own manner, establish their status of father
and mother, respectively, to a common child that the marriage
relationship of the first stage’is transformed into a stable,
enduring bond.

The corresponding principle which is assumed in the kin
terminology appears most clearly in a portion of the overt

equivalences between prersons called , e, and xa'. These

aji

overt equivalences assume that two persons are covertly

equivalent if each shares with ego a common ascendancy relationship,




even thourh the two themselves may not share a common ascendancy

8

relationshio. The inversion of the princivle in the kin
terminology from its exrression in the marriege relationship, with
which it corresvonds, is a function of the ego-centric quality of
th2 kin term applications.
When this principle is applied to a genealogical grid the
overt equivalences between persons of the same generation called
aji, we, and xa' (igroring age &nd sex distinctions) are produced.
The principle may be stated, operationally, in the following terms:
Any two persons each of whom shares
with ego & common ascendancy relation
are terminologically equated.

This may be called the "merging" principle.

The identificetion of the skewing and the merging principles,
educed by looking behind the overt equivalences to determine what
sorts of covert equivalences would produce them, provides an
understanding of the general outline of the system of kin
terminology. Fowever, certain of the overt equivalences and ell of
the partitions (or category boundaries) are not explaineé by the
two principles. For example, the equation of FaFa with lMoFa,
FaFaSi with MoFaSi, and FaMo wi£h all the latter, and the equation
of the females of FaFeSi "matriline" with the females of MoFaSi
"matriline'", are not explained. The partitions which occur in
ego's "matriline", which distinguish persons of one generation
level from those of the next, seem to be a contradiction of the

skewing principle. And, the equivalence of FaBr's offspring with

MoSi's offspring even suggests that the merging principle, whereby



These equivalences are produced, stands in direct contradiction with
the skeving principle.9

These further categorizations and the,manne; in which persons
are partitioned, one category frcm another, must be explained by
features other than the skewing and merging principles. The subject
more properly belongs in the discussion of the structure of marriage
relations and the categories of marriageable and non-marriageeable

persons.

Segmenteble Lexemes

Additional evidence that the system of Oroliao' kin terms is
baséd on principles formally eouivalent to those which obtain in
the conceptualizations of genealogy and the establishment of the
ﬁarriage relationship, occurs in the use of "segmentable lexemes"
(Conklin 1962) for referring to kinsmen.

When I asked individuals what their kinship relation was to
‘other persons, they scretimes used segmentable lexemes in place
of the kin terms identified above. There are several kinds of
segmentable lexemes the Orollao' use, many of them having
overlapping r§nges of applicatipn. Wnile their ranges of
application are imporfant to discovering the meaning of these
terms, the arrangement of morphemic segments pfovides the best
clue to understanding how the OroNao' actually construe kinship
relations. I will stress the latter evidence in this section.

Between the two sorts of lexemes, unitary and segmentable, the
OroNao' have no distinctive preference in usage and I could discover
no contexts in terms of which the alternative usages cculd be

assigned. Given two equally appropriate terms, one unitery, one




segmenteble, the Orolao' consider either form appropriate in
referring to the percon in question; the terms are considered
equivalent. I assume therefore, that the principles underlying
the use of the se;fmentable lexemes, and the implications of their
uce, are equal in significance to those of the unitary lexeres.
One set of segmentable lexemes have the cormon property of
beginning with the segment panxi-. The lexeme - kin type

distribution of the vanxi- forms is as follows:

KIN TERMS KIN TYPES
panxite FaMoBrSoSo (MS)

MoMoBrSo (18)
MolMoSoSo (M)
MoMoSoDa (MS)
MoFaSoSo  (1'S)
MoFaScDa (1S)

MoBrSo (MS)
MoBrDa (liS)
FeSoSo (1S)
DaSoDa (18)
MoSoSo (113)
MoSoDa (MS)

BrSo (MS)
BrDa (1S)
So (M8)

Da (MS)
SiSoSo (19)
SiSoDa (MS)

panxika'aji ~ FaMoBrElSoSo (18)

. : MolMoBrSo
MoMoBrDa (FS)
MolloSoSo
MoloSoDa
MoFaSoSo
MoFaSoDa
MoBrSo
floBrDa
FaElSoSo
FaklSoDa
MoE1SoSo
MoElSoDa
E1BrSo
E1BrDa

1 ‘\I
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KINI BPRMS KIN TYPES

panxikaxe' FaYoSoSo
FaYoSoDa
MoYoSoSo
MoYofeDa
YoBrSo
YoBrDa

penxikajeo' MoMoBrsSo

MoMoBrDa (MS)

panxikawixi SiSoSo (MS)
SiSoDa (MS)

A comparison of the kin types of the panxi- forms with the kin
types of the term arain indicate that the former partition the

domain of the latter in various ways. Panxita and arain have

jdentical renges for male speakers; vanxika'ali, vanxikexa' and

panxikajeo' pertition the entire domain of arain for female
speakers. However, the real significance of these terms is not
limited to their functicn in specifying portions of the domain
of arain. |

Clues to the meanings of the panxi- lexemes may be derived
from a consideration of their morphemic segments and their

combination. The arrangement of the segments is as‘follows:

pen-  -xi- [ -ta !
-ka- -aji
__)_(&'
-jeo'
-wixi

The verb pcn has been described earlier as one expressing the
action "to fall". VWhen the term is used to identify the
genealogical relationship between mother and child, the child is

always the agent of the action. The morpheme 51, in this instance,




nominalizes the verb; ta and ka are possessives, first person
singular and third person m&scniine singular, resvectively;

aji, xa', Jeo' and wixi have already been identified; these are the
kin term striuses, alcng with the first person, indicated by the
morphere ta, to which the "falling", or the birth, is relative.

The way the purnxi- forms are constructed implies that the
persons referred to are construed in relation to their male
ascendants, and further, that what all the persons labeled by a
panxi- lexeme have in common is that their birth is relative to
(possessed by) their male ascendants (which is consistent with the
notion of genealogical father).

The fact that, for a male speaker, the term panxita may be
used alternatively with any of the other panxi- terms, not only
implies that the referents are consirued in relation to a male,
but also that all of the male ascendants of these referents are
equivalent to the male ego himself. Furthermore, the reader will
note that an apparent discrepancy exists in the application of
panxika'eji to the kin types of vanxikajeo' (viz., MoMoBrSo and
MoMoBrDa (FS)). The individuals who used toth terms for the same
kin types did not see'this as a.discrepancy, but claimed that
either term would be apvropriate. In order that the offspring of
persons called jeo' may also be called panxika'eji, the segments
aji and jeo' in this instance must be mede equivalent in some
sense. The only sense I can discover in this is that the specific

kin type MoMoBr must be covertly equivalent to MoBr with respect to

their offspring. And this is consistent with the use of panxite to




refer to all of the offspring of males of ego's "matriline", and
with respect to my internretation of the implications arising
from the category er=in.

Another panxi- form vhich is used in certain contexts is

anxikaiirma

. It is sometimes used to refer to any individual of
the same range as the ranges of the vanxi- forms, with the exception
of So and Da, when the referent's male ascendant is deceased. Vith
this, the interpretation seems conclusive that the panxi- forms are
vays of referring to persons by'means of relating them to the
status of their males ascendants.

Another set of segmentable lexemes have the common property
of beginning with the segments kawina- or kaiina-. The
distribution of kin- types over the lexemes of this set is ideally

as follows:

KIN TERMS KIN TYPES
kawinzckanwe FaElDaSo
MoElDaSo
E1SiSo
kajinakamwe FaElDaDa
MoEl1DaDa
E1SiDa
kawinakamxa' - FaYoDaSo
MoYoDaSo
YoSiSo
kajinakamxa' FaYoDaDa
: MoYoDaDa
YoSiDa
kawina _ So (Fs)

kajina Da (FS)




In actual usage, however, individuals tend to use the kawina-

¥
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forms to refer to both mmales and females. On aquestioning this
apparent discrepancy, the Croliao' maintain that either form is
admissible, regardless of the sex of referent, and that the first
four forms have the same reaning, providing the relative age of
the intervening relative is respected in the term used. I also

noted one instance of a woman referring to her son as kawiji

alternatively with kzwirzs, whereas she insisted that kajiina

tajina, and

not kawiji, must be used to refer to her daughter. These apparent
discrepancies provice the most significant clues to the meaning of
the kevina- and keiina- lexeres.

The segments of these forms may be combined in the following

manner:
ka- -wina- -Xarn- -xe'
-jina- . -ve ;

The segment ka is a relative pronoun; kam is a third person
singular feminine possessive; xa' and we have already teen

identified as unitary kin lexemes; and wina and jina have also

been previously identified as unitary kin lexemes. But the two
latter terms nefer, mgst immediately, to second generation
descendants. Thus, while some of these forms iQentify persons by
reference to the kin term status of their female ascendants

(xa' and we), and in that respect are similar to the panxi- forms,
they also specify the kin term status of second generation
descendants of the females whose status is we and xa'.

The persons refcrred to bty these terms are identified, then,




in felation to the kin status of their immediate descendants, but
from the point of view of the kin status of their immediate female
ascendants; but the cex marker of the second descending generation
kin terms ideally is applied on the basié of the referent himself,
or herself. The logic underlying these terms is, admittedly,
convoluted, but there appears to be no other way to account for the
actual usege here, esvecially the usage of kawiji alternatively
with kawina. The theoretically interesting aspect of this logic is
that the segrents enployed in the forms are relevent cnly to the
immediate female ascendantAand to a generalized (i.e., sexually
irrelevent) second generation descendant of hers, both teing kin
type positions on either the immediate ascending or descending
generations of the perscns labeled by the terms in question. The
terms make no sense, if traced by genealogical concztenstion from
a male ego, for, from his point of view, SiSo (Eiii) produces

offspring he calls arain, not wina or jina. It is only his sister,

kam xa' or kem we, who calls his SiSo offspring wina or jiina. Thus
e, XN el Y

the kawina- and kajina- terms have something of the meaning, "person

who produce 'wina' or 'jine' from the point of view of one's we

or xa'". Whereas in the panxi- forms the persons referred to are
reckoned by definingvthe kin term status of their male pzrent, in
the kawina- and kajina- forms persons are reckoned by defining the
kin term statﬁs of their descendants, with respect to their female
ascendants. And both means are perfectly consistent with the

OroNao' notions of genealogy as defined for fathers and mothers

respectively.




The Orollao' also sometimes refer to kinsmen by using composite
lexemes of a type which are constructed by using, as the initial
segment of the lexemes, the same unitary kin lexeme that would
otherwise identify the perscn in question. Appended to the
initial seguent are 2 masculine or feminine possessive, and then
another unitary kin lexeme. I have recorded the following examples
of this type construciion:

tekarwe
wekonte
xa'konte
xa'kamna'
ajikamna'
wixikamxe'
wixikamve
pa'konjeo'
na'konjeo'

jeo'konkotere'.

The final segment of these lexemes, the ﬁossessor status, identifies
the kin term status of a particular kind of relative, but not eny
kind of relative, who§e unitary kin lexeme status would be the

same as that of the final segmentiof the composite lexeme. Hence,
these composite lexemes serve to contrast persons.who would
otherwise be éalled by the same unitary kin lexemes. The contrast
is implicit in most cases, and is recognized only be recalling

that the individual using the composite 1exeme§.had, earlier in a
conv;rsation, identified some person's status with a unitary kin

lexeme. For example, if an individual identifies FaPBr as te and




genealogical continuity, rather than another. (The contrast

is then asked for the kin term stz2tus of FaSiSo, he will usually

identify the latter as zeka

we, ratner than a2s te, even thouch the

latter would be perfectly arprorriate.

The contrasts irmplied by trese composite lexemes are es
follows:

tekanve: PeSiSo;

wekonte: PaSi; FeSilDa; ete., but not E1Si; etc.
xa'konte: FalioBrSos FeMoBrDa; FaSiSoSo; FaSiSoDa; etc.,
but not xe'kamna': YOB;; YoBl: etec.
ajikamna': YoBr; ElBr; eté., but not MoFaSiSe56;
Fa€iSoEl1So; FaMoBrElSo; etc.
wixikamxa': YoSiSo; etc., but not wixikamwe:
KEl5iSo; ete.
pa'konieo': }MoFaSi; 'oFaSiDa; etc., but not
FaFeSi; FzFaSiDa; etc.
na'konieo': roPeSiSola: ete.,; bul not Mo FoSi; ete.

jeo'konkotere': TFaFaSiSo; FeFaSiDaSo; etc., but not

MoFeaSiSo; etec.

It is clear from the evidence that the final segment of the
lexemes does not identify the status of pérsons‘standing in a
perticular, consistent genealogical relationship to the referent.
What the fingl segment does identify is the status of some person

in such a way that the referent is "placed" in one line of

between wixikamxa' and wixikarwe, which distinguishes persons
Bordtoo oo bt i A ol ______________’




called vixi on thc basis of the relative age of a male ego's sister,

is excepted from this argument. In tekamwe, the finzl sepgment
identifies the referent by placing him in the father's sister's
(we) "metriline"; in uslonte, the finel segment identifies the

referent by placing Ler in the father's (te) "matriline"; in

xa'konte, the final segrment identifies the referent by placing him

or her in the father's (te) "matriline"; ete. But, note that it is
not simply or always a "matriline'" that the final segment identifies.
In pa'konjeo', the final segment identifies the particular relative

MoFa but not FaFa; and in jeo'konkotere', the referent is placed in

rélation to ego's fathers (kotere'), rather than the "meatriline"
of the referent.

This particular means of placing the referent suggests that the
final segments of the last two examples provide a way of
distinguishing between the pa' and jeo' statuses of the father's
father's sister's "matriline" as oprosed to those of the mother's
father's sister's "matriline" and that the distinction rust be
based on the'position of ego's parents, and ego's parents'
parents in marriage. Additional evidence for this hypothesis will
be advanced in the section on errors in kin status assignments, below.

Yet another type of composite kin lexeme used by the Orolizo'
are forms constructed by prefixing the segments iri- and xikon-
(masculine) or xikem- (feminine) to a unitary kin lexere. The

following will serve as examples:




irina'
xikeans'
irite
xikonte.

The segments iri- and xikon- or xikem- are used in a variety

of other linguistic contexts vhere they have the meaning "real",
or "seme as", and "other, different from", respectively. Vhen
these prefixes are used to form composite kin lexemes they serve
to distinguish between persons who might otherwise be called by
the same unitary kin lexemés.

If these forms are used, the iri- segment always identifies
the person.of the status in question as the genealogically closest
relative to ego, and the xikon- and xikem- segments always
jdentify persons of a distant genealogical relationship. For
example, Fa will always be called irite end FaSiSo will always be
.called xikonte. Otherwise, the distincticn between iri- and
xikon- or xikem- is relative to an implied contrast between two
persons. For example, FaBr may be called xikonte if the contrast
is with Fa, irite; but FaBr may be called irite if the implied

<

contrast is with FaSiSo, xikonte.

Errors in Reckoning Kin Status

In the previous section I noted that the meanings of
segﬁentable kin lexemes suggest that kin status may be reckoned by
_construing one person's kin status in terms of the status of the
latter's close relative, parent or child. Hence, kin status may

be determined by taking into account relationships of genealogy,




as éefined by the Orollao'. Patterned errors in kin status reckonine
support this contenticn, becausé they all followed a similar logic.
If one knows the kin term that should be applied to a
particuler referent, then the kin terms that may be applied to that
person's close relatives -- parents, children, or siblings -- are
limited. This is seen most clearly in the application of the kin
term pa'. 1In the system of kin terms there are "lines" of femeles

called pa', and the female ascendants and descendants of these

females celled pa' also are called 21{ presumably-ad infinitumnm.
The notion is recognized by the OroNao' when they say,

"Pa' pi pin iram kejinakar (name), kajinakam kem." ("I pa' the

daughter of (name), her daughter too, etc."). The male offsvring
of these females called va' are called jeo'. Similarly, all female
descendants in father's sister's "matriline" are called we, and
their male offspring are called te.

However, it is the cése that, for example, the offspring of
some persons whose kin status is pa' are not called pa' and jeo';
and the offspring of some persons whose kin status is we are not
called we and te. Thus, mother's mother is called pa', but her
offspring are called na' and gii; and a male's elder sister is

called we, but her offspring are called wixi and nowin. Similerly,

there are alternatives of kin status association between sets of
siblings in whiéh the same kin term appears in both associations.
For example, the sibling pairs we and e and we and aji, end the
sibling pairs we and aji and na' and aji have kin statuses in

common.

AR




There are, in other vwords, sets of kin status associations
between prersons who are connected as parent and child; and there

are sets of kin siatus ass

o

ciations between persons who are
connected zs siblings. But there are alternatives, although
limited alternatives, in these izin status associations.
Patterned errors in reckoning kin status are inappropriate
selections frem these zlternatives of kin stetus association.
Thus, an informant appropriately called FaSiFElDa vwe, but when
asked for the kin status of the referent's younger sibling,
inappropriately called heriﬁg' from the we and xa' sibling
association. Another person appropriately called‘his FaSiDa we,
but when asked for the kin status of her son, inappropriately

called him wixikamwe from the we and wixi (wixikamwe) E1Si end

E1SiSo association. All patterned errors follow this logic.
The question raised by the above evidence is how do the
OroNao' get these kin status associations placed (either

properly or improperly)?

Marriage Categories

If the structure of the system of kin terms were exhausted
only by the logic of 6roNao' geneélogy then we should have to
expect the kinds of overt equivalences exhibited in the FaFaSi,
the FaSi, and.the MoFaSi "matrilines" to obtain in all
"matrilines" of the system. However, the fact is that the
system of kin terms alsc partitions persons on‘fhe basis of

marriage relationships established between an ego's parcnts and

an ego's parents' parents. The logic of the establishment of the




marfiage relationship, as it epplies to the system of kin

terms, makes equivalent those perseons who share a cormon
ascendancy relationship. Thus, some persons who might otherwise
be distinguished acccrding to their position in a "matriline"

are made equivalent to each other; and the system of kin terrs,

so constituted, entails implications concerning marriage
arranger.ents.

Two forms of implied marriage arrangements correspond with
the two principles I have identified es underlying the systeﬁ of
kin terms. One is that the overt equivalences drawn between
persons who share a common ascendancy relationship suggest that
women related as sisters marry men of the same kin statué; and
that men related as brothers marry women of the seme kin status.
For example, persons of the same generation as ego, vhom ego
calls ali, we, and xa', are treated as if their mothers and
fathers stcod in a marriége relationship equivalent to thet of
ego's own mother and father. The kin term system imposes “he
fiction that women follow their sisters in rmarriage and men Icllow
their brothers in marriage.

Another implied marriage arrangement is that the egquivalence
drawn between males étanding in the MoBr-SiSo relationship
suggests that the men so related marry women of the same kin
status; and that the equivalence drawn between women standing
in the Mo-Da relationship suggests that women so related marry
men of the same kin status. The kin term system imposes the

fiction that men follow their mothers' brothers in marriage and




women follow their mothers in marriare.

Yet another irvlied merriage arrangement is that the
equivalence drawvn tetween E1Si and FaSi suggests that women
so related marry men of the same kin status. Here the
terminology imposes the fiction that women follow their fathers'
sisters in marriage.

These marriage implications concern the continuation of
alliences that had been established in an earlier generation
between persons of distinct "matrilines". By irplication,
marrieges that are established in one generation mey be
continued in similar fashion in subsequent generations.

One question raised by the implied marriage arrangements
is whether or not the arrangements have any basis in practice.
The restrictions on collecting edequate genealogical date
prevent my reckoning the exact relationship between nmost
OroNao' endogamous marriéges. However, there are cases of
two sisters marrying one man, and a pvair of sisters rarrying a
pair of brothers.lo Also, there are two known instances of a
woman marrying her FaSiHu (or a man marrying his WiBrDa). °
also have noted that the OroNzo' sometimes indicate that this

form of marriage arrangement would be appropriate by mentioning

that the FaSiHu is ak ka taxikam ("like her husband"). There
are, as well, two known instances of a man marrying the wife of
his classificatory MoBr (or a woman marrying her husband's

classificatory SiSo). The common status of a man and his Sifo

with respect to their spouses or potential spouses is reflected




in the way men soretincs refer to their SiSo by the phrase

waram wixi (thet ia, 2 wixi who is "entwined" or "

rapped
around" in the fashion of a vine). Also, it will be noted
that while the kin terninolegy is censistent in eauating
most males wnc stand in the }oBr-5iSo relationship, it fails
in that respect precicely in the lehels for a male ego's
sisters' offspring end a femele ego's offspring and sisters'
offspring. In these cases the terms wixi, nowin, and hgxafg,
respectively, ere applied. These versons are assigned a2 kin
term status which ignores the kin status of the fathers of the
offspring, just as the wives of rales of epgo's "matriline" are
ignored in assigning the kin term aresin for their ofispring.
In the context of discussing their merriage implications,

Lévi-Strauss likened the Crow-Cmahe type systems tc a purp

ts

[N

"which requires an external supply to draw upon according to
needs, and an outlet through which to restitute the byoroducts

of its ongoing operation." (196€a:19). He elso described th
systems as ones which turn affines into kinsmen (19€€a:12). The
reason is that "each marrisge changes the structural pattern
according to which marriages may or may not take place in the
following generations." (1966a:19). The same characterizations
may be applied to the OroNao' system. The particular way in which
the OroNao' kin terminology accomplishes this change in structurel
pattern nevertheless allows personé to continue marrying, in

subsequent generations, those who have the same kin term status

as women who rarricd MoBr and other males of ego's "matriline",
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and those who have the same status as men who married FaSi

and other Temales of Tather's sicter's "matriline". BRut,
whenevef a man looks to his MoBrWi or other females of the
sarme kin status he may find that the poténtial spouses there
are limited increasingly to the extent that his MoBr and his
Br have already teken spouses of the same status. The reason
is that the offspring of HoBrVi and other females of her
"matriline", who mirht otherwise be construed as potential
spouses, are redefined vhen loBr, Br, .etc. become fathers of
these offspring (see Figure 5, p. 126). Similarly, whenever a
woman loo¥s to her FaSiHu or another male of the same kin status
she may find that the range of potentiel spouses is limited
increasingly by the marriages of her FaSi, her E1Si, and other
females of the same kin status (see Figure 6, p. 127).

The Oroliao' more specifically distinguish the ranges of

marriageable and non-marriageable persons by labeling them

" Al o . . . i . .
kehworamo nari and iri neri, respectively. The evidence I was

able to gather on the definition of these categories is incomplete
(due to the limitations on gathering genealogical data), but
nevertheless sufficient to assess the marriage conditons of the
present day Oroliao'. t

The verb kahuOremowa may be glossed as "to search for" or "to
seek (out)". Alternative forms used to identify the same persoas

n n . . $
as kahworemo nari include kamavam nari, the verdb stem of which

means '"to take'" with the connotation that the action is done with

concern, care, or even arnxiety, and kaxikon wari, meaning the
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O (prohibited)

Figure 5: Marriage Implications (male ego)




o) A (prohibited)
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A (prohibited)

Figure 6: Marriage Implications (female ego)




"strangeness of people". The segment iri-, when prefixed to
1A} -~ 1

nari, distincuishes '"real" or "genuine" relatives. The

opposed segments iri- and kaxi- are used frequently in Crolao'

speech to distinguish between the traditional or indigenous as
opposed to introduced qualities, respectively. The segments
have been employed by the rissionaries to make the distinctions

between God (iriizm) end the Devil (kexikon jem), and between

-
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hymns (iritsmara') and the traditional Orollao' singing

(kexikon temera'), whose terms have been switched from the

expected usage.

According to the Orollao', kahwgramg neri are good to marry
while irinari are not good to marry; the former are considered

the persons with whom one may have sexual relations, while the
latter are too close. In one sense, the former are affines,

while the latter are clcse relatives.

The determinetion of & person's status as irinari vs.

" "
kahworamo nzari is not dependent solely upon genesalogicel or kin

status considerations. The OrcFao' point out that persons of

each kin status may fall into both marriageable and non-
marriageable gategories. The crucial elements in the éetermination
are persons' kin statﬁs and the position of their status in the

context of existing merriage relationships. Thus, the statuses

of pa' and jeo' which are applied to females and males, respectively,

of the FaFaSi and MoFaSi "matrilines" are distinguished between
these "lines". Pa' and jeo' of the FaFaSi "matriline" are irinari;

TV N3 1 " " 3
those of the MoFaSi "matriline" are kahworamo nari. The we and
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gg_statusls, as they are associated for brother-sister pairs,

also are divided. e and te of the FaSi "matriline" are irinari;
ve and te as offspring of jeo' of the FaFaSi "matriline" are

" " s : . s ’ ]
kahworamo nori. These and the reraining distinctions of persons

s o . 1" 1" . . . e e .
by the irinzri vs. kahworermo nari categories are identified in

Figure 7 (p. 130).

According to the ranges of permitted and prohibited
marriages defined by these marriazge categories the possibilities
of finding a suitable spouse ere limited. But when intertrisal

relations were opened by the pacification efforts of missionaries

.and government agents, a population which could not be defined as

irinari, but which could be defined as kaxikon wari or kahworamo
nari was made available as potential spouses. Today, merriage
arrangements still fall under the injunction of selecting spouses

n " . . '
from the kahworemo nari, end not the irireri, cetegory. However,

the range of potential spouses has become so extensive that the
injunction is, in practical situations, elmost meaningless.

T - e 00 " 2 » !
The irinari and kahworamc nari categories and the marriage

jajunctions associated with them have become a non-issue for the
OroNeo'. The categories are not of much concern to the Oroliao',
which probably accounts for the féct that other observers of
Pacads-Novos groups have failed to recognize their existence. I
did not recognizé the categories until late in my field research
and only then learned of them upon asking questions about a
mother's behavior surrounding her daughter's marriage. The mother,

and only the mother, had anpgrily decnounced her dauzhter's marriece




Figure 7: Marriage Categories ' K = kohwéromd nari
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on érounds that the y#ung couple were irinari to each other.

The young women also had been_pfomised in merriege to another

man. But that man alreacdy hzd become a Crente and thus renounced

his option to marry the young woman -- sﬁe would have become his

second wife. For others the marriage injunctions merely were an

explanation for the mother's behavior and not a cause for concern.
The issue of marriageable and non-marriageable persons for

those offspring of tribally exogecmous marriages also does not

concern the Orollao'. The reason is not because marriage for these

young people seems remote,-but because the category irineri is of

such minimal proprotions. In each tribe irinari are restricted

to definition through only one parent's relations. The proportion

" " -
of kahworamo nari in both parents' tribes remains as extensive as

in the case of a tribally exogamous marriage.

In effect, the definition of Yehworsmd neri and irinsri has

made of itself, in the céntext of an expanded marriageable
population arising under the new intertribal relations, a
meaningless issue. Ievertheless, the marriage categories
provide the evidence that relations between persons are defined,
in part, in terms of actually éxisting marriages. In OrolNao'
society the formal definitions of relations between persons are
based on the logics of genealogy, the establishment of the
marriage relationship, and marriage arrangements. All three

logics are combined in the Orollao' system of kin terms.

-




CHAPTER L

THE YEARLY CYCLE




In any society some of the relations between individuals and
between groups may change from tirme to time depending on the kinds
of activities being performed at a given moment. For example, a
ceremony normally involves a different arrangement of people than,
let us say, a fishing expedition. This particular notion of
variation has been erphasized by Gearing with the exemple of the

"structural poses" exhibited over a yearly period in the 18th
century Cherokee village:

The notion of structural pose . . . draws

attention to the well-established fact that

the social structure of a human community is

not a single set of roles end groups, but is

rather a series of several sets of roles and

groups which appear and disappear according

to the tasks at hend. The notion of structural

pose elevates that known fact to a position of

central importance in structural analysis.

(Gearing 1958:11L8).
Gearing's treatment of structural variation is not unlike other
attempts to locate variations in the context of events of a
cyclical nature (e.g., Fortes 1949; Leach 1965), except that it
focuses on the yearly cycle. Since the Orollao' depend so heavily
on extracting a livlihood from an environment which itself is
characterized by recurrent- "poses" occurring in a yearly cycle,
the structural pose ¢oncept and its method seem particularly
appropriate to an analysis of OroNao' subsistence organization.

Specific subsistence activities of the OrolNao' are tied to

seasonal variations in climate and environment. Furthermore, the
nature of any one subsistence activity may complement or restrict

the performance of another activity. As a result, the nexus

among subsistence activities corresponds with the seasonal




o
distinctions. Generally, the kinds of activities that take place

during the dry season are ones requiring their perforinance in the
vicinity of the settlements and their immediately surrounding
cultivation plots; during the rainy season the kinds of activities
required for subsistence are performed away from the settlements.
Consequently, inhabitational and mobility implications of
subsistence activities show up in the 'social organization of
OroNao' society.

In this chapter the major ‘features of OroNao' subsistence
organization are described in the framework of the yearly cycle
of subsistence activities. Seasonally sensitive variations in
subsistence activities are emphasized, not because they expose a
more fundamental organization, but because they constitute the

basic features of Orolzo' subsistence organization.

Seasonal Varizstion

The rhythm of the alternation between wet and dry seasons,
along with the associated alternation between water-inundated
and dry grouhds, is one of the most visible climatic-environmental
features which stands in relationship with Oroliao' subsistence
activities. The nexu; emong seasonal variations and subsistence
activities points up a remarkably clear-cut correlation between
the OroNao' tendency toward."inhabitation" during the dry'season
and "mobility" during‘the rainy season. "Inhabitation" may be
defined as the performance of the overwhelming majority of
activities in the vicinity of a settlement site; "mobility" may

be defined as the opposite, that is, the performance of the




majority of activities aray from a scttlement site. These are poles
on a continuum, but the distinction is so clearly apparent that it
will be useful to begin the discussion of the yearly cycle on this
basis.

The Puacads-liovos environment is well within the boundaries,
yet some distance removed (11©° south latitude) from the epicenter,
of the Amazonian tropical forest region (see Meggers 1971:7-1k4).
The climate charecteristics of the smeller region thus conform
generally with those which obtain for most Amazonian tropical
locations. Diurnal variations in temperature exceed yearly
vﬁriations. Even with the occurrence of the "friagem" the
seasonal range in temperature has little e{fect on vegetation
since the temperature minima remain well above freezing. The

relative duration of "daylight hours", and the duration and
intensity of solar radiation, varylminimally,l although more so
than at tropical epicenters.

In tropical regions climetic variations generally increase as
distance from the epicenter of the reéion increases. Although
climatic data specific to the OroNao' occupation area are
unavailable, seasonal variation in rainfall is easily the most
noticeable aspect of'tﬁe local climate (as it is in trépical, as
opposed to equatorial, regions generally (Aubert de la Riie,
Bourliére, and.Harroy 1957:14)). Even if the area receives 2000mm
of rain annually (extrapolated from Meggers 1971:41), this is
still a low amount and is consistent with the amount of rainfall in
most of those tropical regions which show similar seasonal

variations (Richards 1952:138-139). The rainy season occurs




roughly between the months of SepT®mber and April, and is, in this
area, a single season. The period of heaviest rains is consistent
with the seascon indicated by lMergers (1971:10) fér the area south
of the equator in Amazonia.

Rainfall in the PacaZs-llovos environment tends to be irregular
ip intensity. durgtion, and timing in cémparison with more epicentric
tropical locetions (such as Bglém, for example, where one reputedly
may set watches and clocks by the regularity of the afternoon
downpour). Wnile thunder, heavy rain of short duration, and
other characteristic features of rainfall in epicentric tropical
locations do occur, the Pacaas-lovos region also receives light
rains of severel days duration, and rainfalls which begin in the
early morning hours (i.e., non-characteristic features).

Vegetational activities are bound intricately to this
rainfall-prominent seasonal variation. As Richards points out, "For
the vegetation, the distribution of the rainfall through the year
'is usually of far more importance than the arnual total." (1952:139).
Since the Orollao' move their food rapidly from environment to
mouth, their activities as well are bound to the seasonal variation
in reinfall. «

The importance of the seasonal variation ;n rainfall tends to
be obscured by the fact that plant life in tropical regions
exhibits an ebergreen quality throughout the year. But, as Richards
points out: /

"Within the tropical zone, the more
seasonal the climate the more the

periodicity of the commonent species
of the flora tends to become




synchronized and the more closely does it

it the veriodicity of the climate."

(1952:132).
This becare evident to me during the firing of cultivation plots
around Pitop in the dry season of 1969. The plant life at the
forest floor had become so dessicated, despite appearances to the
contrary, that the fires soread throughout a large area of primary
forest between the stream of Tevarain and the Igarapé Laranjal
(see Map 5, p. 168).

Thus, what appears to the eye as ‘a seasonal Yariation
dominated only by the relative amounts of rainfall is in fact a
wvhole complex of variations involving plant, animal, and cultural
activities; Thé key feature of all these activities is their

cyclical or recurring nature, and it is on this basis that aspects

of OrolNao' subsistence organization must be examined.

Seasonal Variation and Subsistence Activities

Specific aspects of hunting, fishing, and gathering, and
horticulture in its entirety, stand out from the totel range of
Orollao' subsistence activities in the degree of intimacy with which
they are related to seasonal changes. The timing of certain of
these activities cleafly is related to OroNao' conceptualizations
about the relationship between the subsistence‘activity and
climatic conditions. Tbe burning of fields, for example, must be
accomplished before the beginning of @he rainy season. Planting
must be concluded shortly thereafter, especially in the case of

indigenous crops which would become rotten, according to the

Oroliao', if they were planted during the peak of the rainy season.
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On the other hand there are many subsistence agtivities which
could be carried on throurhout the year, according to Orolizo!'
conceptualizetion, if it were not for restricting limitations
imposed by climatic-environmental conditions. The teking of fish
by poisoning streams for exawple, is most effectively performed
when the water level is low and its flow is considerably slowed,
allowing for the effective svread of the poiscn in the water.
Consequently this activity is most commonly performed during the
end of the dry season and beginning of the rainy season. 1In
contrast, peccary hunting is e year-long activity. The OroNao'
will hunt peccary whenever they are sighted, but in fact, few are
taken duriﬁg the dry season. The animals' mobility is restricfed
less then and its food supply is more limited than during the rainy
season, resulting in a wider range of distribution during the dry,
non-inundated period. Consequently, peccaries are simply not
sighted end thus not taken as frequently during the dry season.
These few cases exemplify the direct temporal relationship which
exists between seasonal variation and subsistence activities.

Most of these temporal relationships are recognized by the CroNeo'.

There are also a. number of subsistence activities which
stand in either compieﬁentary or restrictive relationship with
each other. This is not to suggest that the previously discussed
relationship bétween seasonal variation and subsistence activity
is negated, but that boih kinds of relationship must be seen as
they operate together to form an integrated system of relations.

Clearing primary'forested areas for planting, for example, is a




time consuming project among the Orollao', lasting for a period of one
or more months. Furtherrmore, cince a clearing project can only be
initiated after the dry season is well und?r way, and since a
period of dvying must ke allowed fol]owihq the clearing, the
project must be accomplished sometime during the months of June
or July. Among the Oroliao' the activity reguires a greater amount
of time than it doces among rany other tribal groups because of the
techniques erployed and the organiczation of workers. Therefore,
during the period of clearing, types of subsistence activities
which are usually accomp]iéhed away from the village for an
extended period of time are severely restricted. During this
time the kinds of hunting, fishing, and gathering activities that
are undertzken are most often of short duration, such as the half-
day hunting trip._ The rerainder of the day is usually given to
clearing or simply relaxing around the settlement. Fishing by
poisoning, latex collecting, and extended hunting expedition
normally commence only after the fields are ready for burning.
Complementary relationships between activities may take a
variety of forms. 1In many cases a hunting expedition may lead to
the discovery ©of additional food resources, but which require a
different subsistence technique for their'utiligation. Fruits,
berries, and honey are frequently discovered when trailing
peccaries in areas removed from the more commonly traveled ereas.
These foods will usually be gathered on some subsequent occasion.
~Likewise, latex collecting (an introduced activity), since it

requires following a trail between widely distributed, specific
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kinds of trees, often takes the gatherer into areas that are not
othervize traveled and thus increases the possib%lity of
encountering gsme animals or traces of game animals. The
discovery of creas of suitable soil type for the planting of corn
and other indigenous crops have been located during hunting trips.
Mbst of the &reas now under cultivation, including Pitov, were
found in this manner.

The selection of a site for clearing and cultivation (xitot)
is determined mainly by two factors: there is the.guality of the

soil, particularly its darkne552

; and there is the availability of
drinking and bathing water in the form of a stream (although holes
dug in low-lying areas may be used in some cases). Larger streams
are avoided, but this does not present any greatly restricting
limitation on settlement location, for there zre innumerabtle
streams threeding through the arean, separated by not more than a
"few kilometers. The suitable soil tyve is quite limited in its
distribution. In the immediate vicinity of Pitor the land on only
one side of the stream is suitable for planting corn. By 1969 the
people living in Pitop had exhausted almost completely the
available are; of suitable soil'type. Nev areas for planting
indigenous crops are being discovered primarily as a function of
the strategy .for hunting and gathering.

In summary, a variéty of OroNao' activities have particular
aspects which tend to complement or festrict each other and thus

~enforce an integration between the total range of activities.

Furthermore, when the relationships between subsistence activities




of a com‘lementary or restrictive nature and the temporal
reletionship between zctivities and seasonal variations are seen
together as an intezrated system it becomes eQident that there is

a tendency toward increasing mobility or inhabitation which
coincides rerarkably well with the rainy end dry season distinction,

respectively.

The same subsistence activities which stand out from the entire
range of activities because of their intimate relétionship with the
seasonal variations are also the activities suggestive of
tendencies toward mobility end irhabitation. This becomes readily
apparent in the affective and social organ;zational implications
of the activities themselves. Extended hunting is perhaps the
best exemple of a mobility-implicetive activity in that it is
accomplished frequently by parties of people on extended leave
from the settlement and is accompanied by an intensity cf
expectations. The hunting party leaves the settlement in favor
of spending several days (sometimes as long as a week to ten days)
on the move in search of game anirmals. The party depends on
foraging for wild fdd&s, for fhe most part, until a large quantity
of animal foods can be taken. Only then does the party return to
the settlemenf. This type of hunting activity brings the mobility
tendency to its full force during the rainy season.

The period of relative mobility is brought to an end by
intensive hervesting. This requires the cooperation of husband and

wife groups, along with other terporary alliances, who focus interest
" - | 2 ;




on the settlement and inhabitation. The harvested corn eventually

i br‘ught into the settlement and even into the house, the
symbolié center of inhabitation.

It is of interest to note that the pe;iod during which a
"friagem" may occur berins sihortly after the harvest, and further
r?inforces the inhabitational tendency.' During cold spells the
OroNao' tend to rémain in the settlement, huddling around fires or
sometimes building fires directly under the sleeping area of the
house, waking late in the morning and retiring early to bed.

There is an important factcr which must be képt in mind if
this distinction between inhabitation and mobility is to be judged
adequate. Just as the distinction between rainy and dry seasons is
a relative one, so the distinction between mobility and
inhabitation, and the value each activity has in producing e
| tendency toward mecbility or inhebitetion, is a relative one. The
movement of people in and out of a settlement has to be seen in
.terms of the nature of the specific activity which is being
performed. For example, hunting may have either mobility or
inhabitational implications derending upon the way the activity
is performed. Hunting activity may range from a planned, well-
organized excursion of perhaps a dozen persons, who stay away

from their settlement for & week or more, to an individual

valking aloné a trail for a shert distance from a settlement,
hoping to spot a bird or small rodent. The former hunting
activity implies mobility, while the latter implies the opposite.

The pre-arranged, well-organized hunting trip normally
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involves the plennineg of a date of devarture, an area for hunting,
the set of agsociated activities that will also occur, and the
membership of the varty. Usually, membership in the hunting party
is based on an association of male siblings; their wives and
children complete the party. The temporary residence of the
huntinﬁ.party centers on one of a number of shelters located not
more than a few hours walk from any settlement. Corn, farinhe,
cooking utensils, hammocks, mosquito netting, and clothing are
carried to the shelter in baskets by the women. This complement
of material goods does not differ appreciably from that used in
the settlement.

A similarly planned hunting excursion involves a gréup of
males only. Preparations are similar but less exiensive. 1In both
types of‘hunting excursion the elements of excitement and positive
expectations are dominant among members of the hunting pariy orior
to their departure from the settlement.

The more frequently occuring, but less organized hunting
activities are of one day duration or less, and consist of smzll
groups of males, and sometimes only one man. While an excursion
may be planned to a certain exfent, supplies other than weapons are
not taken and the intention is to return to the settlement by
nightfall. This type of hunt usually is limited to approximately
three individuals, and most often involves only‘one or two men.

On occasion, the hunters have taken note of signs of small game
feeding in a particular location and expect to take that game only.

Birds, monkey, or other small game are the types most often killed




on such hunting trips.

Perhaps the greatest sense of excitement surrounding the hunt
as activity is present upon the sighting of peccary. This triggers
a hurried preparation ané departure of ﬁractically every male adult
present in the settlement. Only when a sighting is made in the
afternoon will the departure be delayed until the following morning.
In that case, preparations are made during the evening and men
sleep lightly throughout the night, waking frequently to talk with
others about the hunt, and theﬁ rising before daybreak to leave at
the earliest sign of light;

A specialized type of hunt is that planned for the taking of
tapir. Siﬁce the tapir is primarily a nocturnal Qnimal it is taken
mainly at night by positioning oneself along a set of tracks
indicating a recu:rent movement. All recorded killings of tapir
vere made by individuals. Other night hunting does occur, but it
is infrequent and conducted normelly by two or more people who
attempt to take a specific kind of game animal, primerily
nocturnal, that has left some sign close'to the villege.

All of the latter types of hunting are characterized by the
immediacy of the hunters' return to the settlement, a relative
lack of organization of the hunting party, and the relatively
small number of persons that may take advantage of the revards
vhich ecrue to successful hunters. Naturally it is possible that
less organized hunting occurs as a paft of a prg-arranged hunting
excursion. In that case, however, the effect is merely to prolong

the length of stéy away from the settlement and to incorporate the




other members of the party in the rewards which would otherwise be
given to the irndividual. The tendency is thus to increase the
mobility aspect of the activity ang to increase éhe socially~
integrating aspects of the results of the activity.

Todey the wearon of the hunt is almost always a shotgun3.
Most adult males own a 20 gauge shotgunA(but some have 16 gauge
weapons). With the excepntion .of taling some very small birds with
bow and multi-tipped arrow, the native weapons are used primarily
for trade or for diversionary enjoyment. Traps, pitfalls,
deadfalls and other types of passive hunting techniques are not used.‘4

Birds and animals are taken by still shot ancd at close range.
VWhile birds ccuid conceivably be taken in flight end animals on
the move, the Oroleo' do not risk such shots, preferring to observe
the path of the game and then stalking it in its still position.
The men display an excellence of skill in stalking. A fast and
determined, but smooth and crouched approach puts the hunter in
position for a shot before the game becomes frightened eand moves.

It has teen noted frequently that among foraging societies the
actual f&od producticen of huntirg is low as compared with the food
production of ‘other sgbsistence activities. This is true for the
OroNeo'. Intervals of weeks may separate.the days when large
quantities of.game food are a;railable.5 Nevertheless, hunting is
perihaps the most important activity in its affective qualities of
producing a sense of shared expectations, and iA its socially

. integrating and disintegrating effects. The excitement that

accompanies the preparations of an extended hunt already have becn




mentioned. The social bond between men, which is already likely to
be strong owing to the proximity of relationship between those vho
normally hunt together, it stfengthened by their common
participation. But it is the result of the hunt which is probably
more important because the intensity cf the excitement that
accompanied the initiaticn of the hunt is either brought to its
peak by success or it is nullified completely by failure. Success
in hunting is without ecual in the rewards which acrue to the
individual. There are degrees of success, of course, defined

by two conditions: one, a simple dichotomy between having made

a kill or having missed the target (in which case the person is
subject to a form of rebuff by being called a "woman" (narima')6,
and the other a continuum of relative importance wvhich particular
animals are accorded. Thus, peccaries, tapir, deer, pace,
monkeys, large bifds, parrots, macaws, small animels, small birds,
etc. form a roughly ordered set ranging from greater to lesser
importance. The person who brings in peccary or tapir stands to
gain more prestige than one who bringsvin birds. There is
evidence to suggest that one who misses a peccary or tapir ic
subject to a greater gublic disgrace than one who misses a macaw
or other small animal.

Success also is represented directly by the phenomenon of
recounting thé hunt. A successful hunter of peccary, tapir, etc.
enjoys a position of recspect in the form of having an attentive
and uncritical listening audience for several days following the

hunt. While recounting a hunt is not & formal affair, within the




few days followine entry into the settlerment with important pgome,

~

most of the individuals of the settlement will have heerd the hunt
recounted in (sometimes excrutiating) detail on at least one
occasion.

The prestige which accrues to the successful hunter is in
itself an irperfant means of integration or sense of belonging in
the settlement for that person. But more important is the fact that
the game is distributed to the entire settlement, the socially
integrating qualities of which élready have been emphasized in
numerous places (e.gz., Mauss 1967: Sahlins 1965).

Like hunting activities, gathering activities are relatively
continuous throughout the year. But unlike the cése of hunting,
with only one exception, all specific forms of gathering are short
duration activities lasting cne day or a part of one day.

The composition of foreging groups varies widely: women fronm
the same settlement group usually cormprise a foraging excursion,
but sometimes nuclear families, or a few men, or a few adults of
both sexes mayvforage together. For the most part, these groups
forage in areas close to a settlement site and are not away from
the site for more than a few hdur;. An exception occurs when
Brazil nuts are gathered. Then, large groups, closely approxirating
the composition of the pre-arranged, well-organized huntiﬁg parties,
stay awvay from the setilement for a week or longer.

Regardless of the nature of gaihered food, whether or not it
is distributed widely among the OroNao' depends mainly on the

quantity of the food gathered. But there are few gathered foods




which can be collected in large quantities (Brazil nuts and "buriti"
are the major examnles: more rarely grubs and honey are collected
in large quantity). Furthermére, foragers usually consume their
fill while collecting, thereby greatly reducing the quantities
that are returned to the settlement and thus available for
distribution. However, gathered foods are reliable; almost always,
one can get berries, fruits, or whatever. Perhaps these are the
reasons why the Orollao' do not treat gathered foods in the same way
as game animals. Foraging is considered unexciting, generaiy
reople do not recount a foraging expedition (even conversations
that follow major Brazil nut collecting expeditions terd to focus
on activities other than gathering, and conversations are
dominated by those who have prestige for reasons other than
foraging prowess), and people always leave gathered food in favor
of game food. Generally, then, foraging activities do not have the
same socially integrating or disintegrating qualities as hunting
activities.

Four types of fishing technique are emploved by the OroNao':
catching fish by hand in shallow streams, by bow and arrow, vy
hook and line, and by'poisoning; Only the latter type is
important as an actiﬁity which involves more than one or two
individuals who stay away from the settlement for an extended
period. The groupings which fish by poisoning are formed in
approximately the same manner as the larger hunting parties. 1In
all other cases the fishing activity is usually performed for a

short duration with a return to the settlement at the end of the day.
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The clearing of fields is alone among horticultural activities
in its reoquirement that relatively large numbers of persons maintein
an inhabitational mode of residence. Working for short hours but
on & fairly regular daily basis, &and cléaring a particular plot of
land in its entirety (including the very large trees), focuses the
activity of large groups in and around the immediate vicinity of
the settlement. Burning, planting, and harvesting, on the other
hand, tend to be short term activities carried out by groups of
limited size, such as the nuclear family or a few individuals.

Having described, in éeneral terms, the seasonal variation in
climate and its effect on the environment, and having described the
size, orgaﬁization, and duration of the groups involved in
subsistence activities, there remains en examination of the
temporal relétionships between all of these features. The yearly
cycle diagram is a useful device for such an examination in that it
allows a clear representation of temporal relationships between
such diverse features as the alternation of rainy end dry periods,
subsistence, and other sctivities. The diazgram (Fig. 8, p. 150)
is composed primarily of a series of solid end dotted lines,
labeled according to the particular feature being represented.
Lines represent tempbral duration of the feature, but not in any
way its importance as food supply. The lines representing
activities (e.g., subsistence activities) emphasize the particular
activities which have the greatest bearing on the inhabitation-

mobility dichotomy. Solid lines indicate the principal temporal

duration of the éctivity, vhile dotted lines indicate that the
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activity may occur, but with lesser influence on the inhabitation-

mobility tendencies. 1In generai, the diagram represents vhat is
occurring in the society at any particular time of the year and
the significence of the activity for an ﬁnderstanding of Orollao'
social organization.

The description of the yearly cycle of activities may begin
with the time of clearing of land. Clearing usuelly begins in
June, approximately one month after the dry season is fully under
way. The water which had inundated the ground during the previous
rainy season has begun to éecede. Sites for clearing have been
selected and residence changes (if any) have been made well in
advance so.that the settlement pattern for.the year is well-
established.

The clearing_of a plot of land is norrmally accomplished by a
group of brothers, but with the limitations on the number of
brother-brother relationéhips imposed by deaths, residential
relocations, and the break-up of groups, other kinés of work
parties are often formed. Very seldom does an individual work on
a clearing by himself.

Men proceed to the site shbrtly after taking a morning meal
prepared by the womeﬁ (approximately 9:00 A.M.) and continue
clearing for tyo to two and one-half hours. They then return to
their residence for another meal, rest, and often bathing. The
work party may return to the field in the afternobn. The size of
the work party depends on a number of factors, principally the

errangements made for organizing the party, but also the period of




of the dry season vhen the work is performed. During the initial
part of the dry season the wori party tends to be small, being
composed of scome of the brothers of a sett ement'group, but as the
end of the cleéring period approacnes tﬁe party tends to include
larger nurbers orf people.

The area to be cultivated is cleared completely of all
growth excepting small palm trees and the very hard woods, -
Underbrush is cut first, then larger growth, and finally the very
lerge trees. There is no arrangement of the cut growth so that the
clearing appears as a Jumbie of cuttings with an occasional palm or
hard wood standing.

One of the most important food products of the OroNao' is one
of a large variety of grubs taken from the trunks of fallen or cut
palm trees. VWhile this food product is available throughout the
year, it must be noted that during the period of clearing there
.are usually several old valm trees in the sites which provide a
supply of grubs close to the settlement.

Clearing activity does not proceed during each day of the
dry seascn, but is interspersed with other activities of the
period. At thHis time.of the yeérly cycle the predominant form of
hunting consists of brief excursion for birds or small game. The
long-term hunting excursion is not common during the dry season.
Likewise, gathering andAfishing activities are of short duration.
Women tend to gather foods in small groups without male assistance.
- As clearing activities come to an end in the early part of August,

fishing expeditions become prominent. During the dry season women




freéuently teke sm211 fish by darmine the water at two places \2°
aleng & strezm and removing the.water between these points until
the fish are immobilized.

. The period cf clearing is a time when most productive
activities are carried on in the irmediate vicinity of the
dwelling. Activities other than clearing tend to be of short
duration until the work parties have ccmpleted their efforts.

There is a tendency for primary forested areas to be cleared prior
to secondary growth arees. llost primﬁry ereas are completely
cleared by the end of July, leaving a period of one month for
drying before the cut grcsth is fired.

At the end of the dry seascn there is.a noticesble build up
of cloud cover preceding the actual beginning of the rainy season.
When the cloud formations move from an easterly direction and are
derk, such that they appear to carry rain (when the sun and clouds
come from the same direcfion, according to the Orolleo'), the
OroNao' set fire to the cleared areas. One or two perscns will run
out to the fields with a torch-like collection of dried palm leeaves
touching the fire to the perimiters of the dry vegetation unvil tre
entire mass of cut vegetation is in flames. Burning the fields
appears to be a mattér that must be properly timed. During the
1969 burning, all the fields in the vicinity of Pitop were fired
on the same day and in a hurried fashion. And in both 1968 and
1969 the majority of the fields were‘fired by only a few
individuals, not all of whom were connected with theif clearing.

lost other adult males were awvay from the celtlement on hunting




or fishing exveditions.

The last native ceromony oécurring in Pitop was held near the
end of August of 16£8, just prior to the burning of fields. The
timing is not directly related to the ceremony, however, as the
visiting group from the area of the Igarapé Dois Irmfos had
already -cut and burned their fields. The ceremony eppears to be
more closely related to planting than to any other activity. The
ceremony is an example of the most intensive inhsbitational
tendency amcng the Orolieco'. The peopie of the Ta;ajura area
assembled in Pitov, along ;ith the visiting group from the Dois
Irm8os, for a period of emproximately one week. It is
interesting that the "harvest" ceremony and the "planting"
ceremony occur at the beginning and end of the dry season,
respectively.

The predominent fishing activity at the end of the dry season
is carried out by the teéhnique of roisoning. The fishing party,
usually comprising several families from the same settlement
group, is away from the settlement for en extended period of time.
The fish are usually prepared and ccoked on a babricot at the site
of their catching. Most of the catch may be eaten there as well,
but sometimes a portion of the take is brougﬁt back to the
settlement. These fishing expeditions frequently are combined with
extended hunting at the beginning of the rainy season.

The planting of corn and other ihdigenous crops begins shortly
after the fields have been burned. Since planting is a relatively

simple operation, not requiring cooperative labor or a lengthy




period of work, the zctivity is usually interspersed with extended
subsistence activity, such es hunting eand fishing. The only
requirement is that the indigenous crops be planted before the
rainy season gets under way. As a2 result, planting is an

activity which is interspersed with other subsistence activities.
It is, in effect, subordinated to other activities. Once the
fields are vlented they ere left to mature without further tending.
Weeding or other care is not practiced.

It would be misteken to give the impression that the
settlement is now away on extended subsistence ectivities. Instead,
vhile one group is away on an extended hunting or. fishing
expedition, others remain in the settlement, so that a few
individuals are almost always present at the site.

Approximately at the time of burning, the collection of honey
becomes an important activity. 1In itself, the collection of honey
does not have zny nobility or inhabitational influence, but can
support either tendency. Honey is taken by cutting into the trunk
of a tree at the point where the collector anticipates the hive will
be productive. This normally requires cutting down the entire tree
but if the tree is 1a;ge and the hive is near the top of the trunk,
a series of poles and vines may be constructed to gét at the
source. Some épecies.of bee are smoked in order fo make the work
more bearable, for although most bees do not sting, they do
become entangled in the hair, pulling on it with much'the same
pain as results from a sting. The majority of‘the honey is usually

eaten at the site with the remainder brought back to the scttlement.




The collection cf latex is another important activity occurring
durineg the end of the dry scoson. Mony of the trails used for latex
collecting are located away fronm the settlpment,'enforcing a
mobility tendency for wost people who bécome involved in the
activity. The collection or latex by the Oroliao' is performed in
a manrer consistent with other subsistence activities. Rather
than spending a season at the.collecting activity alone, they
alternate collecting with other subsistence activities such as
hunting or fishing. After several days of collecting latex, a
group will return to the séttlement for another type of activity.
The time of latex collecting is limited normally to the period
at the end-of the dry season until grounds become water-inundated.

The period of huniting the highly velued geme animals (peccary,
tapir, etc.) roughly coincides with the duration of the full-blcwn
reiny season. Both the collared and white-lipped peccaries are
.hunted wvhenever they are sighted, but they are sighted much more
frequently during the rainy scason. There is nothing in and of
peccary hunting itself which requires a settlement or residence
pattern away from a village. Fowever, the kinds of activities
wvhich occur after the end of the dry season tend to enforce
mobility. These include fishing, honey and latex collection,
extended hunting expeditions not prompted by peccary sightings,
and, later in £he yearly cycle, Brazil nut collecting. Furtherrore,
since peccary hunting aiso takes the hunters into areas which
. normally are not traversed by trail, a wide variety of collectable

food products is discovered for subsequent collection. The total




effect of the integration of all these subsistence activities, with

m

their complementary relationchips,. is to produce a mobility-
dominant existence during the entire rainy season.

The final mobiliiy imrplicative activity of the rainy season is
the collection of Brazil nuts. Brazil nuts are reputed to have
been an important food suprly for the Orolleo' in pre-contact
times. Tecday, however, they are collected meinly for their
commercial velue in exchange for material goods at Posto Tanajura.
Vhile some PBrazil nut collecting does occur in the Tanajura areza,
most Orollac' today utilize the area of the Igarapé Dois Irmfos
for all serious collection. The scafcity of the resource has made
this collecting activity the most mooility-implicative activity of
the OroNeo' of the Tanajura area.

The period of extreme mobility eand the dominance of extra-
settlement activities is brought to an end, and replaced by an
inhabitational existence, bty the harvest of corn and other
indigenous crors. While it is true that corn may be harvested
intermittently, and in smell guantities, from late Decerber until
well into the subsequent rainy season, the majority of the corn is
harvested in March. Most of thé harvest formerly was used in the
production of corn beer for consumption during a subsequent
ceremony for which most of the OroNao' gathered in one
settlement site.

Finally, the occurrence of the "friagem" during this time of
the year further promotes an inhabitationel tendency in that people
tend to remain in the irmediate vicinity of their dwellings, warming

themselves around fires.




CHAPTER 5 -

TEE ORGMGIZATIOI? OF DO!MESTIC GROUPS




Residential behavior is ore of the most apparently irregular
espects cof OroNlzo' sccial orgenization. In a period of just one
yYear in which there wvere no significant changes in the size of
the population, the number of occupied settlement sites in the
Tanajura area increased from two to as many as six, and then
later decreased to four. In addition, éeveral families moved
from one dwelling to another within one site, and other individuals
eand families moved into the Tanzjura area, with the intention of
establishing permanent residence there, while others left the
area eltogether. This residential behavior seemed chaotic to me
until it became epparent that a major change in domestic group
organization waé taking place.

There are now two kinds of domestic groupings in Oroﬁao'
society, and it is in terms of these grcurings that the apparently
irregular residential behavior makes sense. ‘The smaller of the
two I call "settlement groups", mainly beceause their members focus
residence on a small collection of dwellings, which is one of the
connotations of the term "settlerent". The larger groupings I
call by the nemes "Tanajura" an2 "Dois IrmZos" because there are
only two of these grogpings and because these names edequately
describe the geographié locales in which they are found. The
two kinds of domestic groupings are based on different
principles of organization; the larger groupings and the
principles underlying their organization have developzd only

.recently.

Settlement grouvns have not always been constituted as




physically separate, on-the-ground ngaregnates. Vhen I first
entered Pitcy in 1946 the apgregate living there was nearly three
times its 1969 size. Several years earlier the OroNao' population
had joined together in even larger numbers at a single site,

Posto Tanajura. Both of these aggregatés were comprised of a
nunber 6f smaller, potentially separate settlement groups. It

was only in the dry season of 1969 that the Tanajura populaticn
finally dispersed to form physically separate, on-the-ground
settlement group aggregates.

The existence of sizeable aggregates occupying single sites,
such as Posto Tanajura and Pitop, and the change to smal;
settlement group aggregates occupying physically separate sites
must be viewed in relation to the organizetion of the larger
domestic groupings. The latter are organizations which have
emerged only recently, fqllowing contact with missionaries and
government agents. One of the residential organizing principles
of the post-contact OroNao', and later of the Tanajura and Dois
Irrndos groups, is that their members arrange their residence so
thet they may maintein effective trade, medical and other ties
with the missionaries; government agents, and other non-Indians.
The presence of a missionary in the Dois Irm3os area, and of
both missionaries and a government agent in the Tanajura area
has given rise to a separation of the OrcFao' population into
the two larger domestic groups. But then in 1969 the

missionaries who formerly had lived at Posto Tanajura moved into

o

Piton, thereby serarating their residence from that of th

government agent. At the same time, the Tanajura Orolizo'




dispersed into the six serarate settlement sites. The residential
behavior of the Oroizo', in both the settlement group aggrecates
and the larger. domestic group aggregates, élosely followed the
residential changes of the missionaries and government agcents.

The use of the cconcent domestic group to describe these
organizaticns of ;ettlcment group and Tanajura and Dois Ir:m€os
groups is based on the noticn.that one of the fundamental
principles of domestic group organization is a native idealogy
relating individuals to some territory or space. ‘Actual spatial
contiguity among peovle, which has more often been taken as the
distinguishing feature of domestic groups,1 is not an adequat
criterion for distirnguishing them. 1In some instances, spatial
contiguitly may be only an indirect consequence of other
principles of orgdnization. In some other instances, groups
wvhich are organized on the basis of spatial or territorial
.principles of organization may not present tbe appearance of
distinct spatial contiguity ameng their merbers.

When domestic and non-domestic groups are distinguiched in
this fashion,‘the spatial feature of a group's organization may
be seen to have a cruéial bearing on the structure of the group.
And since that spatial feature is largely a mafter of definition,
or, as is the case in OroNao' society, a matter of redefinition,
it follows that the structure of domestic groups may change in

ways that non-domestic groups may not.




PART I: SETTLEMENT GROUPS i

The Struciure of Sattlarent Grouns

There are two residential norms which have a bearing on
settlement prour organization. \Cne norm holds that before
marriage e person should reside'with his or her mother. In most
cases adherence to this norm would result in a person living

R
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with both parents. 3RBul in the event of the disolution of the
parents' marriage, by whatever means, the norm is singularly
clear in specifying the mother as the person with.whcm one should
reside. (In the absence of a genealogical mother a person should
reside with a close classificatory mother.)

The norm is.followed almost without exception. All of the
young children aged seven or eight years or less follow the ncrn,
as do most of the'young, unmarried edults. The cases of &
disolution of marriage involving parents with offspring show that
the offspring follow the mother in her resicdence. There are
unmarried adults whose mothers and close classificatory rothers
are deceased. They usually reside with their siblings. The only
clear exception to the norm occured in relation to an incicdent of
adultery. A young, ugmarried adult male was caught in an adulterous
relationship with the wife of his classificatory brother. The
brother developed an intense hostility for the adulterer who at
the time was living in the same dwelling. The adulterer decided
to move. The residence he selected was one occupied by his FaSiDa,

whom he should have called by the kin term we, and with vhom it

was inappropriate to live. When he moved in he took up calling




his FaSiDa by the kin term na', thus treatine her, terminologically
end residentially, as a mother. This behavior continued until he
had built and moved into his owm dwelling,,whereﬁpon he returned

to calling the women by the term we.

Y The second expressed residential norm holds that a women's
post-marital residence should follow her husband. The large
number of non-Orolizo' females.who have come to reside-in the
Tanajura area exemplify the norm. All except one of the marriages
that took place during the reriod of field work involved the
removal of the woman from her own residential site to that of her
" husband. The excepticns to the norm involve marriages between
OroNao' females and non-COroliao' ma;es in which the leatter have
become separated from their own tribal groups;2 cther exceptions
to the norm have been shorf term arrangements.3

To the extent that these two residential norms are followed,

settlement groups may take on the appeerance of patriloczal
. s 0 o "
extended femilies. But the appearance is illusory in this case,

for settlement groups are also ordered by a definition oi space

vhich they occupy. The Oroliao' term which refers to this space,
which includes both the dwellings and the central, cleared area
of the settlement, is ﬁiEiE (the first person plural inclusive is
xirixi'; the stem would be xiri-). |
There is a reserblance in sound, as well as a resemblance in
the arrangement of sounds, of xirixi' and xerexi'. In the "Pacafs-
Novos Dictionary" (Brown n.d.), the term xerexi' (the stem of which

"5

would be xerce-) is defined as "somecone's broihers and sisters".




But; according to the OroNao' the term may refer, as well, to half-
siblings 2nd to some classificatory siblings -~ that is, to some of
the kin types of the categories aji, we, and xa'. The term xerexi'
is not a generalizaticn upon the genealogiral referents of these
kin terms, for the latter include kin types such as MoBr and

FaSi which are not considered xerexi'. Thus, the term is not a
pert of the taxonomic hierarchy in which the Oroilao' partition

the dorain of relatives. Furtherrore, an Oroleo' usually

includes himself or herself when asked to.identify xerexi'.

This suggests that xerexi' is not just a category term, but may
refer to a specific grouping of persons as well.

Other aspects of the meaning of xerexi' and xirixi' may be
derived from the linguistic forms themselves. A feature of the
Orollao' language is the process of reduplicztion of the sounds of
certain words, and asscciated with that reduplication, a shift in
the meaning of the words. For example, the form of the verb kat
("to break", "to pull up") becomes karakat in its reduplicated fornm.
The latter may be used with essentially the same meaning as ket
except that tﬁe sense of action would be intensified or wculdl be
performed by a plurality. Thus; karakat may refer to an emotional
state of brokenheartédness, for example, or it mey refer to the
action of breaging or pulling up some object, as performed by

several people. Similar reduplications occur in hap to hLarahap,

het to herehet, etc., along with the semantic shifts appropriate

to these particular forms. The way in which a form is
reduplicated depenus on the form's constituent phonemes eand their

arrangement. In a form without consonant ending the reduplication




is accomplishked by the introduction of [r] before the redunlicated
vowel of the simple form: »i beéomes viripi, . . . 1 becomes . . .
iri, etc. The term xerexi', then, is a reduplicated form of xe
(it is the stem xere- thut would be reduplicated).

The term xe refers to "fire" and to "firewood", but the
cbnnection between fire and firewood end éomcone's brothers and
sisters seems  renote. Kowevef, a connection does exist.

Another feature of the Orollao' language is that certain sets of
words possessing & comnon sound in the same position, or cormon

sounds in the same arrangement, also possess a common semantic

element. Consider the following:

xe ("fire, firewood")

xain ("to burn, to be hot (in temperature)")
xeji ("to be hot (as in spicy)")

xina ("the sun").

‘The connecticn which xerexi' has with these forms is not immedistely

apparent until the significance of the former are made clear in

Orollao' culture. Fire, firewood, the process of burning, the state
of being hot, and the quality of spiciness are 211 associated

with cooking.‘ Cooking occurs, élmost wit?out exception, in the
central cleared area of the settlement, known as the xirim.

Fires are also set directly under dwellings during a "friagem".
Furthermore, the sua's #ays have the greatest intensity, from the
hunan point of view, in exactly that loczle which is identified e&s

the xirim. Finally, nearly every morning the Oroliao' arise only

after the sun has risen and then squat on their haunches Just




outside their dwellines with their backs to the sun. They usually

take their first me2l of the day in this position.

The point of all this is that the t;rm xereii', which cdenotes
a sibling sct, also shares an element of meening with the term
xirixi', es well as with xe, xain, x2ii, and xina. The common
element in &1l of these forms is a culturally defined space in
which fire and firewvocod are used, the process of burning occurs,
things are made hot or spicy, and in which the sun is most apparent --

i.e., the xirim. he cor~ept of xerexi' denotes the sibling set,

but by its associaticn with the other terms, it connotes the
cultural space which the =ibling set occupies. It is a
definition, rather than a prescrirtion, of residential behavior.
This raises the question of what relationship the norms of

residential behavior have to the settlement group defined as a
sibling set occupying a xirim. The pre-marital residentiel nornm
serves to maintain the cohesiveness of the sibling set by virtue
of aligning each individual member of the set with the same
mother. The post-maritel residential norm serves to displace
female siblings from the set; it is neutral with respect to the
residence of male siblings. Thé crucial issue, however, centers
on the residential relationship between the set of siblings and
their parents, after the marriage of the former. There is no
norm indicatiné that the individuals of the sibling set continue
to focus their residence on their parents (see note 4). But there
“is evidence that the OroNao' construe the relationshiﬁ between

parents as dependent on the existence of their offspring.




In surmary, the structure of the settlement group consists of
1) the notion that a set of sibiings consitutes a grouv, 2) an
identificaticn of the sibling set with a culturally defined space,
the xirim, 3) & norm which aligns unmarried people with their mothers
ir. residence, 4) a norm which serves to displace females from their
sibling set at the time of their marriage, and 5) a principle which
holds that the relationship between parents is dependent on their
offspring. The existence of a set of siblings is necessary to
the existence of a settlemgnt group. ‘The association of the
sibling set with the xirim focuses residential behavior of the
sibling set, their spouses, their offspring and their parents on
a common space. The existence of any particular settlement group
is therefore limited in its duration to a period of one generation,
and is limited in size at both upper and lower levels to the
number of people who can focus their residence on a particular

sibling set.

Settlement Sites

Settlement sites in the Tanajura area (see Map 5, p. 168)
may be identified readily by the physical features which they all
have in common. Internally the sites are divided into an area
under cultivation, or formerly under cultivation, which is callec¢
the xitot, and &he smaller cleared area within which dwellings
and other buildings are clustered, called the xirim. The site as
a whole stands in sharp vegetational contrast with the primary

forest surrounding it. The entire site is usually given a name

(for examples, Pitop ("porcupine"), Kemikontoworszo' ("tears of
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Map 5: Tanajura Area Settlement Sites




 ¢peaking, soils of this type are found only along one bank of a

=

the macaw"), Xirikon Tokwan ("Tokwan's xirim"), etc.). -

Since settlement sites serve the very basic functions of
providing a place to live and a place to chltivate crops, the
presence of a suitable water supply and of soils suitable to
the cultivation cf crops are among the basic determinants of the
location of a site. In addition, the Oroﬁao' prefer to live
away from the larger rivers, such as the Rio Paca&s-llovos.

They continue to hold a belief, although it is somewhat

attenuated todzy, that a person's sbifit (jam) may be lost
permanently if it should b; taken downstream along one of the
larger rivers. Away from the river a spirit may become separated
from the person, but it would not be lost irretrievably in that
case. Most settlement sites, then, are located along small streams

such as the Igarapé Dois Irm3os, Igarapé Laranjal, etc., or even

away from streams altogether at the edge of land areas which are

-subject to water inundation. There, holes can be dug easily to

reach the water level even during the dry season. Of the seven
settlement sites of the Tanajura area, four are located along
small streams or next to bodies of water which are not large

L}

rivers, two are located next to.water—inundated areas where
there are no streams, and only one, Posto Tanajura itself, is
located along a large river.

The presence of dark friable soils is considered by the

OroNeo' to be a requisite to the cultivation of corn. GCenerally

stream or water-inundated area. Furthermore, these soils




genérally are not continuous along the entire extent of a stream.
Thus, the number and areal extent of land areas considered
suitable to growing corn varies from one locale to another
within the Orollzo' territsry, 2nd is an important restricting
limitation on the size and distribution of settlement sites.
Settlement site locations also provide differential access
to a nurber of other resources in the OroNao' territory. This
is perticularly true in the case of game animals and in the case
of missionaries, government agents, and other noﬁTIndians.
A majority of the lerger, more important geme animals (peccary,
déer, tapir, etc.) were taken in the semi-circular zone
stretching from the Rio Pacags-lovos east of Posto Tanajura,

to the east and south of the sites at Pitop and !lanamova',

to the Igerapé Laranjal (see Mep 5, p. 168). Thus, Pitop has ean

advantage over some of the other sites, such es Xirikon Tckwan

or Posto Tanajura, in this respect.
Differences in access to non-Indians’ were minimel when
Baia and Pitoo were the only two occupied settlement sites of

the Tanajura area. Later, with the establishment of Xirikor. Tokwan

as a permenent settlement site, and with the relocation of the
missionaries to BiEEé» it beceme clear that the residents of the
former were investing in relations with the government agent,
whereas the residents of Piton were investing in relations with
the missionaries. The government aéent vs. missionaries option
played a significant role in the decision to establish Xirikon-
Toxwan. Cne of the residents of the latter sitve indiccted to ne

that he and others moved there, among other recasons, in order to




avoid havine to live nevt 4o the riscsionaries in Pitop.

The various settloment sites of the Taenajura area are linked
with each other Ly fcot trails =o that no site is more than one
hour's walk to the next, and so that the most distant sites ma

be reached within a three hour walk.

The Develovment of Settlerment.Grouns

In the dry season of 1968 nearly 807 of the Tanajura Orolao'
population lived in the settlement site called Pitop. (The
remainder occupied the site known as Baia.) Thisllarge aggregate
living in Pitop (see Figure 9, p. 172) gave the site en
appearance which conformed with qudock‘s definition of & village
that is, it seemed to consist of a "cluster of dwellings near the
center of the exploited territory." (19:9:80). The organization
of the aggregate was unclear, for there wes nothing the aggregate
~members did in common except to live in the site. Most activities
were orgenized along the lines of smaller eggregates, two of which
were often involved in fractious disputes with each other.

All members of a settlemert group, and even all members who
are of the same sex, 2ge group, or other common characteristics
normally do not join £bgether for labor of other activities.

The settlement group is seen more appropriately as a pool of
pecdle from wﬁich some individuals may Jjoin togeﬁher to perform
some activity. This is particularly true in the case of
subsistence activities. For example, two or three acdult males
of ; settlement grouv will work together at clearing a piece of

land. Foraging and fishing parties are similarly organized,




Figure 9: Pitop Aggregate, 1968
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involving a few adult males or a few adult females from the same
settlement grouv. Groups on an cxiended hunt often invelve two
or three families from the same settlement’ group. Individuals and
families frcm different settlement groups may join together to
perform some subsistence activities, but in that case the twc
séttlement groups:are closely related. Déspite these divisions cf
labor within a settlement groﬁp the ideal is that foods should te
distributed throuzhout the entire group, and, when excepticnally
large quantities of food are available, beyond the settlement
group.

In Pitoo, the organization of subsistence activities and the
distribution of food proved exacerbating to the organizaﬁion of the

total aggregate. Clearing and planting of fields were organized

"settlement groups" (see Figure 9, p. 172). Even the fields
‘themselves were separated from each other such thet those of *wo
settlement grouvs were on one side, and those of the other two
settlement groups on the opposite side of the trail which besecis
the site. Other subsistence activities were divided similarly,
so that for tge most part, hunfing, colle?ting, fishing, etc.
involved parties made up of people from only one segment or
anqther of the Pitop aggregate. The separation of these people
in their work was not mollified by any dependency on each other.
For example, rather than distribute food among the members of the

~ vhole aggregate, people restricted their distributions to within

their own settlement group. Such & restriction became known to




everyone in the site, The vrohlem was particulerly acute vhen large
cquantities of food wzr2 Lroucht into the site. Although these
restrictions were revceived as violations of the'norm of sharing
food, the ubuai reacticn vas to similarly restrict the distribution
of one's own focd supuliies.

At times, entagonrnisme in Pitop became so acute thet rany

«Q

people would not speczi to each cther for pericds of several
weeks. There were incicdents of peomle surreptitiously teking
small articles, such es taskets, knivés, etc., from others.
Some people did not even pretend to hide their food supplies from
the view of others. A hu.ting prerty made up of femilies from the
Tokwan group returned to Pitop one afternoon with the meet of
several white-lipped teccaries. They carried the meat streaight
through the site to their own residence where they constructed
one of the babricot-tycte smoking racks for the meat. They gave
.none of the food to rervers of the Xijam group. A11 that the
latter did, irmediately, about this breech of norm was to
complain among themselves atout how the Tokwan group was tecoming
more like the wijiam (whom the CroNao' eriticize for nbt gshering
in an appropriate way). The aggregate in Pitoo was uneble to
maintain an organizetion, or to act, as i% the site was occupied
by a single seytlement group.

The 1968 Piton egrfegate had been brought together for
reasons that even they considered to be unusual. The site was
first occupied on a rerranent basis in 1965 when the ércup

headcd by Xijam roved there frem Posto Tanajura. Two Orollun males
-~ v .




hed already become attached to the Xijam group as husbands of
Xijanm's daughters. Then, the Xijzm aroup made an arrangement with
the Tokwan group, which at the time was living with the Orcluram
6n the Rio Taje, wherety one of Xijan's daughters would be given
in rarriage to Tokwan, and the Tokwan group would come to live in
Pitop. (The merriage had been anticipated for some time, but was
delayed because cof the residence of the Tokwan group at the Rio
Laje, outside of Orollao' territory,) It was said that Oromen,
Tokwan's first wife, had instigated this arrangement on account of
her desire to live closer to her brother Xijam.T Oromem's residence
in the same site as her brother was considered inapprorriate, but
the move from the Rio Laje to the Tanajura area céuld noﬁ have
been accomplished by & group the size of Tokwan's without the
assistance of a settlement group the size of Xijam's.8
By the end of the dry season of 1969 the aggregate in Pitop

(see Figure 10, p. 176) had chanred significantly by the
outmigration of nearly one-half its formgr inhebitants. The
dispersion of the former Pitcp population maerked the,
re-establishment of settlement groups more nearly like their pre-
contact form and size. From the time the Tokwan group occupied
Pitor until they left to establish other settlement sites, the
Pitop aggregatg was not a settlement group in the-traditiénal
sense. But once the Tékwan group left Pitop, Xijam, the oldest
male of Pitop, remarked, "Now this is really my settlement".

_The nature of settlement group organization becomes clear

once the Tanajura Crolao' population is distributed more widely




d Figure 10: Pitop Aggregate, 1969 be Jimainzukta’ Group



into scparate settlement zites.

Xijam Groun

The features which distinguish the Xijam group as an
identifiably separate settlement group are 1) the eventual
development of scrarate settlerment groups comprised of
individuals who had formerly been living in Piton, thus leaving
the Xijem group as the principal unit occupying Pitor, and 2)
sorme of the activities of the Xijeam group in expl?iting yet'
another settlement site during the year 1968. I+ is the latter
feature I will describe here.

The settlement site Manamora' lies just over two kilometers
south of Pitopn. It is used only intermittently as a base for thg
collection of latex and for the extraction of other resources,
such as wood, and sometimes as a base for hunting. During the
1967-68 rainy seeson a small xitot was cultivated there, dbut it
has been in fallow since then. Within the xirim there are two
hastily constructed dwellings plus a number of smzller structures
suitable as latex smoking shelters, chicken house, etc.

The most frequeny occupants of this site, particulerly
during the year 1968; were the members of thé Xijam group
(see Figure 11, p. 178). What is interesting about this site is
that the Xijam.group used it as if it were the site of their
group independent of all the other inhabitants of Pi‘cp. 1In
effect, they maintained their settlement group organization
by removing themselves from the larrer sgpregzte normally

associated with them in Pitop.
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Figure 11: Xijam Group (at manamopa’, 1968)
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Jimainxukta' Groun

A group headed by Jimainxukte! continued to live in Fitop
in 1969 in much the szme manner as they did in 19€8. The
specific individuals who focused residence on Jimainxukta'
changed during the 1969 dry season, but-the group maintained
essentinlly the same independent status throughout bcth years.

During 1968, merbers of the group cooperated on some
subsistence activities with member of the Tokwan group.
(Jimainxukta' and the sibling set of the Tokwan group are
clessificatory siblings.) However, they had not become involved
in the disputes between the Tokwan and Xijam groups, 21d had not
developed a strained relationship with the- latter. Furtﬁermore,
they occupied a portion of the site that was scmewhat removed frcm
the central, cleared area of EEEQR (see Figure 12, p. 1£0).

Jimaixukta' also maintained a dwelling at Posto Tanajura.
Although his group infréquently used the latter site, it did
provide the group considerably greater access to the post and to
the government agent living there. ter, in 1969, Jimainxulta'
had made en arrangement to work for the government agent.

A femily headed by A'ain ﬁoved into Pitop at the beginning
of the 1969 dry seascn. A'ain built a dweliing near that of
Jimainxukta',.and together they cleared and planted a xitot
around their two dwellings. While A'ain's residence would have
been more appropriate in Dois Irmfos where his éiblings lived, he
clearly preferred the greater access which the Tanajura area

provides to missionaries, the rovernment wgent, the river, and
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other things non-Indian.

Bwertao'winoin Grou

——

This group is comprised of three OroMun males, their
respective spouses, and their offspring. The Orollun meles
constitute a fictive sibling set, upcn which the settlement
group is based. Prior to 1969 each of these males had been
ettached to the Xijam group, but eventually established an

independent settlement called Xomikontoworao' located about

five kilometers south of Pitop. After establishiﬁg this
settlement they did return to live in Pitop on occasion, but
only on weekends.

The Hwemta'winain group provides an example of a settlement
group in the process of fo:mation. Two of the OrolMun males hed
fled from their own tribal territory to the Rio Negro (epparently
in the early 1960's) where they Joined the OroAt and CroXo'.

Vhen the latter were pacified, with the assistance of the Croleo',
the rmen married females of the Xijem group and came to reside witiz

the latter at Posto Tanajura. They then moved to Pitop along with

the Xijam group. Hwerta'winain mainteined a separate dwelling from

Xijam when his family“had been established. - Later, in 1963, he
built a new dwelling in Pitop. The latter became the focal point
for several domestic activities carried out jointly by
Hwemta'winain's femily and the other OroMun male and his wife.

By the dry season of 1969 the latter couple had a child, and the
two femilies, now joined by another OrolMun who had recently

married another femalc of the Xijam group, establiched tneir




(fictive siblings)
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Figure 13: Hwemta'winain Group




independent settlement group (sce Figure 13, p. 182) at

Komivontcworao'. I have learned, more recently, that a sizeable
complerent of OroMun have moved into the OroNao' territory and are

living in the vieinity of Kemikentoworao!' (Zern 1972). On the

surface, this would appear to be an organization similar in form to

the Pitov aggregete as it appeared in 1968.

Orowao'xironaiji Groun

Three unmarried siblings, two males end one female, had been
attached to the Tokwan group in Pitop in 1968. Their attachment
was based on their relationship to Oromem, their classificeatory
mother, by -the "rule" that unmarried people follow their mother in
residence. The oldest of the siblings had.been called back from e
"seringal" by the Tokwan group.

During the 1968-69 rainy season Orowao'xikonaji was involved
in an adulterous relationship. The upshot of the situation
surrounding this incident was that Orowao'xikonaji ultirately
decided to build a separate dwelling in Piton. His sibling group
occupied this dwelling for the remainder of the rainy season.

Later, they established a xitot end dwelling at Komikoutovorso',

somewhat removed from that of the Hwemta'winain group. By this
time the female sibling had married and removed to the Dois IrmEcs,
and the two males had married and brought their wives to live at

Komikontoworao'. They also returned to Pitoo for the weekends.

Tokwan Group

The change of greztest visible impact in the composition of the

aggregate in Pitop between the dry season of 1968 and that of 1969




resulted from the removal of the Tokwan groun. More than 20 opeople,
and thus nearly one-half the poﬁnlation of the site, left to
establish, at first, three separate sett;ement groups, and later,
a single settlement group.

A small group consisting of the families of Jimainxipareji
end Horenkatcwe jéined together and occupiéd the site called
"Laranjal". This was a short-lived, identifiably separate
settlement group; by the end of the 1969 calendar year the

grour had moved to Xiriken Tckwan and were building a new

dwelling there. This action had the effect of turning
"Laranjal".into a tempora:y settlement site, much like Manesmopa',
and of joining the members of the Jimainxipareji group to the
Tokwan group once again.

Several other former members of the Tckwan group, in this
case headed by Kotemwe', esteblished a sevarate settlement group
at Posto Tanajura. Posto Tanejura had been used only as &
temporary residence site for several years prior to their move.
Although there were almost always a few Oroileo' at the site,
they stayed there for short periocds and for special purposes --

primarily for trading with the missionaries and government agent,
receiving treatment for illnesses, visiting non-Indians, etc.

The Kotemwg' group constructed a new dwelling at the post
and intended to stay thefe in permanent residence. Their xitot
was located some distance from the sife, along the trail from the

"post to Pitop, on account of the land at the post beiﬁg unsuitable

for cultivation. The group's residence at Pocto Tanajura was as

=




short-lived as was Jimainxivaraji's at Laranjal. They also moved

to Xirikon Tokwan, leaving Posto Tenajura as a temporary

settlement site once again.

The rerainder of the former Toxwan group, which at the
beginning of the 1969 dry season consisted only of Tokwan's family
and To'o'em and daughter attached to them, established Xirikon
Tokwan as a new settlement. Shortly after this aggregate moved
from Pitop they were joined by Wemkantm and family; then later
they were joined by the Jimainxiparaji end Kotemwe' groups. The
Tokwan group was thus divided and reformed (see Figure 14, p. 186)
in the shogt period of a few months. |

About the time the Tokwan group was reorganized at Xirikon
Tokwan, and as the Crente movement was attracting large numbers
of converts, Tokwan's younger wife left the group and returned to
live in Pitop. This action was precipitated by a dispute betveen
Tokwan and his wife over‘the issue of the latter's intention to
Join the Crente movement, and the irritation to Tokwan of her
singing hymns. When the wife returned to Pitor she was employed
by the missionaries to perform household chores on a live-irn
basis. The members of the Tokﬁan group appealed to the government
agent, claiming that.the missionaries were ihterfering with the
marriage. The government agent sent a note to the missionaries
demanding the feturn of the women to her husband. At that point
the Xijam group, and in particular tﬁe male sibiings of Xinto,
gave notice that they were taking Xinto back; that théy had given

her in marrisge in the first place and that it was on their




Figure 14: Tokwan Group




authority that the marriare was now dicsolved. The significonce
of this action, in the present context, is that {t illustrates
the 1mportance_of the siblings in the settlement group organization.
This in no way denies the influence of the missionaries in this
whole incident, particularly since a part of the dogma of the Crente
mévement included the notion that polygyny was ineppropriate. Also
interesting in this cese is the voin% that on the day I was leaving
the Tanajure area in late 1969, a young OroWuram male, a suitor of
Xinto, arrived at Posto Tanajura. He.had been selected as an
appropriate suitor, by an arrangement between the missionaries at
Pitop and those at the Ric Laje, because he was unmarried, young,
and most important, & Crente. The ironic element is that updn

this man's arrival he proceeded to Xirikon Tokwan to take up

initiel residence there tecause of the presence of OroWuram

females in that group!

Werkami Group

Throughout the entire period of field research only the
Wemkami group maintained e stable form. The group occupies the
site known as «Baia, nemed after its location on a cul-de-sac bay
of the Rio Pacaés—Novoé. :

The group is comprised of a sibling set, their parent, and
all their spouses and urmarried children. At the present time
there are also three wnmarried siblings of one of the spouses (see
~Figure 15, p. 188). All of the married males are Orollac' and all

of the married feémcles are non-Orelzo'. The unmarried sidlings to

the spouses are actually resident in Baia on a temporary basis.
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Figure 15: Wemkami Group
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Two of them are looking for wives. The third is a female who, when
she is married lives in Piton, but who removes to Baia to live with

her sister whenever she and her husband are having marital disputes;

in that case her residence in Baie is as an unmaerricd female.

Internal Relotionshivs

The organization of cettlement groups arourd a set of male
siblings requires that the duration of the group must be limited
to the period of coresidential .association of the sibling set.

In the transition from a settlement group organizéd around one

set of siblings to a settlement grouv organized around a
subsequent -generation of siblings, the individuals may make a
number of residential changes within and between settlement éites.
These residential chenges are e natural part of the process which
runs from settlement group formation, through & period of full-
establishment, to disolution (and formation of another group).

The internal resicdential chenges I rentioned at the beginning of
this cherter may be eccounted for in terms of this process.

Members of a settlement group usually build and occupy
dwellings separete from their parents' at the time of becoming
married or of establi;hing a family. Initially, these dwellings
are within the same settlement site. In Pitop all the male
siblings of the Tokwan group, along with their families, at one
time or another occupied dwellings separate from‘their parent.
Three of the siblings of the Xijam group were similar}y
distributed in dwellings separate from Xijam. ‘Thé renainder of

the Xijaw group siblings, who were either not nearried cor had not




established families, lived within the s2me dwelling as ¥ijam.
Prior to the formation of the Hwvemta'winain settlement group én

Kemikortoworeo', !llwemta'wirain and his family lived in a dwelling

separate from Xijam. But Xinxoin and his wife continued to live
with Xijam until the birth of their child, and Xowa and his vife,

the other couple that ultimately nade up the Kemikontoworao'

settlement group, lived with ¥ijem until they removed to the

latter site. The OroV¥zo'xikonaji group members built and occupied
their own dwelling in Pitop before any of.them had married (for
reasons associated with the incident of adultery described earlier).
" In eny event their building a dwelling in Pitop and later their

removal to Komikcntoworao' as an independent settlement group

éonforms with the pattern of the sibling set removing itself from
the dwelling of the parents, but remaining within the same
settlement site, and then later establishing a new settlement site.
Today, with the Irndians derending heavily on relestions with
the missionaries, government agents, and other non-Indiens,
settlement sites have become more permanent residentigl locales
than in the past. As a settlement group developrs, based on
residential a;sociation of married male s%blings and their families,
the members may only establish new dwellings within the same site

without eventually removing to a new site. Thus, in Baia, Pitop,

and Xirikon Tokwan, the male siblings around which these

settlement groups ere formed have remained within the same site

"as their parents.




The transition from settlement groups orgenized around siblings
of one generation to groups orcanized around siblinss of the next
generation is accompanied by a transition in the orgénization of
éubsistence activities. The older members of a sibling set,
those who are establishing the new settlement group, tend to
cooperate with each other in subsistence activities, while the
younger members of the sibling set continue to work with their
parents (especially on the cleering of xitot).

The transition is also marked by the transfer of a weak sense
of leadership and control over the activities of the whole group.
The transfer is evident in the example described earlier involving
the disolution of marriage between Xijto and Tokwan. Today, with
the settlement group having very little control over marriage
arrangements, control is now exercised primariiy on matters of a
group's relations with missionaries and government agent.
Consistent with this, control is exercised by those individuals
who have developed some ability to count eand speak in Pertuguese
or to perform the kinds of activities that are important in the
Crente movement, such as delivering sermons, memorizing lessons,

etc.

External Relaticnshins

Each of the settlement groups which had beea formed during
the dry seeson of 1969 made a distinctive adaptation to the non-
Indiens within their area. The Xijam group maintgined a
parficularly close reletionship with the missicraries who now
resided in Pitop. Of the first three Tenajura Orollac' to be

converted to the Crente movement, two were siblings of the Xijam




group. Later, the menbers of this group were solidly in support of

the Crente movement at a time when some members of other settlement
groups were still holdirng out, and one of the Xijam group was
emerging es & leader in the Crente activities for the whole
Tenajura population.

The Tokwan group was somewhat split in its relations with the
missionaries. Only one individuval was clearly in support of the
Crente movement from the beginning, while the others favored
maintaining closer relations with the government agent. The
latter relations were favored by their removel from Pitop to

- Xirikon Tokwan. One of the group btecame a helper tb the

government agent. His duties included such activities as keeping

a simple record of the number of cans of Brezil nuts deposited with
the government agents by each of the Indiesns. HKe would merk a line
with a pencil in a notebook for eech can of nuts. The record wowuld
then be brought to the aéent and the neme of the Indian told to

the agent. The process was then repegted. In this way the
individual geined a consicerable degree of prestige emcng his
fellows as someone who was able to write; and the government agent
benefitted from not havirg to deal directly in the task but could
look on from his dweiling. Generally, there‘was a close
relationship between all members of the Tokwan group and the
government agen£ as the former visited the agent more frequently
than other Indians and could act as'intermediaries for other
OroNao' with the agent.

The Wemkemi group maintained close relations with a few




Brazilian families living on the onposite side of the bay from them.
They traded goods with each other,-mainly small quentities of meat,
latex and other products in exchange for the kinds of supplies
which the Braziliars are able to bring from town.

The other settlement groups maintained a less intense
relationship with either missionaries, government agent, or other
non-Indians. The Orowao'xikonaji group was intent on producing cash
crops and other supplies which they hoped to trade directly in town,
by-paessing the missionaries ana government agent.: There was always
a great deal more talk than action in this respect. Nevertheless,
they did maintain & greater degree of independence thai. the other
settlement groups. |

The Hwemta'winein grecup continued to rely on the missionaries
more so than on the government agent, a relationship which was
consistent with their closer ties to the Xijam group and their
longer association with the missionaries.

The Jimainxukta' group favored reletions with the government
agent only slightly. Both of the latter.two groups were less
closely tied to the non-Indiens than the Xijem or Tokwan groups.

Once the variouS'settlemeﬂt groups had become established
in their own settlement sites the kinds of disputes that had
characterized the relationship between the Xijam and Tokwan
groups disappeared, anﬁ all of the settlement groups became more
independent of each other. The day-to-day actiyities of each
group vere now known only to the members of the grouvp so that the

distribution of food supplies was not longer a contentious liscue.




When the food suprlies procured by one group were particularly large
the distribution was widened to ‘include even the Xijam group or the
Tokwan group. The relations between the sgttlemént groups were

much rore amicable after the dispersion bf settlement groups out

of Pitop.
PART II: THE TAIAJURA AND DOIS IRMEOS DONMESTIC GROUPS

The Tanajura &nd Dois Irm@os grouvs are ecuivalent forms of
organization. I will descfibe only the former since it is the
population with which I am most familiar. First, however, it will
be necessaf& to.describe the principles of organization of the
Oroluo'.

In the years pricr to permanent peaceful contact the Orolieo'’
had established themselves as a physicelly separate, independent
tribal group. They vere, at the time, unaware of the existence of
the OroMun and OroWuram and their contacts with the OroAt and OrcIo',
with whom they formerly held ceremonies, were terminated when the
OroNeo' relocated in the area -outh of the Rio Pacafs-lovos. One
of the conditions of this isolation from other groups was that the
OroNao' became & tribaily endogamous groué.g But their endogamy veas
one of circumstance rather than design. Spouses were necessarily
of the same t;ibal group, and thus, the determinative factor of
one OroNao' marrying another was simply that no other alternatives

. were available. This situation is reflected even today in the fact
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thet Orolan' marrinres contracted before contact are marriages {;4/

between Oroliao' only. It is alsc reflected in the fact that the
Oroliao' do not express any preference or regulation for
endogamous uaions, nor do they recall there ever having been
such a regulation. In more recent years, following contact with
the other Paceds-lovos groups, the Orollao' have taken their
spouses with increasing frequency from these non-Orollao’ groups.
The once endogamous character of the Orolizo' has given way,
gradually, until by the year 1969 only 36% of the-extant marital
unions in effect in the Tanajura population were Orollao’
endogemous.

Closely following this shift from tribal endogamy té
exogamy, and partly as a consequence of it, a similar change has
occured in the matter of individuals' tribal affiliatien.
Formerly, everyone ves Orollao' because there was no other
alternative. Todey the matter is not so simple. Hﬁile edults
mey be identified according to their tribel affiliastion, the
offspring of exogarous unicns exist in a state of tritel-
r.ffiliative limbo. They are certainly of the same group as one
or the other of their'parents,-but beyond that there is widespread
disagreement and confusion, partl& on the menner in which tribal
affiliation is to be determined, and particularly on the actual
affiliation of each irdividual.

The OroNao' proffer two methods of determining tribel
affiliation: one is that the child's affiliatigh follows the

mother, and the other is that the child's affiliation followe the
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tribe associated with the area in wvhich the child is born. It is

clear that these two methods would be mutually consistent within
the context of the former tribal endcgamy, and in that case amount
fo different ways of seying the same thing.

In the actual determination of tripal affiliation of children,
the two metheds freocuently are ignored. I made an effort to
determine the affiliaticn of each child in the Tanajura area with
the following, overvwhelningly unsuccessful results. In some cases
a person would claim that a child belonged to the same tribeias the
mother, while enother person would cleim it belonged to the group
of the father. In some cases the same person would make these
contradictory claims, but at different times, of course. ~ In
some cases individuals would claim not to know (trstea) thé child's
affiliation. And finelly, in scre cases a person would indicate
thet an older person might know of the child's affiliation.

Since the responses varied widely I checked them in relation
to several contextusl features such as sex, the tribal affiliaticn
of the informent, the situational contexﬁ in vhich the cleim was
r-ade (ocn the thesis that cne sort of response might be appropriate
in the company of ceriain people, whereas another response might
be appropriate in relafive privac&), etc. The inconsistencies
remained.

Post-contaét tridal exogamy, arising in the gbsence of any
positive mechanism for determining tribal affilia&ion, has left
the issue of tribal affiliation of offspring unresolved, and has

left a number of children whose stotus as Croiao' (or any other




tribal prouv) is in ouestion.

In ‘addition, there are a number of non-Orngo' adults who
have establishgd their residence in what is considered to be
Orollao' territory. The nurber of definitively Orolleo!
Aindividuals living in the Tanajura area in 1969 amounted to
ohly 50% of the Tanajura population.

The principles which underlie the organizetion of Orciino’
society itself must, therefore, be based on something other
than succession.

Even though non-OrcNao' adults in the Orolleo' territory mey
" be identified readily by their tribel affiliation, they act for
the most part as if they were Orollao'. They do this by masking
their identity with the kinds of behaviors which the Orolao’
point to in distinguishing‘themselves from the other Pacafis-lloves

groups: speech, observence of specific food tabocs, a dependency

identification with a territory. These are all bekaviors which
may be easily altered.

The Orollao' consider their language to be different from thet
of every othe; tribal grouping Sf the Pacgés-ﬂovos categorization.
Furthermore, when they speak of differences in language they refer
to other languages as xijexi' ("other different from"), conveying,
thereby, a sense of difference in kind, rather than difference
in degree. The exemplary evidence they use to make the differences

clear consists of comparisons of the sort te vs. ate ("father"),

but aleo a number of rore elusive qualitiec cuch as @iffcrences in
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sibilance. All of these differeﬁces-are of equivalent value in
the OroNao' analysis.

The most notable difference in cultural practice may bde
found in the production of materiel goods. Baskets, cley pots,
bows and arrows, etc. are some of the examples the Orolao' point
to in this respect. The OroWuram are seen to, and do in fact,
depend more heavily uron the use of clay pots thean do the Oroliao',
even though both groups have relatively equal access to the metal
containers which the Orollao' héve adopted. On‘the other hand,
OroNao' basketry is more réfined and aesthetically pleasing, as
well as more extensively used, than that of the OroWuram. Bows
and arrows; although they are produced in small ﬂﬁmbers and almost
entirely as trade items, are distinguishable by individual
manufacturer and by tribe.

Differences between tribes may also be seen in.the kinds cof
food taboos respected by each. For example, the OroMun and Oro%uram
eat sloth, and the OroEo' eat a red-haired spider monkey, both of
vhich ere avoided by the Orolao'. All of these differences, vwhich
I have treated only by way of example, serve the Orollao' in
distinguishing themselves from the other Pacafs-lovos groups.

Finelly, the Orollao' consider themselves to be identified
with en ill-defined territory. The identification is made in terms
of an ;ssociagion between clusters of settlements and the area which
surrounds them, and not in terms of specific boundaries. Thus,
wvhile there is no limit to OroNao' territory in the strict

definitional sense, there is in the sense of their utilization of




an area surrounding the settlement clusters. Today, these ﬁ(bg
surrounding areas do not overlap those of the other Pacais-lovos
groups. One of the consequences of this definition of territory
is that, from the Orollac' roint of view, their territory changes
as a functicn of their setilement locales and how far they extend
their utilizetion of the environment out from their settlerents.
The Orolao' migraticn from the Rio Hegro to their present locale,
along with their presently more restricted use of the surrounding
environment, has had the effect of simply deleting the area horth
of the Rio Pacaas-liovos as a part of the territory with which they
identify themselves.

Under these conditions, what remains qf an Orolao' identi£y
is one based primarily on speech, a style of material gcoés
production and use, food taboos, and an identification with a
territory. These conditions may be attained by any Pacefs-lovos
who is willing to reside in the Orocilao' area and behave like the
OrolNao'. This is exactly what non—OroSae' who have teken up
residence in Orollao' settlements do -~ their behavior iz well
within the range of behaviors of those identified as Oroliao' by
virtue of the unintenQed endogamy. Thus, the formerly definitive
element of being Oroﬁaé‘ has been elimineted for ell practical
purposes by the tribally exogamous marriages and has been

rep;acéd by a few behavior conditons. 10

The Tanajura Group

" Association with a territory is a centiral factor in the

Orollao' identity. iiowever, the meuner in which territory is




construed allows for a number of alternatives. While there is .)fXB
certzinly a sense in which the Tanajura group ascociated itself
with the vhole area south of the Rio Pacaas-Novos, they have also
developed an association with the more restricted area immediately
surrouncéing the settlements of the Tanajura area. This is a
territory which does not overlap the territory of the Dois IrmEos
Orolizo'. Thus, the Oroilao' population of approximately 1LO
indivicduals is divided into nearly equal sized units. This
division, which was onrly immanént a few yéars ago, has developed
tp the point where the Tanajura end Dois Irmtos are now nearly
separate tribal groups.

After permanent peaceful contact, the Oroﬁag' settled in
large numbers at Posto Tanajura. A few years later, however, they
begen to relocate along the Igerapé Dois IrrZos and in sites néar
Posto Tanajura at places like Pitor and Baia. Subsgquently, the
missionaries established a station in the Dois Irmzos while at
the same time they maintained their original station, alcng with
the goverrnnent agent, at Posto Tanajura.- The entire Oroliao'!
}opulation was distributed either in the Dois IrmZ%os or in the
Tanajura area, each area havinglits resident missionary, and the
latter area having its gevernment egent as well.

The distance between the residential centers of Dois IrmBos
and Tanajura ié only about 15 kilometers, but today the sole
means of' communication between them.is by canoe.from Posto
Tanajura up the Rio Pacads-Novos and then slong the Igarapé Dois

Imios. It is a difficult trip during the rainy, water-inundated
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period, and nearly irmpossible during the dry season. Consequently,
communication between the populations is severly restricted, end
occurs nainly during the Brazil nut gathering exéeditions when
people from thé Tanajura forage for nuts in the Dois IrnZos area,
but also occurs wnen the Dois Irmfios bring Brazil nuts to Posto
Tenajura for exchenge with the government agent. Until 19€8 the
two populetions also gethered-together for ceremonies held-
alternately in the Pois Irmdos and Tanajura areas. Otherwise,
interaction between the two populaticns was limited to contacts
between individuals.

The combination cof these two factors -- the presence of
missionaries in each erea and the difficulty of communication
between the areas ~- has led to & differentiation of the
OroNao' into two groups closely approximating the differences
which distinguish the various Pacaas-ﬂovos trives. Missionery

_presence in the two areas has been essential to this differentiaticr,
Just as missionary, governmeni agent, or other non-Indian presence
has been essential {o reainteining tribal differentiaticn between

the larger Paca&s-ﬁovos groups. Since contact, all of the Pacafs-
Novos tribes Have focused their residence on missionaries,

government agents, nd.other similar non-indians. The only
Pacaés-lovos group which does not have its resident non-Indiens

is the OrolMun o% the Rio Ribeirao. In early 1968 Rontkes reported
that 94 individuals were living on the Rio Ribeifao, but by the
middle of 1969 the group had been reduced by more than one-half

its former siZe by {the cutmigzraticn of Oroliun to eit}
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Laje or to the Col8nia Anr{cola Saparana (both of which are

dominated bty missicneries, government agents, and other similar
personnel).

As the Crente rovement got under wzy with the Orolico', the
di fferentiation between the Dois IrmEos_and Tenajura populations
developed even further into an ideological schism. During a
Brazil nut gathering exredition people from the Tansjura area
were criticized by the Dois Irmaos for lack of faith. The latter
had teken the lead over the Tanajura with the conversion of fwo
members to the Crente movement and with many others ready for
conversion. The issue of which population was the "first", the
"real", and the "better" Crentes was enjoined. At the same time
the ideology associsted with the Crentes movement denied the
possibility of holdéing native cereronies involving the two
populations, thereby further reducing the communication between

them.

b

Settlement Grouvs in Relation to thre lLarcer Tomestic Grouvs

The native ideology which relates individuvals to some
territory or spzace in the context of the larger domestic groups Iis
one of desiring matefial goods, medical treatment, and other, less
tangible rewards which come from maintaining relations with non-
Indians. Its effect is to require the Orollzao', in so far as they

continue to deal with the non-Indians, to live near them. Since

the non-Indians are normally immobile in their residential behavior,

the spatial principle of the larper domestic group organization

iuplies that Orolleo' residential ctelavior will he centripetal with




respect to the non-Indians.

The structure of settlerment pgrouvs, on the other hand, in
particular the resicdential association between the sibling set
#nd the xirim, implies that Orollao' residential oahavior will
be centrifugal with respect to the verious settlement groups.

The existence of larger-than-settlement-group ageregates,
first at Posto Tanajura and later at Pitop, and also the
dispersion of settlement groups‘into separate settlement sites
in 1969, a move which was made possible by the residential
sgparation of the missionaries from the government agent, points
up the impact of this new, larger domestic group organization on
the traditional settlement group organization. The changing
conditions of OrolNao' residential behevior are dus, in large
measure, to the antagonism'between‘the two forms of domestic

group.




CHAPTER 6

SUIMARY AKRT CONCLUSICH




The concepts in terms of which order in society 2 \5
traditionally has been perceived are inappropriate. The
concepts ignore, by their preéccupation with consistency,
the range of actuzl conditions, including inconsistencies
and contradictions, which they nevertheless pretend to
treat. This ignorance toth pvermits and supports the
assumptions that the relationship between ideational and
phenomenal orders necessarily either constitutes a unity
or at least tends toward a unity, and, when variation has been
recognized in the phenomenal order, that the terms of the
; ideational order nevertheless constitute or tend toward a
unity. The conditions of social organization in Orollao'
society not only call into guestion the traditionally
assured relationship btetween idea and action, they also
negate the very terms in which the equation between idea
and action has been set out. A consideration of fhe full
range of conditions, including negatvive conditions, is
essential to the perception of order in Orollao' society
and forces a reconsideration of the nature of the relationsh’p
betvween ideational znd phenomenal orders.

The point may bé made by summarizing some of the
conditions in OroNao' society and by examining more specifically
the modes of rélationship between these conditions.

The dependency relationship eséablished betﬁeen the
OroNao' and non-Indieans required that the Orolzo' adjust their

domestic and subsistence orgunization in warys that would allow

“




them access to the materials and services dispensed by the
non-Indians. The edjustment had to be made to the residence
of non-Indians. Initially, the non-Indians occupied a single
site; later they vere disversed more widely in the OroNeo'
area. The recsidence of non-Indians and_the changes in that
residence tecame conditions in terms of which Orolao'

domestic groups were organized. And since Orolizo' subsistence
organization is dependent in part on the composition and
distribution of domestic groupé, the condition of.non-Indiané'
residence was extended to the organization of Orollao'
subsistence.

The traditional form of Orolleo' domestic group organization
consisted of a set of male siblings, along with their wives,
their offpsring, and their parents. This particular form of
organization -- what I have called the settlement group -- is
defined now by the logics of Orollzo' genealogy and the
establishnient of the marriage relationship, by the norms of
pre- and post-marital residence, and alsé by an association
rade between the concept for the sibling set and the culturally
defined space which it ideally occupies.

The day-to-day ac£ivities oflOroHao' residence and
subsistence organization constitute an accomodatign to tﬁé
contradictory principles of maintaining access ?o non-Indians,
with its residentially centripetal tendencies, and of
maiqtaining the traditional spatial separation_éf settlement

crowre, with its residentially centrifural tendencies. The
L & - b ] -




accomodation has been ccmplicated by the changes in residence
of non-Indians. As a result, the actusl form of orgenizaetion
in residence and subsistence aprears chaotic because in fact
practice lecks consistency toth over time and at any
particular time.

In this instance the ideationel ordef consists of two
contradictory elements. A traditional organization is
expressed in the formally abstract terms of linguistic
associations, resicdential norms, end the logics of the
relationship between siblings and between parents and offspring.
A nev mode of organization is expressed, less formally. in
terms of the values of obtaining material goods, medical
attention, becoming a Crente, etc. The ideational and
phencmenal orders are consistent in e certain sense, but
because of the contradiction in the ideational oréer, inconsistencies
‘appear in the phenomenal order.

One of the consequences of the dependency reletionshin
established between the Crolao' and non-Indians wes that,
through the latters' practice of promoting permanent peaceful
contact, relaéions between the various Pa?aés—ﬁovos groups
vere opened. Prior to contact the Oroliao' had been isolated to
the extent tha§ marriage arrangements had been unintentionally
but necessarily endogamous. After contact the opgning of
relations between the Pacafs-Noves groups made possible, and
the definition of marriageable and non-marriageable persons

rromoted, en arrengement of excgamous marriecpes. The conditicns




of tribal isolation and of everyone feihg OroNao' because there
was no other possibility were eliminated. Exogamous marrisges,
combined with the norms of residence, incorporated non-Oroiiao'
edults and olfspring of exogamous narriages into settlement
groups, now comprised partly of OrolNao'; partly of non-Oroliao',
end pertly of individuals whose tribal affiliation remained
unresolved, all occupying a territory construed as Orolao'.
Under the conditions of tribal isolation and endogamy
the marriage category distinctions had been important precisely
because everyone was Orollao'. The category distinctions ensured
that a part of the population, which was otherwise singularly
OroNao', could be treated, at le;st by definition if not in
practice, as potential spouses. Under the new conditions of
intertribal relations the marriage category distinctions were
equally important, but in a different sense. The categories
defined the stock of rotential spouses as numerous, wnich it
now was in fact, and the non-merriageable perscns in the sare
manner as they had bteen defined prior to contact. Actual
marriage arrangements reflect the expanded definition of
potential spouses. Marriages héve been arranged increasingly
in an exogamous mode. However, the marriage categories also
have had the seemingly paradoxical effect of makiﬁg the
category distinctions themselves and the reckoning of tribal
affiliation largely irrelevant as conditions in the normative
system. The category of marriageable persons ﬂow is so

nurercus that the distinctien beiween it and the non-rarriarecble
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category is made only unnecessarily. Indeed, the Orolao'
treat tlde whole system of marriéqe categories as.irrelevant.
The system of mnrriage categories was relevant to the OroNao'
as & norm respecting marriege arrangements only when the
population was defined ctherwise as being of one kind -- i.e.,
ohly Orcliao'. The prepotion of exogamous-marriages by the
definition of an expanded stoék of marriageable persons haé
created a poruletion which is no longer of one kind. As a
result, the system of ﬁarriage categories as norm.controlling
marriege behavior has becoée irrelevant.

Tribal affiliation ard the means of reckoning tribal
affiliation of offspring of exogamous unions are confused
issues at best, and unresolved in any event. The absence of
norms respecting tritel affiliation is consistent both with
the former conditions of tribel endogemy and the necessity
"that everyone be Crolieco', and also with the present practice
of exogamous marriages -- that is, marriage practices which
created a population not of one kind.

The relationship between ideational and phenomenal orders
is complex in‘the above example.because o{ the number of
conditions which impinge upon each other. A distinction must
be made between the system of marriage categories purely as
definition agd marriage categories as definitioq combined with
rules, values, sanctions, etc. respecfing the definition.

" Presumasbly, the latter conditions obtained when the Oroliao'

vere isolated and there were cnly other Oroiso' as spouses.




But under the conditions of opened relations among Pacafs-
Novos grouvs end exogamy the nofms associated with the
marriage categories become irrelefant. All that remained
Qas the system of abstrsct definitions. 1In that case,

the norms required the existence of specific conditions for
their pervetuation. And once marriage arrangements were actually
practised irn an exogamous mode the practice mede even the
definitions largely irrelevant. Similerly, an ideclogy
respecting tribal arfiliation required the existence of
conditions for their perpeguation. The definition of an
expanded marriageable class eliminated those cond}tions.

I hasten to add that the above examples do not constitute
a case in support of the unity betwveen norm and action. Norms.
have not been adjusted to fit the new reality; it is much more
a case for the contention that the rhenomenal order is not
irrelevant to the ideational order.

The traditional form of organization of the Orolleo' as a
tribe was baséd vrimarily on the isolation of the porulation
from other peoples. In that resvect the tribe consisted of
an aggregate without any formaliy,expressed ideology of
spatial contiguity. The isolation of the tribe ended when
non-Oroilao' were incorporated into the population through
exogemous marriages. The qualities of being Orollac' were then
reduced to the few features which the.OroNao' used to distinguish
themselves from the other Pacais-Novos groups.' More éecently,

settlement £réips have arranced themselves in vroxinity to the
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non-Indians of their vnarticular area; The population has become
divided into two units. (The non-Indians of the Dois IrmZos

area are resident in one locale; the three kinds of non-Indians
of the Pocto Tanajura areea are somevnat removed from each other
in residence, but not enough to inhibit communication between

the settlement groups which focus on each of them.) Communication
between the populaticns of the Dois Irm3os and Tanajura areas

has diminished increasingly as .the Oroliao' gave up their
traditional ceremonies in the face of crificism. ‘Most recently,
an ideological division has been suggested by the two populations
" based on the differences in their accomodetion to. the Crente
movement. I have suggested that the two populations now
constitute incipient domestic groups, each being roughly
equivalent to the organizafion of a tribe as a population

focused spatially on a resident non-Indien population.

In this example the tribte formerly existed as an aggregate
with spatial contiguity, that is, isolation from others. It
existed in a practical sense and certainly in the conceptualizstion
of the OroRao', but without any ideologicel basis to maintain
it. Thus, the separation of thé population, merely as a
consequence of individual settlement groups arranging their
residence in relation to non-Indians in their areé, could
have remained as nothing more than that. Howd&er, the development
of an ideological basis for the division suggests the possibility
of a new form of organization, complete'with a.foéus on

spatial separaiion. But the ideolerical schism has develcoved




too recently to take the argument any further than to point ‘)A;L
out that the ideological basis df the potential domestic

group bears little relationship to the conditions which

gave rise to it.

The Crollao' always had criticized each other for
transgréssions of norms or for uncommon practices. The
critical attitude of the non-Indians confounded this
situation by expanding the objects of eritcism to include
Orolleo' norms and ccrmon practices.

A quality of criticisé, not restricted to OrolNao'
society, is that its effects are mainly negative. Criticism
tends to control by means of reducing the conditions subjected
to effective ceriticism. However, there are limits to effective
criticism. Specifically, in OroNao' society criticism tends
to be effective to the extent that it appeals to "knowing".
More generelly, criticism tends to be effective to the extent
that the conditions criticized are specific in content. The
ideational order may be distinguished in much the same way as
Murphy distinguished norm and action: he says that norms are
formally specific and -diffuse iﬁ content while actions are
formally diffuse and specific in content (1971:241-242). The
ideational order consists not only of rules and norms, but also
of the categories which partition and define that to which the
rules and norms. pertain. The distincfion is impoftant to
understanding the persistence of an OroNao' system of kin terms.

Kin terms statuses lack specific content and thercfore, to the




casual observer, are innocuous and without apparent import
other than as customery, but emoty, usages. Roles associated
with kin term stetuses are specific in content. They go
beyond rere cefiniticns of persons to state how persons do,
or even should, behave.

Much of traditional Orollao' culture ﬁas been reduced
while the cstegory distincticﬁs in kin term systems, marri;ge
systems, etc. persist. Traditional norms eand practices
have been criticized effectively, but onlj to the.extent that
they are aspects of the normative system which are specific
* in content by stating or implying what behavior is or should
be.

The reduction of a traditional Orolieo' culture =nd
forms of organizetion is not duve solely to criticism.
Particular elements at the ideational level have been
‘reduced by the impact of their internal relations with
other conditions of existence in Orollao' society.

The guestion of order in Orollao' society may be treated
only in terms of the conditions peculiar to the society.

The question of the general nature of the relationship
within and between the terms of the distinction between
ideational apd phenomenal orders may be treated only as a
conceptual problem; any particular example, inclqding the
OroNao' example, pertains to the geéeral question only

‘as a critical interruption.

Ideational and rhenomenel orders distinguish aspects of

21>




behavior rather than kinds of behavior. The distinction is drawn

more accurately, for example, by lLeach (1965:12-1L4) then by
Murphy (1971:241-242). In any event, the point of making the
distinction is the same. The quelities bf behavior in their
icdeational aspects differ from the qualities of behavior in
their phenomenal aspects according to the extent to which the
former are abstract and thus removed from being sequential,
continuous, and hence non-repetitive (Cf. Murphy 1971:2L2).
These differences in qualities limit the kinds of,relationships
which obtain within and beéween the terms of the two orcers.
The same point is made, although less explicitly, by Leach arnd
by Murphy.. I have attempted to develop this thesis in the
exposition of order in Crollao' society. 1In other respects,
the OroNzo' example constitutes a negation of the conditions
of a universal mode of relationship pre;umed by other solutions
to the question of the r;lationship tetween ideational and
phenomenal orders.

More specifically, order in OroXao' society has been
treated in terms of the particular conditions in the society,

including variations in practices, the ebsence of norms, rules,

and other aspects of the ideational order, and the relationships -

of consistency, inconsistency, congruity, incongruity,
contradiction and fit among them. These conditions, explicated
in the preceeding pages, especially in Chapters 2 through 5,
constitute, as the title of the whole work suggests, Oroliao’

social structure.
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NOTES
Preface'

l. In vriting native terms I have adopted, with one exception,
the orthogravhy develcned by the Lew Tribes hiqsion of Brezil,
as exemplifled in tha "Tacafz-lovos Dictionary”" (Brown n.d.).
The exception is that I have used the symbol "X" in place of

the two symbols "c" and "qu" used in the Dictionary.

2. The nane P&C?éS-JOVOS, or one of its spelling variants
(Pacaas-liovas, Pecahés-lovas, Pace-iicva, Faca-lloa, etc.),
refers to any cne or gll of the tribes who distinguish
themselves as Oroiao', OroAt, OroFo', OroMun, OroWuram, and
OroWuramXijein. The origin and meaning of the term are
unknown to me.

3. I use the concept "forms of organization" to refer to those
readily observable, persistent social groups in society. The
concept approximates the use of the concept "social structure"
as it refers only to the mecrphology of a cormunity or 3ociety
(Cf. Redcliffe-Brown 1952:191).

L, The agency of the Brazilian government charged with
responsibility for the protection of Indians. Henceforth
the name is abbreviated as "SPI".

5. An administrative subdivision of the SPI responsible for
the region of the Federal Territory of Ronddnia.

6. I learned later that the Chief's rositicn vas weekx. Fe
recently had been reprimended for authorizirg a missionery
group to conduct aerial reconnaissance flights over an area
east of the Rio Machado. These flights were seen as a
provocation of Cinte Larga hostilities. Thus, the Chief had
teken a most cautious stance o. granting authorizations =--
granting none,

7. A "seringal" is a rubber plantation, eor, more accurately,
an area in which latex bearing trees are being ‘tapped by
resident laborers, called "seringueiros", under the control

of an owner or manager, called a "seringalista". The
"seringalista" advances credit in the form of food supplies,
equipment, etc. to "seringueiros" in exchange for exclusive
rights to the laborers' product -- balls of ccagunlated letex.
Normally, the debt of the "seringueiro" is not equalled in any
given period of time by the value of his products. As a result
" he may remain indefinitely in debt to the "seringalista".
Frequently, the debt of the "serineueiro" and the rights to

the products of his labor are irherited by the offsopring of

the "seringueiro” crni the offapring of tha "

respectively (Cf. Lévi-Strauss 19v1:363-367; Murphy 1960).

s Y P 2 o
serincalista




During our visit at Serinsal Avena, one "seringueiro" was b

allowed to leave the "ceringal". The "serinrueiro", his wife,
child, dog, and one sack of belongines Joined ue on the trip
up the Irarapé Lourdes and then on the return oack toward

Villa Rondlnia. C(n the return trip we had to put up at a

"serinpel" about half-wey between the mouth of the Lourdes and
Villa Rond8nisa. Ehen ve were ready to leave the next morning,
this being the last v of the trip before we wvould errive in
Villa Fondlnia, the 'ge“1raueivo" announced that he would stay
at the new "seringal" rather th ian go on. He preferred the
security of the relationship as "seringueiro" to "seringalista"
over the ingcbuzltb he “ould have had to face in Villa Fond2nia.
Thus, the "seringueiro” is not simply a ferced laborer, but one
who perceives advantages to his positicn.

8. A gnat (Simulium pertinax) which is common in this area.

9. Literally, civilized people. The term is most frequently
used in the context of discussing Indians, in which case it
serves implicitly to contrast "civilized" non-Indians and
"wild" Indians.

10. Vhenever I quote from a Portuguese sowrce I use an English
translation in the text while retaining the Poruuguese original
in the end notes. Thus,

"Entretento, foram conduzidos novemenic & eqZo

pacfxlca relo novo prorrietfrio daquéle ser{ngal
senhor José Eezarra de Zarros, que oS convenceu
da vantegem que para &les significa e paz com cs
civilizados mais numerosos e melhor arrados."

(Schultz 1955:82).

11. By this time the SPI official who had earlier pressured for
our authorization had left P8rto Velho, leeving the Chief of

the Inspectoria much greater latitude of action. In fact, the
Chief later admitted, a’thouzh not to us, that, he had received
positive replies for our Urukt study Irom Brasil (the

replies apparently being responses to our several telegrams
requesting authorization). :

12. Posto Tanajura was not a permanent residence for the Oroilao'
at the time. The 18 people recorded at Posto Tanajura were
staying there temporarily.

13. Pitop is an Orollao' term referring to the settlement which
lies 4.5 kilometers south of Posto Tenajura.

1k, Coldnia Agr{cola Sagarana is a reserve-like area rather than
ean eboriginal residence of the Pacafis-illoves. It is located on a
lagoon neny the con™uvurae of tha Rin Memoré snd Rilo Ouaroersd,

The 11buze of 70 Indiuns Tor this loccilon includes a rew who are
not Paca&s- Novos -~ for example, Jabuti, Macurip, etc.




15. Indigenous posts zre cimple affairs, consisting of a
house 791 2 governvant cren’s located 2t the most convenient
point of entry to the territory occupied by an Indian group.

Chapter 1
1. Cervalho's descrivtion, in Portucuese, is as follows:

"N mesmo dia da chegada de Josieas,

uma erianga {ndia, enffrme de disenteria,
moric e w: groupo de indios fazia cfro de
lamentos. Josias entendeu tudo. Eabia que
os Pakamnovas eram antroréfagos e que, se a
menina moresce, 8les iriem comé-la. Ao meio-
dia wuma voz cava destacou-se no cdro:

-- Pipini! Pipini! Pié uté!

A crienga acabava de morrer. 0 velho
pai levantoa-ge, ergueu os bragos aos céus e
falou: Tchutd ueri! Mona kankdo nariné pié
pipini!'

Josias espantou-se:
-- Fernando! Fles v¥o comer a crian ga.
E Comeram." (1962v:58a).

‘This eccount of Pacais-llovos cannibalism fails to mention that the
body was roasted tefore being eaten. I have not transleted the
Paca&s-liovos expressions in the atove passege because they amount
to gitberish.

2. However, Murphy has also distinguished cultural ecolecgy from
the "new ecology" (1970:163ff.) and in the process attributed
the prenmises af systemic complementarity only to the latter, and
hence, implicitly, not to the former. As he puts it:

". . . there are more ways of relating than
through symbiosis end complementerity, for
durable ties may also be maintained by
opposition and separation." (1970:168).

3. "Permanent peaceful contact" is a commenly used euphemism for
describing the condition of a native society having bzen brought
~under the control of non-Indi=ns.

L. Actually, a "genealogic" (Cf. Buchler and Selby 1968:43).




Chapter 2

1. The anclosy with the shave of o fan is used by Sauer (1950:323)
to descrive sfrazonia, but seems °oua«ly avpropriate in describing
the lMolos drainage system.

2. Tne pre-contact location of the OroWurzmXijein and their
linguistic ani eulturzl relsztionships to the other Pacafs-ilovos
groups is unxnown to re.

3. lMason (1950:278) cays it is claimed thet the grouvs of the
Madeira divisicun mcved into their present locations in noﬂ,
Colembian times, but does not indicate the source of his information.

L. Mission locations are unrclisble indicators of areal distribution
since they usuelly represent drastic relocations from pre-contact
positions.

5. ". . . sempre foce de ter comércio com os Negotiantes do Para."
(Macerta, cited in Fugo 1959:34k4).

6. "ferozes ainda hoje, ao ponto de avredirem nas proximidades de
Guerjara-Mirim. Em 1913 eles eram muitos." (lHugo 1959:203).

r'd : .t -
7. "Realmente, fndics Pacafs-llovos de vez em gquando aparecem bem
nas proximicades de Guajari-ifirim. tr&€s quildmetres da cidacde
J& flecharem moradores." (Ferreira n.d.:197).

8. One afternoon the residents. became exceedingzly verturted
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when they noticeé the veper trail cf a large jet eirerafl, forming
at & high altitude directly over the settlencert. Pnonla snouted
to each other eand ren for cover, scre into their 4dvellings and

some into the forest.

An age profile for the Tanajurz area pepulation (in Mov 1969)
shows disparities in the age structure, suprortirg the Oroilao'
contention that meny young and aged versons were killed c¢ff shortly
before permanent reaceful contect. (Each desh (-) represents
one individuel.)

VS T —— s — - (17)
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10-14 (2)
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" ... %
9. .TEsse§ In@1os constituem um problema serio ao desbravemento da
regifo. A animosidufa entre 8les e os civilizados e permsnente."
(Ferrcira n.d.:197).

10.. Ribei{o remarks on the rapid extinetion of tribes in the Guaporé
:eglon (1907:97), and considers among the factors responsible

« « o« the docility with which some tribes spontaneously anprcached
civilized men who cene to them with the all-powerful attractions of
metal instruments, rorcelain beads, guns, and other marvels."

(1967:97-95).

11. '"S&o poucas fndics, menos de uma centura. Mas, encontraram-se
em lestinavel estedo, pois eram vitimes de una epidemia de gripe.

Os dois funcionérios do S.P.I. cue ali residem (um com a sua esnosa),
nada podem fazer, rois o S.P.I. n%o lhes da nenm remédio, nem
alimentacfo. E ali estavam todos os indics em estado de causar

pena: extremamente nagros, vendo-se-lhes os ossos sob & pele, fracos,
tossindo, sem remécéic, sem alimentagﬁo alguna. N&#o tinham
alimentagZo alguma, tento que imediatamente passaram a comer os

pEes (dois sacos) que o prefeito levara." (Ferreira n.d.:198).

12. These examples include many items that have come to te important
over a period of years. All of them were not a part of the trade
relationship in the early days of contact. 4

13. ot all goverrment agents have exacted this kind of trade
relationship with tle Oroilao', but over the long run and in rost
cases, the situation is as describzd. Some government ageats

appear to have handscrmely supplemented their incomes from this trzde.

14. 1In the literal sense, a "Crente" is a "believer". In common
‘usage the term distirguishes fundementalist Prctestants fronm
Roman Cetholics and a host of others of less definite religious
persuasion.

15. My cereful observations of the preparations of game animals for
roasting and of the activities .»f others during these prerzrations
showed no evidence that the Oroliao' have continued their weiling
practice. In bne instance some fruit was placed in the mouths of
peccaries, just before their slaughter.

Chapter 3

1. In order -for a Crow-type terminology to promote dispersed
alliance all persons of a particular kin term status would have
to be redefined upon one of those persons having married a close
relative of ego. For example, the kin term status of MoBrWi and
-all females of her "matriline" would have to be redefined upon
her marriage to MoBr.

2. The data {rom which the genealogical grid is constructed
requires comment. The Oroliao' eontinue to respect a taboo on




talking about the dead, a taboo which includes mentioning their
nemes. lhenever I atiemnted Lo,e"nhlish the identity of a
perscon's deceased relative I was faced with either no resronse
or, more commoniy, the rustrating rezvonse trata (llterallv,

"my doub:i"; this is a way of indicating lack of knowledge

without imnlving that one actually does not know, or, as in

the present cose, a way of uvoidins an answer). Since the
identity of deceased relatives was impossible to establish
through direct oquestioning I had to rely in many respects on
circurstantial evidence. (I was able to find only one individual
willing to spezk, in vr*"a e, about the deceased. Unfortunately,
he was ill-informed. a2 had spent nost of his adult life

wvorking as & rubber—tap er with Brazilians, and could only reczll
thet his rearents were siblings to a couple of the older residents
of Pitop.) I obtaired evidence on the genealogical relations of
the deceased by ervloying c1rcumlocut10ns in discussing them.

For examnle, I asked if two persons shared the same (deceased)
mother or father; I applied the distinction between "reel" (iri)
and "other" (xikem; xiton), and asked if one person's "resl"
father or mother was some other person's "real" or "other" rother
or father. In this way I was able to establish, within fairly
restrictive limits, the identity of et least a few deceased
persons. Generally, however, the genealogicel grid has & shallow
depth and does not represent all of the actual genealogicazl relations
which obtain between the living persons represented.

I‘
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3. The way in which enduring marriere relaticnchips end family
grourings are formed in Oroliao' socieiy contracdicts Goodenough's
definition of marriage, "Merriage is thus a social transection
that establishes & nuclear family." (1970:L), as well as his
notion that marriage is a transacticn wvhich esteblishes & cleim
to the sexual access of a weman, thereby making her eligivle to
bear children (1970:12-13).

b, Xin terms must be viewed egains® scme meens of identifying
the verscns they categorize end pariition. The use of a
genealogical means of identification does not invly or recuire
that genezlogical relations ere the basiec materials of which the
kin terminolegy is mede. I will present evidence that Oroileo'
kin terminology does indeed have a genealogical base, but only
in the sense that the n*incinles waich underlie the terminology
also are represented in Oroilao’ g°nea¢0fical theory. This is
quite distinct from saying that the OroNao' employ genealogical
concatenations as the cognitive basis for sorting out kinsmen
according to their apprropriate kin term statuscs (Cf. Scheffler

1972).

5. Kin types are identified by concatenations of symbols having
the following meanings o




Mo = mother

Fa = father

Da = daughter

So = son

Si = sister

Br = brother

El = elcer

Yo = younger

MS = male speaker
FS = femazle speaker.

Later in this chapter I also use the symbols:

Wi = wife
Eu = husband.
6. "Matriline" and "line" are used throughout this chapter in the

sense of an abstract line of relations, as opposed to an actual
group of persons (Cf. Leach 1951).

T. Lounsbury's formal account of Crow and Cmaha terminologies
(1964) takes an opposed view. The latter is required by the
assumption that the rules or princivles of a system of kin terms
must operate on a set of primitive eleménts in order to generzte
a reasonable facsimile of the overt equivalences with which one
sterted. This leads to the position that the equivalence

between ElBr and MoBr is due to the same principle, in restricted
form, as that which obtains in the ezuivelence of MoMoBrSo and
MoBrSo. If the assumption of priritive elements is eschewed a
.quite different interpretetion is made poseible.

8. These equivalences are not bas=d on the leveling of eny
natural criterial distinction between half siblings and full
siblings. If this were the case then MoSo would be equivalent
only to FaSo if one or the other shared both a Fa and. lo with
ego. But in the Orolao' termirology FaSo, who is not ego's MoSo,
and MoSo who %s not ego's FaSo are eqguivalent.

9. According to the cperation of the skewing principle two lines
of genealogical continuity mey be distinguished from each other
("x-y" and "a-b") end the offspring of "y" mey be treated as if
they formed yet another line of genealogical continuity ("c-d"):

. éy' | | o.' Ab
A
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But, if "yl" ond ».In cnould become rarried in the sense in

which I have identiried enduring rmarriage, +hen according to
the merging princivie the perazons “abeled "ec-d" would becore

terminologically equivalent ¢ "a-b".

b

10. In this case it woul
able to reckon kin status
relationships. In proctl
with one of the relations
the following:

a appear thet the offspring would be
es throuch two distinct kinds of
ce, however, the Oroliao' dispense
hips in favor of the other. Consider

ego referents

Where the referents theoretically may be labeled either ve and
te or erain, the relative age is imposed, im this particular

case, to throw the referents into the category arpin. Ccnversely,
the referents label ego we and her brothers te.

Chapter U

1. These factors may be.important in undersiending plant activity
on & seasonal basis (Richards 1952:192).

2. The OroNao' make no lexical distinctions of soil type. They
simply associate darkness of soil with its favor for the growth
of corn.

3. The effectiveness of the shotgun over the bow and arrow would
appear to make inhavitation infinitely more possible than It was

in previous times when bow end arrow elone were used. This
certainly is the case: today the Orcliao' utilize a smaller aree

and are rore settled in their residential behavior. Tre
effectiveness of the shotgun has nade this rore settled way of

life possible. However, the distinction between inhabiteticn and
mobility is a relative one, and in that sense there is no noticeable
difference in the irhzbitational or mobility implications of the

use of one type of weapon oOver the other.

k. An exception is the setting of a shotgun trap for the
nocturnal "paca" (agouti).

5. Srall gare moy be availaple to @ nuclesr family, but in times
of scarce game foous it is hidden oiten and not distributed
beyond the nuclear family. '
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6. Most individuals attempt to reduce the effect of the
rebuff by ceiling themeelves narima' before another person
has the opportunity to do so.

Chapter 5

1. Buchler and Selby consicder the domestic grouring to be
"a visable, 'on-the-srcund,' assemblage of persons who are
seen to share the life space of a delinited number of elters
in a specifistle msnner." (1 /63'37) Service (1942) calls

these same grouving idential" znd is even more specific
about the significan simple spatiel contiquity: "a
residential group exists . « shear propincuity through time,

created by wnatever congeries of factors, is the important
basis of sociality." (1962:21).

2. All of the specific cases involve the death of the parents
of these non-Oroilao' males.

3. There are two cases. One involves a young Orollun who lived
in Pitovo for a short period until he end his wife joined the
other Orolun rales in establishing Xomikontoworac'. The other
involves yet another Oroliun who had married & sibling of the
Jimainxukta' group and who was living in Pitco until the dry
season of 1969; although he end his family lived with th

others of the Jirmainxukta' group, he was involved frequently
with other OroMun in subsistence activities.

L. Men say thet they should live with their fathers
norn riay be concistent with a patrilocal extended
organization it dces not "create' such ean orgenizc
evidence shows.

5. "Irm3os e irx¥s de alguem" (Zrovm n.d.).

6. Most foods are eaten in a rew state in the forest, but in a
cooked state after they have bteen brought bacx to ths settlement.
The association between cooked fcods and the settlement vs. raw
foods and the forest is seen most clearly in the consumpiion of
grubs harvested from relm trees. They are eaten raw while they
are being gathered in the forest, but they are cooked before
being eaten in the settlement. '

T. The non-Orolao' Indians living in the Tanajura area often
express a desire to be with or to visit their relatives.

8. The group would have had to abandon its xitct, and live
for a period of nearly one year without corn or “or other cultivated
foods, were it not for their depencdence on the Xijam group.

9. I have no knowiedge of how loag tne Crolao' izd been tribally
endogamous.




10. These conditions contrast in their srecifics with the
situstion of the Tersra snd Tukunaz, as reported by Oliveira
(1950), where adjusiments were made from a unilineal clean

and moiety succession to an ambilineal mode of succession.
Apperently, the change was made in order to accomodate the
possibility of maintainins; status 2s Terena or TukXuna in the
absence of .ecorrnized linezl precdeceszsors. With the Orolizo'
the mecheniem of succassion remains as indefinite eas it had
been formerly when they enjoyed an unintended tribal endogamy.
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