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PREFACE

The thesis developed in thé following chapters is based on

my field research with the OroNao! 1 Higino or the Federal

Territory of Rondônia, Brazil (see Map 1, p.iii). However, I had

not anticipated doing my field research with the OroNao!", nor had

I intended to develop a thesis similar to the one presented here.

Well before 1 arrived in DFesit I haã made plans to study the

process of alliance formation and maintenance among the Urukú

Indians (see lap 1, p. te), also of the Federal Territory of

Rondônia. It happened that the Urulá research could not be

carried out because, for all practical purposes, the Urukú

unfortunately had been eliminated. This meant that some other

society had to be selected for fielã research and that my plans

to study alliance formation and maintenance might have to be

abandoned. The new group I selected for research was one

commonly known as the Pacaás-Novos.? I soon learned that the

label referred, although not ihtentfdaal DE to a categorization

of six assente, but closely related societies, only one of vhich
was the OroNao!. The OroNao! and the other societies that make up

the Pacaás-Novos category had never been described as fully as the

Urukú had been described by Schultz (1955; 1962). Therefore, I had

no ária sd to develop A plan of study that would orient my

research -- I was prepared only to investigate whatever issue

seemed to be significant in OroNao! society. What follows is a

more detailed account of the circumstances which led to my
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abandoning the planned study and research with the Urukú, and of

how 1 selented the OrcNao!, without a specific plan of study, for

field research.

The Urukú very early had teclas my first object of field

research interest. The an had of the Urukú, before

“actually seeing them, was that they were a relatively accessible

pan with an "intact" culture. They had been described aan

by Schultz (1955; 1962) as a trive which had been pacificd since

the early 1950's, yet with the majority of their number -- some

200 to 300 individuals -- still living a separate txistence,

removed from the Brazilians, and apparently little affected by

them. They were reported to be living in their traditionel

“malocas" (large, multi-family houses), which were occupied by

joint families based on a paternal linking principle (Schultz

1962:5). While I was in Rio de Janeiro, a« former Governor of the

Federal Territory of Rondônia told E” that the Urukú more

recently had removed themselves from contact with Brazilians, and

that they had become hostile. It appeared that the kind of Urukú-

Brazilian relationship which Schultz had reported in 1962 had not

developed into a Ee Sonaaar relationship, with its

concomitant npitoiadank of cultural disintegration (see Ribeiro

1967:85fr).

The cultural integrity of the Urukú was essential to my plan

of studying the process of alliance formation and maintenance. IT

had become interested in the relationship between the analysts'

abstract models of alliance anê the day-to-day activities of the



people who got involved in these alliances. By focusing on this

instrumental aspect of social organization, my intention was to

suggest an answer to the query which had been put as "how the

system really works" (Needham 1957; Schneider 1965). In order to

answer that question it seemed recem to find a society in

which the forms of orcanization3 necessitated alliances between

identifiably distinct groups, and in which the culture and forms of

organization had not been decimated by "permanent contact" with

Brazilians. The Urukú appeared to meet both requirements. The

information available on the Urukú indicated the existence in the

society of residentially separate patri-groups, in terms of which

the operations of forming and maintaining alliances could be

examined; and the most recent information I had obtained on the

Urukú was encouraging, at least from the pointof view of their

cultural integrity.

My wife and I arrived in Brazil, in December, 1967, eager to

begin the research. But, we were delayed in Rio de Janeiro for

more than two months. The combinationof advice and requirement

that our Brazilian sponsors imposed was, first, that a facility

with the Portuguese language was essential to getting on in the

Urukú region and, sirosaê, that a study must be made of the

alternative societies to the Urukú in the event research with them

tecame an impossibility. As advice, both ideas were wise for, as

we discovered in the sequel, both were in fact requirements. While

in Rio de Janeiro there was also equipment to be cleared through

customs, lettersof introduction to be obtained, etc. For the
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most part there was the authorization for the Urukú research to

be obtained from the Serviço de Proteção aos Índios". We were

assured by the SPI officials in Rio de Janeiro that there was no

problem in obtaining the authorization, that it was simply a slow

process, and that in any event the authorization would be

forwarded as a matter of course to the Chief of the 9th

Inspectoria”? of the SPI in Pôrto Velho, Federal Territory of.

Rondônia. Furthermore, since it was the 9th Inspectoria which

would have to grant the specific authorization for the Urukú research

and since all other matters were in order, there so to be no

reason to delay any longer in Rio de Janeiro.

At the middle of February, 1968, we flew to Pôrto Velho,

courtesy of the Fôrça Aérea Brasileira. Our authorization had

not yet been forwarded to the Chief of the 9th Inspectoria, and he

soa *himself was unwilling to grant us an authorization on his own.

For the next two weeks we made daily visits to the Inspectoria

headquarters. Our personal relationship with the Chief was quite

cordial, even warm, and our letters of introduction seemed to

evoke da ida the proper response, but somehow the auvthorization

was not forthcoming.6 N

It was only fade a rather tanguafiai connection that we

finally were able to obtain an authorization for the Urukú

ressarch, Jênd, in this case, directly from the Chief of the

Inspectoria and on his own authority. An acquaintance of ours in

Rio de Janeiro had a friend in Pôrto Velho who sympathizea with

our plight; he in turn had a friend, and former. employee, whose



father-in-law was a close friend of an influential figure in the

SPI; this latter fellow happened to be in Pôrto Velho at the time,

and after we talked with him, he pressured the Chief into

providing us with an Rr PR e We got the authorization on

the 29th of February and left the sdberins day for Villa Rondônia

(see Map 1, p. iii). It was from this point that we would travel

down stream to the area of the Urukú. In Villa Rondônia we began

to hear rumors that more accurately reflected the condition of the

Uruká -- information which convinced us first to make a brief

visit to their area before trying to move in all of our equipment

and to establish residence with them. We traveled by boat from

Villa Rondônia to Seringal Apena, just north of where the

Igarapé Lourdes enters the Rio Machado. Some of the Uruku were

reportedly living on the "seringal',7

The entire Uruká tribe, now consisting of only 4h individuals

were living on the Seringal Apena as charges of its owner. The

estimated 200 to 300 Urukú had been decimated almost completely

in the span of only twelve years, and now they formed the most

pathetic group of human beings I had ever observed. During our

brief stay at the "seringal" (the aíternoon of one day anã the

morning of the A Indians did little more than huddle

around pots of damp, smoking vegetation, waving old rags about

their heads in-an effort to keep the smoke between themselves and

the incessantly bothersome insects called "pium",8 Even worse,

the Urukú were intimidated so thoroughly by the owner of the

"seringal" that we were able only to elicit some words from them

to check against Schultz! 1955 word list. Even on such a simple



matter the Indians were reluctant to speak, and when the owner of

the "seringal" was“present, they tire mute.

The condition of the Urukú and the fact that the omer of the

"seringal" opined thot our presence there would be intolerable to

him made it necessary to abandon the plan for the Urukú research.

“The whole plan suffered from being based on information which,

probably even at the vime of its contempistica, was no longer

accurate. In retrospect, I am now able better to understand the

implications of one of Schultz! statements which presaged the

later fatc of the Uruku: he first explains that ds Urukú were

pacified by local "seringalistas”" (circa 1945); later, however,

the Indians laid a surprise attack on the Seringal Santa Maria

and killed some workers there; he then continues with the

fascinating remark:

"Since then, they have been led into

pacification again by the: new owner of

the Seringal, senhor José Bezerra de

Barros, who convinced them of the advantage

to them oí veace witn the more numerous and

better armed 'civilizados!."9 |

(1955:82; emphasis supplied).10

Ferhaps it would have been more accurate had Schultz stated that

the Urukú were convinced by means of a more numerous and better

armed group of "etwilizados”, but none of this came to light until

I vas able to get a first hand impression of the situation.

(On the peto to the Uruká we also visited tivo small

settlements of Diglt, one on the Igarapé Lourdes and another on

a south tributary of the Lourdes (see Map 1, p. iii). The

inhabitants of both settlements maintained intermittent to

permanent contact with "civilizados" by spending a major segment

Nu



of each year working on one or another "seringal" along the Rio

iachado and its tributaries. A larger group of Digut were living

in a more isolated region, one day's walk toward the east from the

other Digut settlements. Ve did sh visit the latter group.)

On March 9 we left the sis the Urukú, and returned,

after two days canoe voyage, to Villa Rondônia. There, an officer

of the army inieimçã me that the authorization for the Urukú study

had been revoked by the 9th Inspectoria and that there was no

alternative but to return to Pôrto Velho. The Chief of the

Inspectoria claimed that the SPI in Brasília had finally answered

our requests for the Urukú authorization, and in the negative. 1

The trip to the Uruku was valuable because of the insights

we were able to gain on problems of quai, maintaining

good health, keeping up effective relations with officials of

various sorts, etc. The record of illness in the population of

Villa Rondônia, including the missionaries based there but trying

“to work with the Digut, and the difficulties of transportation

along the Rio Machado were serious drawbacks to working in that

area. Other groups east of the Machado, such as the Cinta Larga,

were reported to be extremely hostile (see Keitzman 1967:17,

Map No. 5). Nost important, it appeared that the SPI would be

unlikely to grant us any authorization for fielã ana. in

the area.

It was also saia that we would not be able to delay much

longer in initiating some sort of field research. A considerable

“period of time had elapsed since our arrival in Brazil and our

financial resources were dwindling rapidly as a result of the



delays.

We were aidel at this time by the Surmer Institute of

Linguistics (Wycliffe Bible Translators). It was almost entirely

through the efforts of several of their people that we again

requested, and ultimately epaisad an authorization -- this time

to study another group. We requested our authorization for one of

three groups, all of the Federal Territory of Rondônia, listed in

an order of preference as follows: our first choice was the

Pacaás-Novos who were located in the area surrounding Guajará-

Mirim; our second choice was the Karitianea, located Just off the

railway line Estrada de Ferro Madeira-Mamore, a short distance

from Pôrto Velho; anã our third choice was a very .small group of

Nambikwara, located just off Highway BR 29 in the ccutinnacadh

portion of the territory (see Map 1, p. iii). On April 16, 1968,

an authorizetion for the Pacaás-Novos research vas forwarded to the

9th Inspectoria. We made plans to proceed to the Pacaâs-Novos as

soon as possible.

The literature on the Pacaás-Novos was scant and, with the

exception of an article by Carvalho (19622), did not distinguish

between the tribes which make up this category of peoples. It

should not be surprising, therefore, that both the decision to

study the Pacaás-Novos, as well as the decision on which of the

Pacaás-Novos groups to study, was based on little more than a

desire to get on with some sort of field research, rather than to

study a particular problem in a particular society, as had been the

case with the Urukú. |

Having selected the Pacaás-Novos, the kind of information we



were able to gather on them was of two sorts. We first got &

general impression of the Pacaás-Novos groups from members of the

New Tribes Mission of Brazil who nes worked with them (Koop 1957).

Another source of information was a member of the Summer Institute

of Linguistics who had included the Pacaás-Novos in a survey of

Indian populations on the Brazilian sao of the Rio Mamoré and

Rio Guaporé; Bontkes told us that, in 1968, Sh0 Pacaás-Novos

were distributed in the following locations (see Map 2, p. MB;

Map 3, p. 58):

Rio Ribeirão a 9h

Rio Laje ATT

Posto Tanajural? 18

Pitop!? 23
Igarapé Dois Irmãos 65

Rio Negro ” 63

2hColônia Agrícola Sagarana TO

Bontkes (1968) had also indicated that the Pacaâs-Novos of Pitop,

were probably the least assimilated to Brazilian culture.

The authorizetion written by the 9th Inspectoria included

three documents: one for each of the indigenous postsl3 located

on the Rio Ribeirão, Rio Laje, and at Posto Tanajura on the Rio

Pacaás-Novos. While all of these locations were relatively

accessible from Guajará-Mirim it happened that there was no

agent of the SPI at Posto Tanajura at the particular time.

Because of our experience with the SPI it was perhaps this factor

more than any other that lead our decision to begin research at

Pitop, an OroNao! settlement, located a short distance from Posto



É. a | : YXM
Tanajura.

The poverty of Lirdreniiio on the Pacaás-Novos and the

absence of information on the Oroliao! made it necessary to enter

into the research without the kinds of dbwaipéions that would have

guided my research with the Udit) In the case of the Urukú there

was a system of verde dita groups vhose members! interactions

could be estu DEa The issue was to show how the social structure

operated at the level of individual interactions. In the indi of

the OroNao! I found no apparent system of well-defined groups, no

apparent critical relationships, and no apparent Ssadr. The issue

vecame one of trying to decipher how life in Orollao! society was

structured.

I initiateã my fielã research with the OroNao' at the end of

April, 1968, and stopped at the end of December, 1969. In all, 1

spent 12 months of that time resident in the settlement of Pitop;

my wife assisted me there until the end of December, 1968, when

she returned home because of illness. 1I also spent two weeks

visiting a large settlement on the Rio Laje where many OroWuram

and Brebtan reside, and another two weeks on a visit to Colônia

Agrícola Sagarana where individuals of various Pacaás-Novos tribes

reside. The only Db eniha or the yearly cycle during which 1 was

absent from the OroNao! region occurred in the non of June and a

portion of July -> in 1968 my wife and I spent that time in Pôrto

Velho looking after the home of friends who had earlier taken us

in when my wife as severely ill; in 1969 I spent the months of

May, June, and July recuperating from an illness.
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CHAPTER 1

INTRODUCTION



The Problem

The OroNao', along with the other tribes that make up the

category Pacaás-lovos, once enjoyed the reputation of being

cannibals. Their practice of ritually ccnsuming the dead was

widely proclaimed in a popular Brazilian magazine and earned for

them the epithet "Maneaters of Amazonia" (Carvalho 19620). Tn

the same publication Carvalho described an instance of ritual

cannibalism, which he claimed to have witnessed, in the

following terms:

"The same day thet Josias arrived, a

young Indian girl, ill from dysentary,

was about to die, and a group of Indians

was about to chant their wailing refrain.

Josias well understood. He knew that the

Pacaás-Novos were cannibals and that, if

the little girl were to die, they would

eat her. At mid-day, a piercing voice

cried out in a wail:

--Pipini! Pipini! Pié utá!

Tne little girl had died. The old father

rose up, lifted his arms to the heavens,

and spoke: "Tchutá uari! Mona kankão

nariná pié pipini!!

Josias was excited:

--Fernando! They are. going to eat the
little girl! E

And they ate her."l (1962b:58a).

Cannibalismhas been described by Lévi-Strauss (1966b:105) as

an exaggerated form of the consumption cf food. This reflects a

commonly held view that cannibalism, whatever its form, is an

- immoderate act. But, if cannibalism is immoderate, then ritual

cannibalism, because it is a highly ritualized action, transposes



the immoderate quality from the act itself onto the force of

culture which presurably inspires it. Thus, wherever the

ritual consumption of the gead is prescribed, the people's

actions in that respect often are seen as extensively

subordinated to custom. Tnis idea is as old as Montaigne who,

in his essay, "Of Cannibals”, extolled the Tupinamba practice

of roasting and eating a man after he is dead, and contrasted

this action -- "done through a simple and servile bondage to

usage and through the big of their ancient customs," --

with the more atrocious actions of his own time pg he

considered to be based on reason (1958:150-159).

But the OroNao!' have given up their practice of ritual

cannibalism. Indeed they have given up most of their ritual

practices. For example, they no ai AU the large

quantities of corn beer or engage in the other performances

that formerly made up a harvest É, A they have dispensed

with the ritual singing and dancing that formerly preceded

each year's planting of crops; and they have dispensed with

the invocntisa of the spirits of the deed, which at one time

was required in order safely to.consume the meat of animals,

such as tapir and been whose bodies the spirits

inhabited. The fact that these relinquished practices were

ritual practices implies that they had been performed in

accordance with the "authority of society".

These few relinquished ritual practices exemplify one

of the general conditions characterizing OroNao'" society



today -- the condition of a widespread decretion of traditional

OroNso' culture and forms of organization. The harvest ceremony

mentioned above provides evidence of a diréct contrast between an

earlier period, when the OroNao! disoiaiá in this instance

through their ritual practices, the values, customary

arrangements, and fundemental social aivisions Of their society,

and the present period, in which such displays are largely atsent.

In the last harvest ceremony conducted by the OroNao!, all

of the actions of the ceremony were played out by two opposed

groups. For the sake of cotreniease these may be called the

"guests" and the "hosts". The guests comprised that segment of

the a living in the vicinity of the Igarapé Dois

Irmãos; the hosts comprised that part of the population living in

the vicinity of Posto Tanajura. At a prearranged date, the guests

gathered in the forest at the edge of the gardens surrounding the

"settlement of Pitop. There they set up a temporary camp. From

their position in the forest, the male guests entered Pitop only

to perform the specific activities of the ceremony. Most of these

activities centered on the guests! ritual consumption of corn beer

prepared by uia hosts. Each time the group of guests entered the

settlement they continued the ritual consumption of beer until

one of their lot achieved a special state of trance, resembling

a convulsive seizure, which, in OroNao! terms, approximates

death. The hosts manipulated the bodies of the "dead" guests,

“straightening the upper and lower extremities so as to prevent

the bodies from assuming a fetal position -- a sign of

irretrievable death. The spirits of the "dead" guests then left

o



the bodies until they were brought back, several hours later, by

a ritual bathing performed by the hosts.

Each year the two groups had switched their roles as guests

and hosts.

This description of the harvest ceremony, although brief and

incomplete, illustrates how the OroNao! formerly displayed, both for

themselves and for the "inquisitive observer", several important

elements of their culture anã forms of organization: a formal

division of the society into tuo groups, the interdependence

between these two groups, and some of the values and customary

arrangements of the society. In May, 1968, I observed what

SR qe the last performance of the hervest ceremony by the

OroNao!'. Once the ceremony had been given up, the OroNao! no longer

expressed the values, customary arrangements, and forms of

organization that formerly had been expressed in the ceremony. The

contrast was immediate and obvious.

Another general condition characterizing OroNao! society today

is that the on-the-ground relations which exist between persons and

t'twcen acggregates of persons appear to be irregular and to lack a

patterned, repetitive, quality. This condition is particularly

evident in kinship and marriage relidfne and in the domestic and

subsistence organization of the society. For example, the kinds

of aggregates that formed for the conduct of subsistence activities

always secmed to be based on a random selection of participants;

food seemed to be distributed wvilly-nilly; donestic aggregates

formed anã dissolved without any apparent basis. for the

aggregation or dissolution. The population of the settlement where
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I lived was cut in half during my stay there; and, to make matters

worse, the chenges in residence took place without the display of

ceremony which otherwise might have provided me with the clues to

make sense of the changes.

Thus, the OroNao! not only fail to describe themselves and

their society in ways that might indicate some semblance of order,

but they also fail to get themselves arranged in ways that appear

orderly. In general, the OroNao! express few norms, values, rules,

regulations or other ideationel elements; and their actions ere

highly variable.

The conditions of a reduced Orolao! culture and organization,

and of widespread variations in the activities, particularly the

organizational activities, of the people, constitute the

significant problem in any attempt to make sense of the OroNao!.

Elements of culture and forms of organization, together with the

regularized activities of a society!'s members, traditionally

have provided anthropologists with the clues, and ultimately mith

the rationality itself, in terms of which an otherwise distinctive

society makes sense. But when the culture and organization cre

reduced, and the activities of the society!'s members appear not to

te regularized, then two questions are raised: one concerns the

appropriatenessof the theoretical concepts in terms of which

order traditionally has been found in a society; the other concerns

the specific order which obtains in OroNao! society.

These two questions raise the common issue of the nature of

the relationship between prescription and practice. However, the



two questions differ in that the general one requires analysis in

terms of concepts, while the specific one requires analysis in

terms of facts. Thus, the remainder of this introductory chapter

is devoted to a critical analysis of concepts in the relationship

between prescription and practice. The facts of any particular

case are brought to bear only to suggest the appropriateness or

lack of appropriateness of concepts. Subsequent chapters of the

thesis are devoted to a description of the facts of the OroNao!

case in terms of the concepts deverepõa in the pages of this

first chapter.

Theoretical. Concents

—he quality I have attributed to the Orolao! is not unlike

the quality of apparent anarchy attributed to the Lakeside Tonga

by van Velsen (1964). This similarity, which in fact exists

only et the level of the most abstract comparison of the two

societies, serves es a useful point of departure for a more

detailed discussion of the problem of order that exists in

OroNao' society, and of the way in which TI intend to treat that

problem in this thesis.

Clyde Mitchell, writing in a forward to van Velsen's

The Politics of Kinship, maintained that an anthropologist.can

reasonably expectto find a certain kind of order in a tribal

society:

"He can expect them to have a fairly

clear-cut kinship system which

organizes them into social groups. He

can expect to find certain rules and

customs governing the way in which land

is acquired and disposed of. He can



expect to find customary arrangements

through which marriares ere contracted

and the rights anã obligations of the

spouses and children towarás each other

are formally established. He can expect

to find a variety of tribal office-holders --

headren end chiefs -- whose duties and

responsibilities and whose office is

embellished with some ceremony and

circumstance. He can expect to find a

series of ritual practices in which the

salient values of the society ere dreamatized

and expressed or religious performances

which reflect the fundamental unity or

divisions in the society." (196h:vi).

He then went on to state that “Dr. van Velsen could find little of

this." (196h:vi). Similarly, I can attest to not finding much of

this kind of order in Orolao! society. Furthermore, the following

description of the Lakeside Tonga could apply câunity to the Orolao!:

"The social life of the Lakeside Tonga

——— thus appeared from the outset to exhibit

no regularities, no pattern which coulê

be made the starting point for an analysis."

(Mitchell 196L:vii).

The similarity ends here.

Mitchell is not thoroughly convinced that the kind of order

he said we could expect in tribal milhão might actually be

avsent from them. Instead, societies may be more or less

ordered in the expectable vay, and to the extent that a society

is ordered in the expectable way, then, for Mitchell, the

structural approach, or the structural model, still applies. To

the extent that societies are less ordered in the expectable way,

for Mitchell, ". . . the next stage in the development is to show

how exceptions and variations ignored in the process of

delincating a structure are accomodated within it in reality.”

(196h4:x).



As it turns out, the Lakeside Tonga simply are less ordered than

reasonably might have been expected, or, to put it the other way

around, “In fact Lakeside Tonga society is. . . 'highly optative!,"

(196h:x). For, as van Velsen describes them, the Tonga still have

something about which to be optative: rules and norms, kinship

links, sets of social relationships, and a variety of other norms

and customary arrangerents. These are the features with which the

Tonga "jockey for position" or "politick" -- bonnes a menoeuvrer
>

if you like. His central problem was to discover the orderliness

of the relationship between norm and practice:

"And although the deviations, in practice,
from what general rules there are were many,

these deviations did not appear to be in

open defiance of generally acknowledgea

rules and norms. I therefore wanted to

know what the formal rules and norns were

and what the practice was, but also how

norm and practice were related to one

another." (ven Velsen 196h:8).

The OroNao', on the other hand, are remarkable not only

because there are widespread variations in their practices,

particularly in the kinds of relations they establish in

marriage and kinship, and in the composition of domestic and

subsistence aggregates, but also because there are very few

formal rules and norms respecting these practices.

Nevertheless, there is an orderliness in this situation. The

nature of the relationship between norm and activity remains

as the central question.

The nature of this relationship between ideational and

phenomenal orders has been a perennial issue in anthropology.
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In his recent history of social anthronolosy, The Dialectics of

Social Life, Murphy stressed the antinomy between what he calls,

variously, "norm" anã "action", "idea" and "deed", "conceps"! and

"conduet”, etc. (1971:158); and the entire concluding chapter of

the book is devoted to a discussion of the differing qualities of

“image” and "activity" (1971:206-241). The dichotomy is basic in

the social sciences, according to lurohy,". . . for within this

strange domain lie all oí the principal problems of the social

sciences." (1971:5). Harris (1968) emphasized something of the

same distinction in his history of anthropological thought,

The Rise of Anthrovoloric.1 Theory, by considering all theoretical

positions in terms of an alignment with Mentiot, as opposed to

materialist strategies of analysis. The distinction also finds

expression in anthropological literature in terms of such

oppositions as "ideal" and "actual" behavior (e.g., Leach 19h45),

Leach's specialized usage of the concepts "myth'" and "ritual"

(1965), Lévi-Strauss! notions of "Consciousness and

Unconsciousness" (1953), and more recently, Goodenough's

distinction between "ideational" and "phenomenal" as properties

of the community vs. properties of its members, respectively

(1964:11-12; see also Tyler 1969).

For the most “part anthropologists have treated societies and

cultures as if they were unitary. This view is normally

associated with "equilibrium theory" ae its principal exponent,

Radcliffe-Brown. Defining "function" as the contribution which a

part makes to the whole, he claims:



"Such a view implies that a social system

(the total social structure of a society

together with the totality of social

usages in which that structure appears and

on which it devends for its continued

existence) has a certain kind of unity,

which we make speak of as a functional

unity. We may define it as a condition in

which all varts of the social system work

together with a sufficient deeree of Farmony

or internal censistency, i.e., without

producing persistent conflicts which can

neither be resolveã nor regulated."

(Radeliffe-Brom 1952:181, my emphasis).

Recently, Murphy has pointed out that the premises of the

structural-functional position (of which the above is only one of

the more precise expressions) are widespread in anthropology. He

summarizes the premises of the position in the following terms:

“The defining characteristic of functionalism

is here taken as the premise that societies are

structured -- which comes close to being a

tautology -- and that their component

institutions and regularized activities are

adjusted to each other in such a way that

they maintain the system in its entirety. It

assumes a whole structure that is more than

the sum of its comvonents. Moreover, the

tendency of the structure to maintain itself

in a rough epproximation of equilibrium is

effecteã by the shaping of the components in

such a way that they function toward thet end.

Structures can be described in terms of the

interrelated aggregate of groupings and offices,

or roles, into which a populace is ordered and

assigned, and the activities appropriate to these

groups and offices may be seen as the life process,

the functioning, of that structure. The task of

the anthropologist, then, is to analyze the

rationality and internal coherence of the

structure both through a consideration of the

logical fit of the parts to each other and by a

study of the means by which social action

activates the elements of the structure and brings

them into a working relationship with each other.

There are as many variations on this theme as

there are structural-functionalists, but this is

the core of the enterprise." (Murphy 1971:11-12).



He then goes on to note that these are the premises of the

American acculturation studies, cultural ecology,* and cultural

evolution (1971:27-35), and are nd Just restricted to the British

social anthropologists (1971:15-17). As Murphy sums up, "....

American anthropology is nonetheless structural in its model of

society and culture and functional in o view of social processes."

(1971:35).

Consistent with this view, anthropological description has

been unitary as well, with the result that we have come to believe

that in a small-scale society there is one form ar organization,

one system of social groupings, one system of rules, one system of

rights and duties, one system of statuses and roles, etc. That a

congruence exists between the ideational and phenomenal orders

would seem to have been demonstrated if one accepts at face value

the sort of societal integration described in many ethnographies

or the correlations between social features as measured in terms

of the degree of contingency involved (e.g., Murdock 19h49; tut,

in this respect, see Buchler and Selby 1968:44). Variations which

fall cutaddE the scope of the unity of the total organizatior have

been treated in terms of situational contexts, such as "structural

time" (e.g., Fortes 1949; Gluckman 1968), "cyclical time"

(e.g., Leach 1965; Geering 1958; Meggers 1971), or contexts

specific to one o a few individuals (e.g., Barth 1966; Keesing 1966;

Tyler 1966, 1969). Even when more serious exceptions to a unity of

societal order have been accepted the situations have been treated

as cases of readjustment toward a new unity or equilibrium

*



(e.g., Gluckman 1965; 1968).

As Murphy points out, the notion that in the social order the

ideational and phenomenal aspects ai toward a unity is one of

the basic premises of the equilibrium model. The quality of a

unity is assumed, apriori, and pertains not only to the

relationship between "idea" and "action", but also to the

relationship between elements within the ideational realm:

"The premises of the equilibrium concept are
simple. The most important is that norms and

activities ere either unitary or tend toward

unity. Some social enthropologists fail to

make any distinction between the two levels,

or kinds, of social reality, and the rest

assume a close congruence between then. Thus,

when norm and conduct very widely, two

processes are telieved to be set in motion.

The first is that negative sanctions will

bring the conduct back into the permissible

range of variation; the second is that, to

the extent that deviation in conduct is

general, the norm will readjust to

behavioral reality. Norms, however, do not

change, according to structural-functionalism,

to reflect just any tehavior, for the direction

and extent of change are conditioned by other

norms. That is, the norms, themselves, have

an internal consistency and a requirement for

mutual complementarity that will operate

ageinst the development of any contradictions

within the system they form. Change, where it

occurs, will be dampened in extent by the

strain toward pattern consistency, and it will

take forms that are toth organically and

aesthetically related to their antecedents."

(Murphy 1971:231-232).

In the context of the OroNao!, there are several reasons

for questioning the stuigtios that the social system has the

quality of a unity. For the present, two brief examples will

suffice.

When the OroNao', in the face of an increasing intrusion
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into their region by non-Indians, changed their strategy of

avoiding all non-Indiens to a strategy of desling with selected

non-Indians, namely, missionaries, governmént agents, and a few

Brasilian families living near them, they Aeveloped a dependency

relationship with the latter. This dependency relationship

stacioá maintaining residential proximity to the selected non-

Indians in order to obtain the material, medical end other

benefits the latter had to offer. The OroNao! reaction was to

move, "en masse", to the Posto Tanajura indigenous station.

The dependency relationship was clearly in "contradiction" (see

- Gluckman 1965:139) with the traditional residential organization,

which had been to maintain spatially dispersed settlement groups.

The new residential order, implicit in maintaining a dependency

on the non-Indians, has had a widely ramifying effect on the ways

in which the OroNao! extract resources from their environment,

“their organization in extracting these resources, their inter-

settlement group relations, etc., but it has not eliminated, by

substitution, the old residential order. Two principles of

residential organization are now in force in the OroNao! society.

The example above is drawm from an instance of culture

contact and entails the imposition of one order, from the outside,

upon another, existing order. The argument may be made that the

situation is therefore a special one to which the notion of a

unity of the social order only muniios in the long run as the

“contradictory conditions I have mentioned are worked out to form

a new unity. To a certnin extent, adjustments in OroNao'!

o
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residential organization as well as adjustments in the

dependency relationship with non-Indians are being made. However,

the adjustments are not characterized by any tendency to form a

new harmony or internal consistency. Vea the opposite appears

to be the case: the two principles of residential organization

continue to be contradictory, and it is in terms of this

contradiction that the activities of the OroNao! respecting

residential orgenization make sense. Thus, the orderliness 1 was

able to find among the OroNao! in their residential organization

was one arising from dual, but opposed principles, and not from

any unity or tendency toward a unity.

Nida example will illustrate a similar process in a

context which more directly applies to the normative system. In

the few years since they have established "permanent peaceful

contact"3 vitn non-Indians, a number of OrolNao' have contracted

marriages with individuals of the other Pacaâs-lovos tribes.

These adults retain their tribal affiliation and designation, and

continue to perceive themselves as being of their natal tribe,

áespite residential relocation and changes in behavior. However,

the children of these "tribally-mixed” marriages exist in a state

of tribal-affiliative limbo. Sometimes they are considered to be

of the same tribe as one parent, sometimes of the. same tride as

the other parent, arte there is a general confusion over

the issue. The method of determining tribal affiliation is also

confused, a variety of "rules" now being offered.

The only order that comes from this situation arises from a



contradiction between a former state of tribal endogamy, in which

Orollao' only rarried other OroNao! and in which their children vere

therefore Orolao!", by reason of there being no other possibility

than being Orollao!, and the present state of affairs in which

tribal exogamy is allowed, by reason of a definition of

marriageable and non-marriageable classes. The confusion in the

norms and practices of affiliating children of mixed marriages to

some tribal group is a matter of there being no rule to begin with

and then imposing a situation in which some sort of rule is

required. Thus, the new rules are variable: the OrolNao'! have

told me that the child is of the same tribe as the mother; that

the child is of the same tribe as the father; anã that the child is of

the tribe that occupies the area in which the child was born. The

situation certainly cannot be ceen as a constraint toward a unity

between old and new rules; it is better seen as a function oí the

contradiction tetwsen two conditions which continue to exist side

by side.

The point of emphasis here is that these contradictions are

not being worked out toward a s“ate of internal harmony and

complementarity. The contradictory conditions remain in place anã,

because they do, give rise to a considerable degree of variation

in the practices of the OroNao' as well as, in some cases, to a

coniusion of norms.

A number of attacks have been leveled against the notion that

- the social order of a society constitutes a unity. Some of these

have been rather quiet, mostly implicit, and merely suggestive.



For example, the societal type labeled "hunters" has recently been

characterized as "flexible" in organization (Woodburn 1968; Lee

and DeVore 1968). Others have been more vigorous and call into

question the very nature of societies! mode of integration. The

debate over whether or not the Thai are "loosely structured"

(Evers 1969) is a case of point.

In the debate over loose structure Kirsch (1969) has argued

that implicit in Embrec's notion of a "loosely structured social

system" there is a hint of the inadequacy of social structure

theory to deal with the situation in which actors! social identity

and actual behavior are not well integrated. But, he claims that

Embree treated the Thai as anomolous rather than question the

theory:

"Might the problem with loose structure

simply be that the theory Embree brought

to bear on his Thai experience was at

fault, inadequate to account for that

experience, thus constraining him to

invent this new distinction?"

(Kirsch 1969:h2)

Embree's notion of a loosely structured social system did indeed

get right to the heart of the matter. For him structure and

individual tehavior tended toward homology, at least when the

social structure was "close":

"Where social structure is 'close! --

that is, where the behavior of the people

conforms closely to the formal social

patterns of human relations, as in Japan --

it is difficult for an individual to deviate,

and reciprocal rights and duties are

clearly marked and carried out."

(Embree 1950:185).



Thus, the loosely structured situation was not simply one in

which there vas individual variation, but one in which

"considerable variation in individual behavior is sanctioned."

(Enbree 1950:182). Either “he Thai were anomolous or the theory

was anomolous. The debate whicl, continues in this subject

(Evers 1969) seems to have enjoined two groups: those who

join Embree in the first option and those who deny both options

ty claiming that loose structure has no empirical tase (e.g.,

Mulder 1969). |

Kirsch is right in his assessment that the problem lies with

the rigidity of the theory which Embree used to treat the Thai

situation. It will be useful to quote Kirsch at some length, for

“he summarizes, concisely, some of the characteristics of the

structural-functional position whicn render it inadequate to the

task of treating widespread variations in individual behavior:

“"Evidently Embree did not feel any

anomoly existed in his social science

theory -- until he encountered the Thai

situation. From Embree!s perspective

at least, tightly structureàá systems

such as that of Japan presented no great

theoretical or methodological problers.

Japan could be approached in a straight-

forward and conventional way. In Japan,

individual actors were seen to be identified

with and subordinate to their involvement

in particular roles and collectivities.

The theory treated the actor'!s

significant 'social identity! as

exhausted by his role and collectivity

memberships. This scheme did not

attempt necessarily to exhaust the

totality of an actor!'s behavior. Any

residual elements which could not be 'seen

as 'deviance! (i.e., where sanctions

were applied) could be treated as

'individual variation!, subsequently

O
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classed as 'psychological' and thus
by definition outside the domain of
the social analyst. The more extreme
version of tnis theoretical view was a'
simplistic sociological reductionism
which granted à priori primacy to
'social structure! anã which treated
'culture! as simply an epiphenomenon or
as an accident of history. In a mileer

form but still granting primaey to the
social level, an isomophism was assumed
between 'social structure! and 'culture
and psychology.' The latter two elements
were either 'reflections! of the former
or simply 'reinforced'! the social
structure." (1969:55-56).

Perhaps Leech has been the most severe critic, in

anthropology, of the notion that society is characterized by a

“uity of organization and of the equilibrium theory in general.

By distinguishing social structure as the analyst's abstract

model, on the one hand, and the "set of ideas about the

distribution of power between persons and groups of persons."

(1965:4), on the other, he wes able to claim that "real societies

can never be in equilibrium." (1965:4). He thereby questioned the

very nature of the reality with which other British social

anthropologists thought they were dealing. Nevertheless, it

appears that Ieach is still partially committed to an equilibrium

model and to the premise of a unity of social organization.

In his analysis of Jinghpaw kinship terms (1945) anã later in

an analysis of Trobriand kinship terms (1958), Leach was concerned

to demonstrate a "fit" between the kinship categories and the

“significant social groupings in the social structure." The

significant groupings were said to be the natives! “ideal” version



of the real groupings and were based on principles of residential

Jocality (1945:70; 1958:131ff.). It should be noted in this

respect that Leach distinguishes between three levels of

reality: 1) the actual behavior of individuals, 2) the average

of these behaviors, called “norms", and3) the native!'s description

of himself and his society, which is called the "ideal" (19h5:59).

The relationship of "fit" or coincidence which he purports to

demonstrate in these Kkinship studies is thus between two aspects

of the ideal order and not between the ideal and actual or even

the average of actual behaviors. The demonstration of "fit" in

both the Jinghpaw and Trobriand cases was carried out in terms of

a "logic" underlying each of the native categories, idealized

groups, etc. For example, when a particular kin term (which is

one form of expression) and the natives! ideal version of a

residentially separate aggregate of persons (which is another

form of expressicn) need common referent in their tegie+

then there is a "fit" or coincidence between the two. And in that

case, Leach claims that one form of expression may be taken as the

meaning of the other. In both the Jinghpaw and Trobriand cases he

made claims for a considerable degree of coincidence between these

forms of expression. Generally, his position seemed to be that

there exists a certain consistency, if not homology, between the

various aspects of the ideal level of reality:

"TI seek to show that Jinghpaw kinship

terminology . . . would appear simple and

consistent to a man living in an ideal

society, organized according to certain

very simple rules. These rules constitute



the ideal pattern of Jinghvaw society,

to which the actual socicty is now, and

probably always has veen, a somewhat

remote approximation.”" (1945:60),

and for the Trobriand example:

"No. . I have exemined the kinship term

categories ageinst the structural

background. The result is what seems to

me to be a perfect 'fit'." (1958:143),

and:

"Further confirmation-is provided by the fit

tetween the fourfold categories in the kinship

system and the four clans. The supposed

preference for patrilaterai cross-cousin

marriage has been demonstrated as an

expression of the rules of exogamy which

emerge from other elements in the structure."

(1958:143-1hh),

and finally:

"My further initial purpose was to demonstrate

that there is an inherent consistency between

all the various meanings of tebu . . ." (1958:1hh4).

It was quite reasonable that Lounsbury's (1965) argument with

Leach should center on the issue of defining kin terms by genealogy

vs. by "significant social groupings." Lounsbtury claimed that there

was nothing disorderly when kin term--kin type distributions were

viewed in terms of genealogical factors, and, that in fact, the

whole system fit very nicely on this basis. But as Buchler and

Selby point out, the whole argument constitutes a non-issue

(1968:45). Both Leach and Lounsbury make claims for the meaning

of kin terms on the basis of largely implicit, a priori,

assumptions which are not amenable to confirmation or rejection

with the data at hand. Interestingly enough, Leach's assumption



is one type of equilibrium model, although restrictedly applied

to the level of behavior he calls the "ideal",

The most powerful expression of Leach's attack on the

equilibrium model may te found in his Political Systems of Highland

Burma (1965). The empirical conditions described there, which not

only appear to the reader, but are also expressed by the author,

to be rife with contradiction, inconsistency, etc., are

nevertheless said to be consistent at the level of the ideal order.

Leach claims that the Kachin system is in equilibrium at the level

of ideas (196S:ix, x), that the verbal categories form a persistent

structured set (1965:xiii), and that "Shans and Kachins alike

express their ideas about the political order by making use of

identical or closely relateê concepts" (1965:107). Furthermore,

Leach says:

"As concerns these ritual aspects of culture

the population of the Kachin Hills area is

relatively uniform. The people may speak

different languages, wear different kinds of

clothes, live in different kinds of houses,

but they understand one another's ritual.

Ritual acts are ways of 'saying things! about

“social status, and the 'language'! in which

these things are said is common to the whole

Kachin Hills area." (1965:279).

Thus, even in this area of heterogenous population, it is Leach's

contention that there is consistency ("inherent consistency"?),

and thus unity at the level of the "ideal". But Leach is not

altogether clear on this matter for he seems to express opposed

views at different places in his book. For example, he states

"

that there are ". . . inconsistencies in the logic of ritual

expression . . ." (1965:4), and that ". . . when social structures

a



are expressed in cultural form, the representation is imprecise

+" (1965:h); and since he defined social structure in

practical situations (by which he presumably means the natives'

model of the situation, or in other words, the "ideal") as

"... a set of ideas about the distribution of power tetween

persons and groups of persons." (1965:14), he seems to be making

a claim for inconsistency in the social structure. But later he

states that the inconsistencies are in the "scheme of values"

(1965:8), anã that the different parts of the population

emphasize different aspects of the same particular ideas

(1965:107, 279). In a later book, Pul Eliya: A Village in Cevlon,

Leach stated that ". . . the ideal order ni to te a constant

which is reinterpreted to fit the changing circunstences of

economic and political fact", (1961:9).

It is possible to deal with the inconsistencies in Lesch's

ideology as soon as one recognizes that he has two different

models to explain what must appear to any reader to be the

confusion of the "empirical reality" of the Highland Burma

political situation. The two models are coincidental with what,

in Leach's own assessment of the themes of his book, are the two

important problems: one is the "tendentious problem of the

intervariability of culture and structure in a single area;" the

other is the “relationship between the Kachin mayu-dama marriage

system and the class structure of Kachin society." (1965:287).

The inconsistency in Leach's ideology is more apparent than real,

for the problem of explaining the intervariability is couched in
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terms of a theory about individuals exploiting situations in their

own self-interests, whereas the problem of the relationship

between the marriage system and class structure is couched in

purely formal terms. |

The main source of information on the latter problem is

containeã in Chapter VIII of Political Systems, in which he

presents the evidence for the cyclical alteration between gumsa

and gunlao class structures. At several places in this chapter

Leach retreats to his theory about individual exploitation, but

nowhere does he use that thedty to actually explain the

gumsa-gumiao cycle. In other words, Leach only talks about

individual actions as explanations, but when it comes to the -

explanation itself he employs external factors (e.g., the physical

environment), historical factors, the contradictory qualities of

succession and inheritance, and the hierarchy inherent in the

ideology of the mayu-dama relationship. Decision-making in one's

self-interest is treated as a constant factor in Kachin society:

“It seems to me therefore that the gumlao

revolutionery leader is in no sense an

aberration from the Kachin norm. Asa

character he is just the same kind of

person as the chief against whom he

revolts, an ambitious seeker after power

who treats economic facts with greater

respect than ritual theories." (Leach 1965:263).

What all of this seems.to boil down to is that decision-making in

one's self-interest cannot explain the gumiao revolution, the

development of gumsa class structure out of gumlao, or the

differences between the two. In fact, Leach's om explanation
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of this cycle is expressed as a quality of the system itself:

"Both systems are in a sense structurally

defective. A gumsa political state tends

to develop features which lead" to

rebellion, resulting for a time, in a

gunleo order. But a gumlao community,

unless it happens to be centered around

a fixed territorial centre such as a patch

of irrigated rice terraces, usually lacks

the means to hold its component lineages

together in a status of equality. It will

then disintegrate altogether through

fission, or else status differences

betwcen lineage groups will bring the

system back into the gumsa pettern." (1965:20h).
a

This is a representation in terms of the "exact categories which

the sociologist, qua sciertist would like to employ." (Leach 1965:h),

and is perfectly consistent with Leach'!'s setitivo refureaco to a

statement of Lévi-Strauss'!:

Ed .
". . « as Levi-Strauss has perceived the

structure thus represented conteins elements

which are 'en contradiction avec le systems,

et doit donc entrainer sa ruine'." (Lench 1965:9).

This is a different form of explanation from the one that

treats the intervariability of culture and structure in a single

area. In other worês, Leach switches grounds on the reader --

in one sense there is an order, characterized by equilibrium

operating over a RP of time; but in another sense there

is no order. The apparent discrepancy is this: actual behavior

is characterized by inconsistency, contradiction, and the like,

tut when people try to make sense out of it, whether it is the

Kachin (in which case we are talking about the "ideal" level of

behavior), or whether it is the anthropologist (in which case we

are talking about the exact categories which the sociologist would
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like to employ), the sense turns out to be an equilibrium model.

Between the sociologists' models and the real situations, and

between the natives! ideals and the real situations, there

stands a relationship of inconsistency md contradiction; end

between the two models and the two reality situations there

stands a relationship of homology. |

The concepts employed o Ei to make sense of the

empirical conditions in highlanã Burma are applicable, only in

part, to the conditions of the OroNao'". In particular, the

notion that the structure contains elements which are in

contradiction with the system is appropriate to understanding

the noraiibbiaas of Orolao! organization in which considereble

variation exists. A number of other OroNao! conditions submit

to similar conceptual treatment, and what they all have in common

is that the activities, which are variable, follow from principles

which are contradictory in their implications. Leech!'s contention

that an equilibrium exists at the level of the "ideal" appears to

be contradicted Loth by the general absence of norms, values,

rules, regulations, etc., anã, where they do exist, by their often

confusing, contradictory qualities. The level of "ideals" among

the OroNao! may not be characterized by "inherent consistency".

Indeed, the notign of equilibrium at the ideational level appears

to be a function of the theoretical stance which admits,

simultaneously, the empirical existence of both structure and

“variation in the mirar of society!'s members.

Às 1 have already stated, Leach uses two different paradigms
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depending on the situation he is trying to explain. To the extent

that he employs the notions of choice and individual decisions he

seems to contend that social structure is a given form which has

an existence in empirical reality and in terms of which individuals

are faced with a number of alternatives for action. This would

seem to fit very nicely with the "Anglo-American" paradigm as

identified by Scholte (1966) and especially with the operation

he identifies as follows:

"As Schneider has pointed out, American.

anthropologists are concerned with

concrete social groups that endure over

time, or with the iniividual's setion

within the framework o” a particular

situation or structure."

(Scholte 1966:1197, my emphasis),

The context from which Scholte makes this claim is Schneider's

discussion of the "prescriptive-preferential" controversy

emphasized by Needham (1962). Schneider makes it quite clear that

Needham and Leach alike treat the matter of "choice" in terms of a

given structure (double descent for Leach; marital alliance systems

for Needham), that is, a structure which is "out there" in the

same sense in which Radcliffe-Browm and other British social

anthropologists construe it. Schneider's criticism consists

mainly in underlining the differences in the notions of structure

as a given vs. structure as a systemic model. Needham's problem

was that he treated alternative systemic models in terms of

differences in choice: |

"ihen the definition of the system as a
system is stated in terms of the conditions

under which an individual may act, it does

E
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so within the context of a given structure.

The word 'choice! in English takes as jis

focus the problem of the individual'!s

action within the franevork of a particular

structure of the situation, and this

structure is treated as a given. Hence it

is a misvlaced definition so far as the

analysis of structure is concerned to

discriminate two structures in terms of

individual choice. The models are

systemic models, they are not usable as

models of situations within which actors

choose erong elternate courses. VWé are

concerned with the question 'How is this

system structured?! not with the question

'Given this structure, how can a man pick

his way through it?! We are concerned

with the question. 'What is the structure

of the relationship between segments?!

not with the question 'Is a man allowed

to marry his cousin?'" (Schneider 1965:67).

Leach sinitaaaay treated structure as a given, bai sito in so far

as he was concerned with the Kachin "ideal" Jevel. But because

individuals" . . . hold contradictory anã inconsistent ideas dai

this system." (1965:4) the empirical reality turns out to be almost

chaotic. It is this particular theory and the description which

follows upon it which constitutes his attack on equilibrium theory.

For Leach, the "ideal" level, which is like the sociologists' model,

constitutes a unity of organization and is in equilibrium. .

I must emphasize .that the position put forward by Leach

amounts to ôxieirid a distinction between two levels of social

phenomena: the ideal on the one hand and the actual behavior of

people on the Eine, Between these two there is no unity or

tendency toward unity. Purthermore, Leach does not, even though

he may claim otherwise, give anything more than. lip service to

the "human element" as a way of explaining the relationship
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between the mayu-dama marriage system and the class structure in

Kachin society, and even, in my opinion, the tendentious problem

of intervariability of culture and structure in k single area.

Leach's contribution consists oí his demonstration that the

alternation between gumsa and gumnlao political conditions arise

from the contradictory qualities of the Kachin social order and

that the latter rerain contradictory. Hence, there is no unity

of organization, except in the "ideal" order, and no equilibrium.

Gluckman's claim that Leach "confused an oscillating equilibrium

with a process of radical change, in which the actual structure

of da system, both in the character of many of its parts and in

their interrelationships, is altered." (1965:318) misses the

point altogether.

The two kinds of explanation which Leach talks about in

explicating the Kachin organization align him with both the

British social anthropologists and with Lévi-Strauss. When Leach

is talking about individuals who hold inconsistent ideas and the

resultant intervariability of culture end structure, or when he is

talking about the sociologist «3 scientist, he is dealing with

structure as ah emergent form anã is very closely aligned with

Firth, etc. But when he is talking about the gumsa-gumlao cycle he

is dealing with structure as a systemic model and is very closely

aligned with lávi-Strausd.

An important feature serving to distinguish between social

structure as a quality of the empirical order vs. social structure

as systemic model is the manner in which structure is abstracted.



Many of the influential figures in anthropology who have treated

the conceptualization of? "social structure" call attention to its

abstract nature. Radcliffe-Browmm maintained that the basic datum

of sociul structure was the "actually existing relations ..

wkich link together certain human beings”", but that social

structure itself was the "general forms of relationship," or the

"form of social life" which was "abstracted from the variations

of the particular instences." (1952:192). For Firth, the

abstractive nature of social structure is embodied in his

distinction between it and social organization:

"The more one thinks of the structure
of a society in abstract terms, as of

group relations or of ideal patterns,

the more necessary it is to think

separately of social organization in

terms of concrete activity." (1965:35-36).

Nadel is more emphatic and explicit:

“The separation of structure from
content, material, and qualitative

character irmplies a move to a higher.

level of abstraction." (1957:7).

Nadel has also stated that:

“Thus, in identifying any relationship

we already abstract from the

qualitatively varying modes of behavior

an invariant relational aspect -- the

linkege between people they signify." (1957:10).

While everyone seems to agree that social structure is an

abstraction there is disagreement on whether or not social

structure is a quality of empirical reality, and implicit in

this disagreement, there is the question of how the abstraction

is to be made. Lévi-Strauss and, sometimes, Leach seem to be on



one side in maintaining that structure exists as a construct of the

analyst's mind, whereas others, such as Radcliffe-Rrowm, ladel, etc.

consider structure to be a property of the social reality (see

Nadel 1957:7; 149££.)

On separate occasions lutini has claimed that Lévi-Strauss!

contribution to social anthrovological theory is the only original,

genuine, important, or first rate contribution since Radcliffe-

Brown and Malinowski (1970:54h), tut also since Rivers, Kroeber,

and Lowie (1965:707-708). With respect to Lévi-Strauss! |

development of a distinct Ri for the concept

"social structure" (within anthropology), that may be a velid

claim. In his article "Social Structure" Lévi-Strauss bludgeoned

other anthropologists with the overstatement:

"The term 'social structure! hes nothing

to do with empirical reality but with

models which are built up after it." (1953:525).

In a review of the implications of Lévi-Strauss! position vis-ea-vis

the tenets of modern scientific method this is what Nutini calls

the "bifurcation of nature" into formal constructs and empirical

reality (1970:553).

An important consequence of this bifurcation rests in

establishing the E a of the relationship vtetween the empirical

referent and the model -- what Nutini (1970) calls "coordination rules"

and what Piaget (1970) calls "reflective abstraction.”" Very little has

been accomplished within this realm in anthropology, although

construed as an inquiry into the nature of abstractive

procedures, Harris! The Nature of Cultural Things (1964) provides

U
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some valuable insights. Another consequence of this division

tetween phenomenal and analytic levels is, as Lévi-Strauss

mentions almost in passing:

" . + .« social structure can, by no rieans,

be reduced to the ensemble of the social

relations to be described in a given society."

(1953:525).

The process of abstracting a structural model from the data is a

one-way process from which it is impossible to return to the

specific, original data (although the data should be one of the

logical possibilities derivative of the model). Thus, structural

models are neither predictive nor retrodictive.

Since everyone agrees that social structure is an abstraction

from reality it is clear that there must be two distinct notions

about the method of abstraction. In conventionel structural-

functional theory, structure is the reality, but with all the non-

repetitive features pushed into the backgrouná, thus laying bare

the inveriant structure. Discovery of repetitive features is the

key to the method. Radcliffe-Brown separates the “form of social

life" from the total range of events on this basis:

"Amidst the diversity of particular events

there are discoverable regularities, so

that it is possible to give statements of

descriptions of certain general features

of the social life of a selected region.

A statement of such significant general

features of the process of social life

constitutes a description of what may be

called a form of cocial 1ife." (1952:4).

For Firth, the process is essentially the same:



"He (the anthropologist) applies a rough

index of conforrinbility to new items of

behavior es he isolates them from the

flow. Relatirs them to ends previously

considered, anã to behavior previously*

observed, he attempts to estimate how

far they conform. Significant variation

leads him to further investigation and

collection of more instances, until he

has established the reason for the

variation -- or until he has separated

another 'iisolate and related it to a new

set of ends and circumstances." (1963:22).

Barth (1966) may be seen as a more specific and recent example in

the attempt to construct social forms out of the regularities of

individuals! day-to-day transactions. By his own label his models

are "pgenerative" and are designed not so much as a method whereby

structure is exhibited as an attempt to account for the more

general problem of the manner in which social regularities develop

(1966:v). Rather than being concerned with the constraints on

behavior (e.g., the structure as charter notion), he turns his

interest to the generation of forms without rejecting the notion

that forms do canalize activity and choice:

"In the following I wish to explore the

extent to which patterns of social form

can be explained if we assume that they

are the cumulative result of a number of

separate choices and decisions made by

people acting vis-a-vis one another. In

other words, that the patterns are generated

through processes of interaction and in their

form reflect the constraints and incentives

under which people act." (1966:2).

Underneath all of this lies the same notion that follows directly

from Radeliffe-Brown, namely, that social forms are constituted by

“regularities and repetitions of acts (Barth 1966:1).
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The cpistemological position of Radeliffe-Brown and others

who follow him in their treatment of social structure constitutes

something of a paradox. If one assumes that social structure is

a property of the enpirical order, and further, that social

structure is an emergent form built up out of the regularities,

then there can be no variation in the form of social life. The

premises of the theory disallow alternatives, deviations, or

variations at that level. And this is one of the reasons for

Firth's dilerma (1963:39-L0) and for Leach's switching grounds

on the reader in Political Systems of Highland Purra. The

““human element" (or "acts of choice end decision") is interjected

to fill the void, and in the process, creates a fundamental dualisn.

An alternative epistemological position involves a process of

abstraction in which the empirical reality and the model are

separated by the intrusion of the analyst. In this sense of

structure the seLstLoninis tetween model and reality is understooá

to be metaphorical in nature. Lévi-Strauss draws one of the

clearest distinctions between this position anã the one which

considers structure to be a property of the empirical order:

"Mr. M. L. remains, to some extent,

the prisoner of the naturalistic

misconceptions which have so long

pervaded the British school . . . he is

still a structuralist in Radcliffe-Brown'!s

terms; namely, he believes the structure to

lie at the level of empirical reality, and to

be part of it. Therefore, when he is presented

with a structural model which departs from

empirical reality, he feels cheated in some

devious way. To him, social structure is like

a kind of jigsaw puzzle, end everything is

achieved when one has discovered how the
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pieces fit together. But if the pieces

have been srbisrarily cut, there is no

structure at 211. O the other hand, as

is sometimes áone, the vieces were

automaticelly cut in different shapes by

a mechanical saw, the movements of which

are regularly modified by a camshaft, the

structure of the puzzle exists, not at the

empirical level (since there are many ways

of recognizing the pieces which fit

together); its key lies in the mathematical

formula expressing the shape of the cams

and their speeã of rotation; something very

remote frcm the puzzle as it appears to the

player, although it '"explains'! the pes

in the one and only intelligible way"

(Lévi-Strauss 1960:52, quoted in Schneider

1965:25-26).

The conceptualization of social structure as a property of

empirical order is also inadequate to account for the facts of

the OroNao! case. 1 have argued that this notion of structure

requires a method of abstraction which draws out only the

repetitive features at the empirical level. But since the

conditions obtaining in OroNao! society do not submit to a

determination of which features are truly repetitive, it follows

that either the Orolao! lack structure or that the method itself

is inadequate, at least in this case.

This brings me to one final point in this lengthy theoretical

tour before returning to the Orolao' themselves. Most

structuralists claim to be concerned with the relations betwee
n

parts rather than with discrete, isolateã things and events.

Moreover, they are concerned with relations betwcen parts in so
me

"whole". In a book specifically devoted to "social structure",

Nadel clearly was more impressed by the lack of agreement amonp.



anthropologists in their verbal formulations of the concept

structure than he was by the mere two points of consensus he was

able to find. Nevertheless, one point of consensus was that "in

studying 'structure' we study essentially the interrelations or

arrangements of 'parts' in some total entity or 'whole'." (1957:4).

Piaget makes the same point with regard to structuralism on a

wider disciplinary scale:

" ; + « all structuralists . . «care at one

in recognizing as fundamental the contrast

between structures and aggregates, the

former being wholes, the latter composites

formed into elements that are independent

of the complexes into which they enter.

To insist on this distinction is not to

deny that structures have elements, but.

the elements of a structure are

subordinated to laws that the structure

qua whole or system is defined. Moreover,

the laws goeverning a structure!s

composition are not reducible to cumulative

one-by-one association of its elements:

they confer on the whole as such over-all

properties distinct from the properties of

its elements." (1970:6-7).

The structuralists in anthropology seems to be in agreement

in emphasizing the importance of relations. According to Radcliffe-

Brown:

"In the study of social structure the

concrete reeclity with which we are

concerned is the set of actually

existing relations, at a given moment

of time, which link together certain

human beings." (1952:192, my emphasis).

Evans-Pritcharã (1910:262ff.) considered that social structure

referred to relations vetween groups, without denying the

existence of relations between persons. Lévi-Strauss emphasized



relations to such an extent that he failed to indicate just what it

was that stood in relationships:

". . . social relations consist of the raw

materials out of which the models making

up the social structure are built . . ." (1953:525).

Even Firth, who tells us on the one hand that anthropologists

” . do not even observe social relationships; they infer

them from physical acts." (1963:22), nevertheless assigns relations

an ontological status in his concept of social structure:

", . . the essence of this concept is .

those social relations which seem to de

of critical importance for the behavior

of members of the society +..."

(1963:31, my emphasis).

A point that Radcliffe-Brown emphasized, continually, was

that social relations form a sort of continuity:

"One of the fundamental theoretical

problems of sociology is that of the

nature of social centinuity. Continuity

in forms of social life depenás on

struetural continuity, that is, some

sort of continuity in the arrangement of

persons in relation to one another." (1952:10).

The same point is made in the analogy drawm between society and

tie living organism. But, by treating society as if it were an

organism, or by otherwise stressing the continuity aspect of

social relations, Radcliffe-Brown went well beyond the notion

that the social order consists of relations between parts in

some whole -- he attributeãd to the relations the additional

qualities of fit, integration, continuity, etc. The use of the

organismic analogy thus specified what kind of whole the social

system was -- unitary.



Of course, the Rritish social anthropologists have not been

concerned solely with the continnito of social relations.

Increasingly, interest has teen focused on the dual qualities of

continuity end change. Perhaps the most elegant statement of

this concern has been expressed by Firth in a statement that

might ve called "Firth's dilemma":

"The social enthropologist is faced by a
constant provlem, an apparent dilemma --

to account for this continuity ["the

persistence or repetition of behavior"),

and at the same time to account for

social chance." (1963:39-h0).

But, contrary to Firth, the dilerma is more real than apparent.

If one accepés the organismic analogy as a model for the social

order, and if one accepts at the same time that the order does

change, or that social relations are characterized not only de

continuity, but aiso by variation, deviation, anã the like, then

it seems necessary to introduce a fundamental duelism in nature

tetween the social relations which are repetitive and continuous,

on the one hand, and the social relations which are discontinuous,

on the cia the former being « case of structured behavior in

which there is a unity between norm and activity, the latter

being a case of optative behavior in which norrnis are manipulated.

Where in the earlier use of the equilibrium model the relationship

tetween norm and activity had been resolved either by neglectiny the

two levels altogether or by assuming, a priori, that they formed

“a unity, in more recent years, the relationship between norm and

activity has been treated by assuming the priority of one over the



other, or by creating a fundamental dualism. And, as Bateson makes

clear, the lJatter is philosonphically inadmissible:

"As long as we take an external --

tehavioristic -- view of 2 functional

system we can avoid statements of

circularity. Ve can see a motor-car

as a thing into which petrol is poured

and which rurs along the road

producing smoke and killing pedestrians.

But the moment we turn from this external

view end begin to study the internal

workings of the functional system we are

forceã to accert the fundamental

circularity of the phenomena. And this

acceptance is demanded not cnly by

ethnology but by the whole functional

approach to anthrovology; and the

students who are engageã in working from

this point o? view have accepted this.

Thus Malinowski claims that the .

functional view avoids the error of

attributing priority to one or the other

aspect oí culture. Naterial objects,

social groupings, traditional and moral

values, as well as knowledge are all

welded into a functional system."

"A further and more compelling argument

in favor of the circular or reticulate

view of functional systems is to be

found in the fact that any other view

would drive us to belief either in a

'first cause! or in some sort of

teleology -- in fact we should have to

accept some fundamental dualism in nature

which is philosophically inadmissible." (1958:117).

An alternative di a eschew the assumption oí a unity of the

social order in favor of a view which, while retaining the notion

that the social order consists of relations between parts in some

whole, nevertheless treats the nature of those relationships and

the nature of the whole as the significant questions. This is

essentially the same solution which Gcertz has suggested:



"A revision of the concepts of
functional cheory so es to maze them

capable o“ dealing more effectively

with 'hnistoricai materials! might

well begin with an attempt to

distinguish enalytically between the

cultural “rá social aspects of human

life, and to treat them as independently

variable yet mutually interdependent

factors. Thouzgh separable conceptually,

culture-and social structure will then

be seen to te capable of a wide range of

modes of integration with one another, of

which the simple isomorphic mode is but a

limiting case" (1957:23).

In this way it is possible to examine the cause and effect,

synchronic relations between the ideational and phenomenal orders,

as well as the relations between the elements within the two

orders, witiost getting caught up in first cause arguments or. the

dual properties of continuity and change.

With particular reference to the elements of formal

organization that have come to be lebeled "categories" and "groups",

Lundsgaarde and Silverman have stressed the point that confusion

may result from a failure to distinguish what amount to the

ideational and phenomenal. Although their interests are with a

specific society, and within trut society the distinetion between

kinship units which may be conceptual units, actual groups, or

even both (1972:100), their argument has a broader appeal and is

pertinent here. They distinguish between "the meaning of cultural

categories . . and their interrelationships within a system of

meaning" on the one hanã, and "the organization of roles and

- collectivities and their interrelationships within a system of

social organization." on the other, By making this distinction



They are able to examine the properties of each order as well as

the modes of articulation between them (Lundsganrde aná Silverman

1972:96-97).

Summary

The problem raised by a reduced Orolao" culture and social

organization end a widespread variation in practices is to

accomodate these conditions in the more general theoretical

concepts which treat the problem of order in society.

The major issue in the Orolao! example centers on the dáiuro

of the relationship between ideational and phenomenal orders.

A traditional solution to this issue has been to suppose that the

relationship either constitutes a unity or; in cases where such a

congruence is not apparent, must tend toward a unity (the apparent

incongruence being a temporary condition). Similarly, the

relationship emong elements of the phenomenal and, particularly,

the ideational orâãers vas supposed also to constitute a unity.

More recently, analysts of small-scale societies have emphasizeã

variation in the practices of societies! members; these variations

have been construed, correctly, as being unaccountable solely in

terms of the traditional structural model. Thus, a significant

contribution has been ia co-opt theoretical concepts which admit

of variation -- even conflict -- in the actions of societies'

members. In this solution, structure is viewed as the source of

alternatives in terms of which individuals are faced with choices

and, at the same time, as the means of accounting for regularized

behaviors, as in a traditional structural approach.

—



The conditions in Orollao' society are problematical for both

the traditional and the modified structural approaches. The

widespread variation in practices calls into question the

supposition that a congruence exists between idea and action;

and the decreased culture and organization presents the problem

of individuals standing without a aa of alternatives in terms

of which to choose, or as the means oí accounting for other,

regularized behaviors.

Furthermore, it is philosophically inadmissible to suppose

at the outset that the relationship between ideational and

phenomenal orders constitutes a unity or, conversely, that the

relationship is mediated in part by individuals who hold different,

and thus often conflicting views.

The alternative solution, of which this thesis is a particular

example, requires the abandonment of a vriori suppositions on the

nature of the relationship between ideational and phenomenal oráers,

and of the relationships among elements within these orders. It

further requires the abandonment of the concept of structure based

on abstracting observably repetitive behaviors. The source of

order in society must be found in the particular conditions of that

society. The logic inherent in these particular conditions

determines the nature of the relationships within and between the

ide tional end phenomenal orders. The nature of these

relationships becomes the significant question and the OroNao'!

example provides evidence of one of several possible modes of

relationship in this complex question dealing with order in society.



CHAPTER 2

THE SETTING: FROM ISOLATION TO DEPENDENCY



The recent history of the Orolao! (that is, the history which

begins with the firsi mention in the literature of the Pacaâs-

Novos, and which reasonably may refer to the Oroliao!') may be

divided into two perioãàs corresponding with two distinct modes of

relationship wnich the Oroiiao' maintained with other peoples in

their own and surrounding environments. The date which separates

these two periods, and which also marks the distinction in the

modes of relationship with other peoples, is 1958.

Prior to 1958 the OroNao'! were isolated almost entirely from

other peoples. They occupied an environmental zone which, from

the point of view of environmental adaptation, limiteàã their

mobility and thus their contacts with other indigenous groups.

They adopted a stricter policy of isolation from non-Indians.

As early as the 19th century the Orolao! refused the attempts of

non-Indians to contact them. Later, as increasing numbers of

"seringueiros" moved into their area, the Orolao' removed

themselves from the intruders. During this period, neither the

intruders nor the removal of the OroNao! from them had any direct

effect on the OroNao' mode of adaptation to the environment cr on

the organization of OroNao! society. By moving from place to

place within the same environmental zone the OroNao! were able to

maintain a consistent mode of adaptation to the environment and,

through their isolation from others, they were able to maintain

their traditional social organization. In effect, the OroNao!

created the pretence that there were no changes occurring in their

environment. In Part I of this chapter I describe the
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environmental zone occupied by the OroNao!, the surrounding >

environments, the geographic, cultural, and linguistic

relationships oí the Orollao'! to other societies in the region, and

the Oroliao" reaction to the non-Indians. The evidence on each

topic points up the isolation of the Oroilao prior to 1958.

In 1958 the Orokao' reversed their strategy. Instead of

removing themselves from all non-Indians, they began to deperd on

a small segment of them, nemely, missionaries and government

agents who occupied Posto ia and also, but to a lesser

extent, a few Brazilian families who had established farms near

Posto Tanajura. These non-Indians restricted their use of the

environment to small plots oí land immediately necnanliai their

dwellings; indeed, the missionaries and government agents brought

most of their food and supplies from town, and generally

nade little use of the local environmental resources. The Orollao!

had selected the particular non-Indians who, unlike the

"seringueiros", were not competetive with them for land or

resources. |

The dependency relationship established with these non-

Indians brought about a number Of changes in OroNao'! social

organization quê culture. New conditions were imposed on

subsistence and domestic organization. The new relationship

with pintas, which also was being established similarly by

other Pacaés-Novos tribes, opened relations among the various

Pacaâs-Novos groups. These intertribal relations became

especially important in arranging marriages between persons of



different tribes, and these in turn had a significant impact on

inter-group relations within Orolao! society and on the

organization and identity of the whole tribe. The presence of

more than one missionary (although from tha same missionary

organization) among the OroNao!, and the distinction between

missionâry, government egçent, and local farmer, presented options

among which the Oroliao' selected in maintaining their dependency

relationship and had an important bearing on the organization of

domestic groups. All of these material requirements of

depending on non-Indians are described in Part II of this

-chapter; the appearance of these conditions in subsistence,

domestic, and other aspects of OroNao' social organization is

treated in subsequent chapters.

Finally, in their relations with the OrolNao!, the

missionaries, government agents, anê local farmers often

criticized Orolleo' Pi pita with characteristic aplomb.

Ironically, criticism was, and still is, the principal

cultural means of enforcing normative control in OroNao!

society. The effects of criticism were devastating. The

operation of criticismand its effects also are described in

Part II of this chapter.

PART I: ISOLATION

The Natural Environment

Today, the OroNao! occupy an area extending from 11o to 11020"

south latitude, and from 64015! to 64030' west longitude, in the



Federal Territory of Rondônia, Brazil (see Map 5, p.168).

The western and northern limits of the Orolao! area are delimited

roughly by the Rio Mamoré and the Rio Pacaás-Novos, respectively.

On the east and scuth there are no correspondingly well-defined

geographic features marking the limits of the OroNao'! area.

This area forms only a small portion of a larger region of

more or less uniform natural environmental conditions. The larger

region coincides approximately with the extent of the Rio Pacaás-

Novos drainage system. The Rio Pacaés-Novos and its major

tributaries (the Rio Ouro Prêto, Rio Negro, and Rio Novo)

originate in the upland Serra dos Pacaás-Novos, cross the

environment of which the OroNao! area is a part, and finelly drain

into the Rio Memoré in the low, swamp-palm savanna of the Llanos

de Mojos. In certain respects the region of the Rio Pacaás-Novos

drainege system is a transitional environment lying between the

upland Serra and the lowland Llanos. However, from the point of

view of OroNao! adaptation to a natural environment it would de

inappropriate to emphasize the transitional qualities of the

rrgion. For the most part, the topography, climate, and vegetation

of the region are remarkably similar to the smaller area presently

occupied by the Orolao!. This aiias may be called the "Pacaís-

Novos environment" (see Map 2, p.48). The Pacaás-Novos

environment is dominatéd by a relatively low, flat land surface

interspersed with only slightly lower-lying grounds extending

along "igarapés" (small streams). The lover-1ying surfaces along

the "igarapés" average some one to one and one-half kilometers
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Environments



in width and are of the same length as the "igarapés" themselves.

During the rainy seeson they become inundated with water while the

=» a

areas between "isarapêsFate " remain relatively dry. There are a few

areas of low-lyirg ground in places where there are no "igarapés",

but they are not extensive in size or number. Within the entire

irios the area of àry ground is several times more extensive than

that of water-inundated ground. (Since the water-inundated

grounds are never so êeep with water as to restrict travel by

foot, the entire region is accessible to semi-nomadic wanderers

such as the OroNao!, even without the aid of canoes or other water

- transport.)

During the rainy season, when the low-lying areas along

"igarapés" are inundated, the Rio Pacaás-Novos becomes a "black"

river. Decaying vesgetation along the "iperapés" produces humic

acid, coloring the water there to a dark green, almost black

color. During the dry season the Rio Pacaás-Novos becomes

progressively clearer as the water-inundated areas are drained anã

the river is fed almost exclusively by waters of the "igarapés"

narrow channels.

The occurence of low-lying ground surfeces decreases in this

region from west to east and from south to north, or in other

words, as one approaches the Serra. To the north of the Rio Ouro

Preto the low, flat land surfaces give way dimdis to the upland

Serra, whereas the transition to the uplands to the east of the

region is more gradual. Only in the area extending from

approximately 61o west longitude eastward to the Serra the vwater-



inundated ground surfaces become more sparse.

The type of land surface of the Pacaás-lovos environment is

commonly referreã to as a "terra firme” environment, and in this

region the vegetation is essentially like that of the Amazonian

"terra firme". The veretation of the latter is characterized by

high, vertically stratified forests with a cover, or "canopy",

highly diversifieã species, and a sparse, non-diversified

undershrub below. Bertholetia excelsea ("Castanha do Para" or

"Brazil nut") and the latex-yielding Hevea brasiliensis are

common species. The vegetation of the water-inundated ground

- Surfaces is characterized by lower forests that are well-

diversified in species end quite dense in growth (Kuhlmann

1959:116). The Pacaás-Novos environment conforms remarkably with

the above description and is thus typical of much of the Amazonian

tropical forest lovlands.

The climatic features of the region are recorded only in the

more general terms with which Amazonia as a whole is treated.

Sauer describes the climate as "Aw--Tropical Savanna Climates,

winter dry season" (1950: Map 9) and estimates the rainfall "under

72 inches (2n.)." per year for an area of which the Pacaás-llovos

drainage system is a part (1950:332). Meggers indicates a

rainfall of 2000 milimeters along a line which intersects the

region (1971: Mop,p. 1).

An easily recognized climatic feature of the region is the

marked distinction between rainy and dry seesons. The rainy

period begins in September and lasts until the end of March or



April. Within a month or two of the beginning of the rainy period

the low-lying ground areas become inundated with water. They dry

up within a month or at most two months after the end of the rainy

period. The dry senson lasts for siiroRinta lo four months,

during which there is generally lesser cloud cover in the sky and

the rains that do occur tend to be infrequent, irregular in

occurence, and of short duration. (Even during the rainy period

rains tend to be variable in duretion and intensity in this region,

in contrest with their greater regularity in more ,epicentric (in

this case equatorial) trogteni zones.)

The &ry season brings about such a decrease in the water flow

of the os satbódicas that transportation on it becomes

difficult, generally hazardous, and sometimes impossible. On

land, however, travel ty foot is improved. Some of the smaller

streams êry up completely and the once water-inundated grounds may

be crossed very easily. On the other hand, water for drinking and

bathing may become scarce. Thus, from the human perspective,

advantages and disedvantages are counterbalanced at this time.

An important and impressive climatic feature of the region is

the phenorenon of the ."friagem". During the dry season the

weather may change suddenly and PRP RR q for a period of three

to four days. This change involves a sudden drop in temperature,

increased wind velocity, change in wind direction, and increase in

humidity. Some rain may fall, but often there is only a mist.

The most noticeeble change is the drop in PR to

approximately 10o centrigrade from a norm of approximately 2ho to 27o



centigrade (Cf. Denevan 1966:11). During the "friagem" the Orolao!

restrict their mobility, sit arouná fires, and at night sometimes

tuild fires under their áâvellings so that heat may rise to the

sleeping area. Although the intensity of the colê may be more

apparent than real, it is usually quite unconfortable. However,

since the terperatures never reach the freezing point vegetational

changes caused by the "friagem" are negligible.

Surroundin”r Enviroerments

The distinctiveness of the natural environment described

above is seen clearly when compared to the surrounding areas. The

Serra dos Pacaés-Novos, the most westerly extension of the

Brazilian Uplands (or Shield), and a continuation of the Serra dos

Parecis, forms an eastern and northern boundary to the Pacaás-

lovos natural environment. From the more extensive uplanúis area

in Mato Grosso, the Serra dos Parecis and the Serra dos Paceês-

Novos extenê in a northerly direction between the Rio Guaporé and

the Rio Mamoré on the one side, and the Rio Ji-Perana (Machado)

on the other, into the Amazon valley as far north as the town of

Guajará-Mirim. In this region the altitude of the Serra reaches

600 meters, generally, but is as high as 825 meters in some

places. While the geographic features of the Serra are not well-

defined in the literature and while I have no direct, first hand

knowledge of the aree, I have flown over portions of it. From

the air it appears as a series of rolling hills covered by low

forests in most places and by sparse scrub forests in others.

There are frequent granite outcroppings at the higher altitudes.



The vegetation is not as thin as that of the shrub-palm savanna

which characterizes most of the Brazilian Uvlands (Sauer 1950:336;

Map 10), but also not as dense as to "terra firme" forests.

Finger-like extensions of gallery forest aa into the Serra

along the banks of sore rivers and streams.

Between the toms of Guajará-Hirim and Pôrto Velho, in the

Federal Territory of Rondônia, the Serra dos Pacaés-llovos drops

off to form a shelf-like barrier of rock,- which is the chain of

rapids and water falls along the Rio Madeira-Mamorê between the

towns. This barrier may account, in part, for jd flat alluvial

surface of the Llanos de Mojos which lie to the south of it

(Sauer 1950:324; Denevan 1966:6-7). Although the Llanos de Mojos

are considered a part of Amazonia, they are distinctly different

in topography and vegetation. Sauer summarizes the topographic

conditions of the Llanos as follows:

“Phis is a vast alluvial plain, really flat,

overwhelmingly subject to shallow flocoding

during the rainy period. Fere and there low

'isles' rise enough above the plain to escape

flooding; these have been esvecially important

as sites of hsbitation." (1950:32L).

The entire drainage systen. presents the appearance of the

chapa dicas tal vita bhe Bios: Bend adro do Dios, Mont,

Itonamas, Beures, and Guaporé all nn am to: cross the shelf-like

barrier in the fan's handle, represented by the single large

watercourse of the Rio Madeira-Mamoré (Cf. Sauer 1950:32h4; Map 8;

Map 10).

- Denevan describes the topographic conditions of the Llanos in

the following terms:



“These sparsely populated savannas are
characterizeê by perioáic Ílooding and

drougnt, impervious soils, anã grassy

vegeteation with few trees. All forms

of life are 7aced with problems of

alternating superabundance and scarcity

of water, end man edepts mainly by

locating his settlement activities on

naturally hnigh grounã near permanent

water." (1966:h).

Tne vegetational anã topographic conditions which characterize

the whole region, and their limiting effectson human habitation,

become immediately aprarent as one travels upstream from Guajará-

Mirim along the Rio Mamoré. The apparent sparsity of vegetation

and the dominence of single species (grasses and palms) are quite

distinct from the apparent luxuriance of the "terra firme"

environment. Even more striking is the sparsity of population

along the river, despite the transportation advantage which it |

affords, es a result of the scarcity of inhabitable land.

The point at which the Llanos de Mojos give way to the

Paceãs-Novos environment on its western edge may be identified

readily. Along the Rio Pacaás-Novos, from its mouth and upstream

for 15 kilometers, the vegetation and topography are that of the

Lianos âe Mojos. There are no tall forests. Instez2d, there are

extensive swanDy areas, especially on the southwest bank.

Habitation sites are sparse, the greatest number being on the

northeast bank, and are set back from the river's- edge by 100

meters or more due to the low lying. ground immediately adjacent

to the river's edge. At a point where there is an outcropping of

rock forming a minor rapids on the river the western edge of the

Pacaás-Novos noturel environment meets the Llanos de Mojos.
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Much of the area to the south of the Pacaás-Novos region does

not present as clearly defined a natural boundary as do the Serra

and the Llanos. There, the smaller tributaries of the Rio Nôvo

and Rio Pacaás-Novos ere separated from those of the next river

systems, the Rio Soterio and Rio Cautario, by a zone averaging

some 10 kilometers in width. This Pee is not traversed by any

streams and does not present any oí the low-lying ground surfaces

which normally accomvany them. The lower half of the Rio Soterio

passes through an area of swamp which is part of the Llanos de

Mojos environment. The upper courses of the Rio Soterio and

Rio Cuutario traverse areas which are "terra firme" environments

and appeer to be similar in all respects to the Pacaás-Novos

environment.

The Pacaás-Novos environment takes on one of its most

distinctive characteristics, that is, its isolation, by being

almost totally surrounded by environments which, from the point

of view of human habitation, require a different mode of

adaptation than that which the OrcNao'! practise. Except for the

OroAt and OroEo', the other incigenous cultures related to the

OroNao' are located in distant places, separated from them by

geographic or cultural barriers. As a semi, the Orolao! have

had access to a natural environment much larger than that required

by “he size of the population, its organization, and its mode of

adaptation. This remained true until the time when non-Indian

- populations impinged upon their access to the resources available

in their region.



Relationship to Other Cultures

In the literature, aná in the conventional usage of non-

Nadigos who would refer to them, the OroNao'! are not distinguished

from a number of other linguistically and arder related

groups, identified by their respective self-designations as

OroAt, OroFo'", OroMun, OroWuram, and OroWuramXijein. The

distinctions between these groups are generally overlooked when

the term Paceás-ilovos is used to refer to any or all of them. The

origin of the latter term as well as its exact referent are

equally obscure. The earliest reference to the cem (or some

váriant thercof) which I have discovered appears on a map dated

1798 (or 18047) (Eugo 1959: facing p. 32). There, "Gentio

Pacanoa" is printed in a location which suggests the people so

designated were occupying an area on the west bank of the Rio

Mamoré at approximetely 12o south latitude. This locetion is

questionable, however, for on the same map what appears to be the

Rio Pacaás-Novos is so labeled in a position on the east bank of

the Mamoré. It would seem unlikely that the people of this name

would live on one side of the Mamoré when the river of the same

name would appear on the opposite side.

Prior to their eita pancati contact the OroMun and

OroWuram were located on the upper courses of sa Rio Ribeirao

and the Rio Lajes, Cosa The environments which they

occupied are similar in most respects to that of the Pacaás-Novos

environment but separated from it by the Serra dos Pacaás-Novos.

At the time of their contact with non-Indians, the locations of the



various Pacaés-Novos groups corresponded to points on an arc, the

pivotal center of which was the tom of Guajará-Mirim (see Map 3,

p. 58). The fact thnt these locations were roughly equidistent

from Guajará-lirim, along with the ARS cultural similarities

of the various groups, probably gave outside observers the

impression of a single tribe consisting of separately located

femilies or "clans". However, the OroMun end OroWuram are

distant from the OroAt, OroFo', anã OroNao'! in their occupation

of physically separated natural environments, and their dialect

and culture distinguish them from the latter three groups.?

The so-called Pacaás-Novos have also been considered a

unitary RR. Vo in classifications of the Chapakuran

language stock (Mason 1950:278; Loukotka 1968:161). Mason (1950)

also distinguished a "Madeira" division3 of the stock consistine

of the Torá (Torêz), Jarú, Urupá, and Pacaás-llovos. While the

relationship between these grcups has yet to be studied in detail,

the evidence would seem to suggest that the OroMun - Orolkuram

dialect may be more closely related MI Urupá than with the OroAt -

CroEo'! - OroNao! dialect. This is supported, although weakly, by

the fact that the OroMun claim to have known of a group whom they

call the OroXao'Pa! located in the same region as the Urupá of

the literature (i.e., near the headwaters of the Rio Jemarí

(Nimuendejú 1925:139) or of the Rio Urupá (Loukotka 1968:162)).

Furthermore, the OroMun consider these people their "real

ancestors" (iri hwanana). The OroNao!, on the other hand, had

never heard of the Urupá or OroXao'Pa', and even had considered
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the Orollun and OroWkuram as complete strangers when they first

encountered them durinr pacification attempts.

The Chapakuran stock has never been studied in any detail.

Limited knowledge of the member languages vlaced limitations on

drawing conclusions about the linguistic relations between trem,

which generally have been treated superficially or on the

assumption that geopraphic proximity is isomorphic with genetic

relationship (Mason 1950:278). However, it is possible to

reconstruct their geographic distributionon the basis of

information provideã by recent authors (Chamberlain 1912;

- Créqui-Montfort and Rivet 1913; Nimuendajú 1925; Metraux 19h0, 1948;

Mason 1950; Loukotka 1968) who have indicated a non-mission

Locattonl for most of the groups.

The Chapakuran groups are distributed widely (see Map 4,

p. 60), contrary to what Metraux end Lévi-Strauss believed. The

“former considered the lower and middle courses of the Rio Guaporé,

on both the Brasilian and Bolivian sides, as the Chapakuran area

(1948:397). Lévi-Strauss considered the right bank of the Rio

Guaporé between the Rio Branco and Rio Mamore es Chapakuran

(19148:371). Já fact, -the Chapakuran groups are found throughout

most of the eastern half of the Llanos de Mojos in pockets

surrounded mainly ty Arawakan and Tupian tribes, aná to the north

of the Serra dos Pacaás-lovos on tributaries of the Rio Kadeira,

Rio Mamoré, and Rio Machado. The guiar groups are dispersed

“much more widely than has been reported previously, especially

for a stock which consists of so few groups. Furthermore, there
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are no large areas occupied by contiguous Chapakuran groups. It

is quite the opposite -- most Chapakuran groups occuovy arees which

may be identified as "isolated" either geographically, culturally,

or both. There is no Chapakuran "culture area" in the strict sense

of the term (Cf. Lévi-Strauss 19148:371).

The culture of the Chapakuran groups is perhaps even less

well-studied than the language. Metraux has summarized this topic

on three separate occasions (1940; 19h42; 198), in which the

information is essentially identical. Metraux's summaries

emphasize material culture. Although materials vary considerably

Ne group to group, there are a few elements shared by all the

Chapakurans: the peccary as a favorite game food and the lean-to

type dwellings are examples of common elements which apply equally

well for the Pacaás-llovos groups.

An impression left by iKetraux is that the Chapakuran groups

have a high level of horticultural developrent. Fe suggests

that horticulture is dominant in the totel range of subsistence

activities and that generally the Chapakuran groups attach great

cultural significance to domest'cated food crops. Fe also

indicates that: one domesticated food crop or another would be

available throughout the year (19140:119; 1942:88; 19148:399). On

the other hand, political authority is apparently less highly

developed: "There are as many chiefs as family heads, and their

authority is scant.”" (Metraux 19h8:404). The level of political

“development does not correspond with the expected relationship

between relatively advanced horticulture and socio-political
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development. More important, the level of horticultural

development does not correspond with the evidence from the

pltbischovos groups.

There is very little inforration available on the

subsistance practices of most Chapakuran groups. It is

difficult, therefore, to generalize about Chapakuran subsistence

practices. Indeed, the complerent of domesticated crops which

Metraux considers "Chapakuran" includes several which are

definitely not indigenous to the Pacaás-Novos groups. It seems

likely that Metraux vas overly influenced in his treatment of

Chapakuran culture by the evidence on the Moré (Snethlage 1937;

Ryden 1942). At the time Metraux was writing, thê Moré were the

most ethnographically well-described of the Chapakuran groups.

But the Moré have had a long history of contact with non-Indians.

Numerous Moré were living on missions as early as the 18th century

(Metraux 19:8:398). The level of horticultural development for

the Chapakurens in general may be somewhat less sophisticateã than

Metraux thought.

Early Contacts

As early as the 19th century the Orollao' had established a

practice of avoiding intrusive, non-Indian populations. In a

letter dated 1834 (Eugo 1959:3h4), Frei José Maria de nt

stated that the faia LioRD whom he located on the right bank of

the Rio Pacaás-Novos, (and, therefore, reasonably may refer to the

p)
OroNao!), would shun any contacts with merchants from Pará.

At the beginning of the 20th century the Pacaás-Novos



environment became quite attractive to a Brazilian populstion then

seeking the latex of the Novea brasiliensis. The Pacaás-liovos

river system provided easy access to the stands of latex-yielding

trees, a facvor which made the region one of the most attractive

in the southern half of the Federal Territory of Rondônia. The

recent history of the Orollao! has been dominated by their rezction

to an intrusive non-Indian population.

Shortly after "seringueiros" tegan moving into the Pacaás-

Novos environment the OroNao! appear to have modified their custom

of avoiding non-Indians by launching brief, hostile attacks on

“them. Citing correspondence written in 1913, and presumably

combining this with his own impressions, Pe. Hugo characterized

the Pacaás-Novos as "savages even today, to the point of leunching

attacks in the vicinity of Guajará-Mirim. In 1913 there were reny

of them. "6 (Fugo 1959:203, footnote 19). Becker-Donner surgests

“that the Pacaés-Novos became hostile edout 1930:

"Around 1930 the situation changed and now

[circa 1955] these Indians are not only shy

but thoroughly hostile. It is reported

that some of the seringueiros shot at

these Indians and from time to time there

seem to have been so-calleã 'expeditions!

to frighten them off. Today the situstion

is such that the seringueiros ere afraid

of the Indians and shoot at them when they

encounter them and the Indians occasionally

raid a seringueiro house shooting at the

inmates with bows and arrows." (1955:107).

Late in the year 1940 a group of Pacaás-Novos, probably OroMun, were

- contacted in an abortive pacification attempt by the SPI (Belville

1968). Since it was the custom of the SPI to make pacificstion

attempts primarily when severe problems in the relations between

oo
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Indians and Brazilians already had developed, the hostilities

almost certainly would have been under way for several years.

Whatever their date of initiation these hostilities

continued urtil each group of the Pacaés-Novos was brought

under pacification. Indian attacks were against isolated

individusls or families, but sometimes very close to Guajará-

Mirim or along what is now thé rozd connecting Guajará-Mirim

with Pôrto Velho. As late as 1969 a group of unpacified

OroNun attacxed a family along this road. In the.19h0's the

Pacaás-Novcs attacked just po sis of the town, and thus in an

area which normally would have been considered safe:

"actually, the Pacaás-Novos Indians

appear from time to time in the vicinity

of Guarjaré-Mirim. They have shot at

people living only three kilometers from

the city." (Ferreira n.d.:197).

The Brazilians! attacks on the Pacaês-llovos were more

'subtle, but apparently much more devastating. It is rumored that

a "seringalista" from Guajará-lirim at one time had employed a

band of machine-gun toting mercenaries whose purpose was to kill

Pacaás-Novos; the OroWuram contirm this rumor. The Orolao'

themselves Pa to have been Sd with a white substance

coming from e plane, at a time prior to permanent peaceful

contact. They also claim that the spray caused the deaths of

several infants, SR Lá, and aged.

These practices were supported ia part by the attitude which

“the Brazilians of the area held toward the Pacuás-Novos. In

stories the Indians were portrayed as cannibalistic, necropharous,



Even to killing children during initiation cereronies and

later eating them, and Killing whites, who enter their area, for

the purpose of serving them as food (Carvalho 19622). Even

somewhat sympathetic observers of the situation implied that the

problems in the relationship between Indians and non-Indians

rested with the Indians:

“These Indians constitute a serious problem

to undoing the savagery of the region. The

animosity between them and the civilized is

permanent ."? (Ferreira n.d.:197)

The Orolao' reaction to the Brazilian intrusion into their

region was dominated more by removing themselves from the

intruders than by trying to kill them. This is clearly seen in

the way the Orolao! changed their occupation area in the region.

At one time, probably up until the end of the 19th century, the

OroNao' lived in the area of the Rio Legro (a tributary of the

Rio Paceás-lovos). Then.they moved away in a southwesterly

direction. At first the Oroiao! relocated to an area south of the

Rio Pacaés-Novos where the rubber-teppers had not yet advancel.

The environment into which the OrolNao! moved was similar to that

which they had left, except that it was not occupied by another

people.

There is little doubt that this move wes a direct reaction to

the intrusion of dn a ni The OroNao! credit the ones they so

derogatively call the wijam ("stranger - enemy") with having

intruded upon their territory, crossed trails, cut down bridges,

and drastically reduced the fish and game supply. They hold a view



of the Brazilians as having entered the region in large numbers

and having put an end to a period which they choracterize,

somewhat nostalgically, as one of general happiness and prosperity.

The story of one OroNao! who was too young to have remembered

the pericd nevertheless recounted how the OroNao! used to come

out to the rivers to fish, play, and swim, but that after the

intrusion of the Brazilians they were no ndo able to do so.

This parallels a remark of Dener Teia in which she ginios that

"about 20 or 25 years ago [circa 1930 or 1935], the seringueiros

report that these Indians came frequently out to tie rivers to

fish." (1955:107).

Later, the OroNao! continued to move in a southvesterly

direction until ultimately their occupation erea centered on the

Igarapé Dois Irmãos. The ironic point is that although the

OroNao! thought they were moving away from the intruders, the

changes in occupation area eventually brought them into greater

“potential contact with non-Indians than head they remaineã in the

vicinity of the Rio Negro. The end point of their relocations

brought them close to the confluence of the Rio Pacaás-Novos and

Rio Ouro Prêto. This was a point which all traffic into and out

of the Pacaás-Novos de had to pags.

In 1955 the OroNao! made their first "public" appearance on

the bank of the Rio Pacaás-Novos at what is today the site of

Posto Indígena Dr. Tenajura (more commonly called Posto Tanajura).

A number of OroNao' simply appeared on the bank of the river as

Brazilian e passed by in boats. Shortly thereaíter

missionaries of the New Tribes Mission of Brazil established



residence in a boat at that point on the river and waited for the

Indiansto come to them. The OroNao! then made their first

contact with the missionsries in June, 1956. For nearly three

years the Orolao! repeatedly returned to Posto Tanajura, but only

infrequently and for visits lasting only a few days at a time.

The brief contacts during these first years were hectic. Several

adult OroNao' males would appear suddenly at the site. The

missionaries, in response, would barricade themselves within their

boat (later within their house). Then they entertained didi other,

apparently mostly out of fear (not ill-founded on either side),

through partially opened windows or through the walls themselves,

each trying to get something from the other. The Indians vanted

material goods such as machetes and exes;10 the missionaries

wanted linguistic data and e more permanent relationship. Both

persevered in this manner for almost three years (Kocop 1969).

Prior to permanent peaceful contact the Orokao! were

isolated from other indigenous cultures and from the non-Indians

who had moved into their region. The OroNao! conceptualization of

other peoples, which simply amcunted to recognizing that other

peoples were "out there", was a fairly accurate assessment, for

all other air doa either culturally distinct or physically

separate in their locations. Within the Pacaás-Novos region the

OroNao'" had severed contact with their closest relations, the

OroAt and OroFo!', as a result of removing themselves from the

instrusive non-Indians. Other Pacaás-Novos and other Chapakuran

groups were found in locations separated from the OroNao! either



by areas of distinctivaoly different natural environment, such as

the upland serra or swarp-palm savanna, or by peoples of other

linguistic and cultural affiliation, such as Aravakans or Tupians.

PART II: DEPENDENCY

Permanent Peaceful Contact

The missionaries, government agents, and local farmers may be

distinguished from the other non-Indians -- the rubber-tappers --

who moved into the Pacaás-Novos region. The ás depend to a

large extent upon the natural resources of the areas in which they

live and collect latex. When the rubber-tapper travels his trail

from one tree to the next he often hunts É sometimes gathers

wild foods in addition to working the trees. In that respect he

competes with the Indians for some natural resources. Anã since

the latex-yielding trees are vitais dlugertsd in the environment,

small numbers of rubber-tappers tend to extract resources from

extensive geographic areas. Generally, rubber-tappers cover an

extensive ua and are highly mobile in the environment.

Na and government agents, on the other hand, depend

heavily on fooãs q Era which they bring with them

from town. Sometimes they fish or cultivate small plots of

land, but the products only supplement the bulk of purchased

goods. Missionaries and government agents do not move about

much, if at all, in the environment, and they do not compete with

the Indians for land or resources,

Another distinguishing feature of rutver-teppers, and



missionaries and government agents is their residential behavior.

From the very beginning of the attempts to establish relations

with the Orolico", the missionaries and government agents renaineá

stable in their day-to-day, season-to-seacson, and year-to-year

residential behavior. (Only in 1969, thirteen years after the

first contact with Oroliao'! at Posto Tanejura, did the

missionaries move from the Posto to the settlement Pitoov; the

government agent's residence remains at the Posto.) The rubber-

tappers, when viewed as one fe population, appear to be

unstable residentially. ERRA new rubber trails are cut or

whenever the population of rubber-tappers is increased, it

appears that the population itself is changing its occupation area.

The distinction between these two kinds of non-Indian is

crucial to understanding the impact of each upon the Orolao!.

Even though the rubber-tappers and Indians were competetive for

natural resources, the Orollao! were able to maintain their mode of

adaptation to the natural co by removing themselves from

the rubber-tappers. The two groups had complementary attitudes

asout their relationship with each other: the rubber-tappers

wanted the Indians to-.stay out of their area, anã the Indians

wanted to stay out of the area of the rubber-tappers. The

relationship between the Indians and the government agents and

missionaries, on the other hand, if any relationship was to be

maintained, required that each population depend on the other.

The pattern of relations vith non-Indians described in the

section "Early Contacts" came to an abrupt end in 1958 when the



OroNao! moveã verrmeanentiy to Posto Tanejura. Although the entire

population did not move there in the literal sense of the term,

they did so in the figurative sense in which Posto Tanajura now

became the center for most Orolao! activity -- a residential center

. for a majority of the ropulation, a center for treating the ill and

dispensing medicines, a center for the exchange and distribution of

material goods, and generally a focal point for a new mode of

relations with non-Indians. Agents of the SPI also moved to Posto

Tanajura so that there was a constant presence of non-Indiens,

either in the form of missionaries, government agents, or both at

the site. A few kilometers downstream from Posto Tanajura a few

farms were being established by Brazilian families.

Residential Permanence

From the time of permanent peaceful contact and continuine

into the present, the e of relationship between the Orciao! anã

non-Indians has had a drastic impact upon the Orollao'. This is

perhaps most visible in the realm of material culture -- tools,

clothing, housing styles, foods, etc. But the impact hes becn

equally if not more significant in less visible ways. The very

fact that the Orollao! and the missionaries and government agents

maintained a positive relationship with each other since 1958

implies that they have adapted to each other!'s presence. One of

the key features of the OroNao! adaptation has been their

accomodation to the residential permanence of the missionaries and

government agents.

A description of the OroNao' condition in March of 1958,



shortly after their contact, depictsan immobile population

(although that is not the statement's principal intent): .

"There ere few Indians, less than a

hundred. But, they are found in a

pitiable condition because they vere

victims of a flu esidemic. The

functioneries of the S.P.I. who reside

here (cne with his vize) can do nothing

because the S.P.I. gives them neither

medicine nor food. And here were all

the Indians in such a sorry state:

extrerely thin, tones viseble under the

skin, weak, covughing, without any medicine

and without any nourishment. They had

absolutely no food so that they immediately

began to eat the bread (two sacks) which the

mayor had brought."ll (Ferreira n.4.:198)

Ferreira's description conveys the impression of a motionless

group in a state of ill health and contrasts sharbly with his

and other's impressions of the pre-contact Pacaás-lovos.

Perhaps the idiomatic expressions used by local Braziliens to

classify pre- anã post-contact Indians is a more parsimonious

way of describing the sere contrast: "Índios brabos" are

literally “wild Indians" » but after contact they are called

"Índios mansos" or "Índios pacificados", connoting

“"Aomesticated" and lack of mobility.

Ferreira's description also mentions two of the factors --

food and medicine -- that were important in bringing about the

OroNao' accomodation to the residential permanence of the:

missionaries sá government agents. Although food supplies were

not regularly distributed to the OroNao!, corn, manioc flour, and

other basic foods were supplied in crisis situations such as that

described by Ferreira. The missionaries and government agents

a



provided medical attention on a more regular basis. The 7)

missioneries especially emphesizeê prover medical attention;

they have treated the Orollao! for a wide variety of common

illnesses svch as attacks of malaria, respiratory infections,

dysentery, diarrhea, worms, the common cold, headache, cuts,

bruises, burns, etc. The missionaries and government agents

have also cooperated in the treatment of the ill by alloving

each other access to the other's medical supulies whenever one

of the parties wos away from Posto Tanajura. The.significent

factor in the distribution of either food or medicine was that

the OroNao' had to go to the missionary or government agent,

and in most cases had to remain at the Posto for the duration

of a food crisis or an illness.

Another service provided by the missionaries anã

government agents, in this case a service emphasizeê by the

government agents, was the trede in material gooês desireé by

the OroNao!'. The Oroliao! have sought knives, axes, machetes,

cloth, nails, string, thread, shotguns, ammunition, sugar,

tailored clothes, etc.l2 Tn order to obtain these the

OroNao' exchanged Brazil nuts, latex, manioc flour, corn,

rice, "poaia" (a nisttotra plant), game animels, chickens,

native implements, labor, etc. The value of each commodity

was estsdETENSE dy the non-Indians, based on current market

values in Guajará-Mirim. The government agent usually addeã

to the values of the items he sold the cost of transporting

the goods to tom, marketing the goods, and purchrsing the

RE.



goods, and in most instances rounded the figures in a way that

provided him an additional advantage. The values of the goods

exchanged by the Orolao! mmdiia based on their market values

in Guajará-ltirim, from which were substracted many of the above

costs. Missionaries were usually forced to trade at the same

level of values esteblished by the government agent, at whose

pleasure the missionaries were allowed access to the Oroliao!.

The record of transactions, especially the record of debts,

in the exchanges between the OroNao! and missionaries and

government agents was Kkept by the non-Indians. Later, at the

time of my field work, the government agent imposed two

restrictions on exchange with the OroNao!: first, the

missionaries and I were required to submit monthly statements

of exchanges with the OroNao!, specifying the goods exchanced,

the values of the goods, and the nemes of the OroNao! involved

in each exchange; second, the OroNao' were disallowed from

directly transporting their own goods to town for exchange

there -- all exchanges haã to be made with the government agent

or recorded with the government agent. Thus, in order for the

OroNao' to obtain the materialsthey desired they had to meet

the conditions of trade established by the government agents

and, as well, had to make their exchanges at Posto Tanajura

where the cansa agents and missionaries 1ived.13

A factor which should not be overlooked is simply the

interest value which strange new people and things generate.

It is unlikely that the Orokao! are alone among tribal societies



in the attention which they devote to the strangers who live with

them and to the wide variety of material goods they accumulate.

Again, this interest was focuscã on the missionaries and

government agents whoce residence was Posto Tanajura.

The dependency relationship which the Orollao! established

with the missicnaries, government agents, and local farmers

continued to Gevelop along the same general lines in

succeeding years. Changes in the relationship have had the

effect of increasing the necessity of maintaining access to the

residentially permanent non-Indians. For example, the Orokao'

Ee expanded their Gemands for medical attention and for new

and more material gocds; and recently a new religious movement

(what I will call the "Crente"l! movement) has developed, with

new beliefs, activities, and varaphernalia for the OroiNao!, but

under the control of the missionaries. In every respect the

dependency relationship has required of the Orolizo' that they

organize their subsistence and residential activities around the

residentially permanent non-Indians.

The present subsistence and domestic organization of th-

OroNao' must be understood not only in terms of the traditional

bases of that organization, but also in terms of the requirements

of maintaining access to non-Indians and the contradictions

implicit in and between these two modes of organization.

Inter-tribeal Relations

The OroNao! were the first of the Pacaás-Novos groups to

achieve permanent peaceful contact with non-Indians. (In 1910 the



OroMun were the obiect of an unsuccessful pacification attempt.)

Then, following their om pecification, the Orolno' were emvloyeã

in the pacification of the other Pacaás-lovos tribes: the OroAt and

OroFo' on the Rio Negro (see Carvalho 19624; 1962%), and the Orolluram

anã Orollun on the Rio Lajes anê the Rio Ribeirão, respectively;

as late as 1969 some residents of the settlenent Piton joined the

party that brought the remaining unpacified OroHun to Colônia

Agrícola Segarana,

By assisting in the pacification efforts the OroNao!

established ties with and often took spouses in the other Pacaás-

Novos societies. In most instances both male and female OroNao!

brought their spouses back to the OrolNao! area. Today, the

relations between the different tribes continue to be dominated

ty individuals! interests in finding spouses. The communication

and transportation between the tribes also continue to be

controlleà largely by missionaries and government agents.

The selection of spouses by the Orollao! from the other

tribes was consistent with the traditional definition of the

class of marriageable persons. The definition did not restrict

marriage to persons within the OroNao!, so that once the OroNao"

had access to spouses in other societies, they could be taken

without sanctions. Hovever, the situation has created some

difficulties in defining and acting on the incorporation of

non-OroNao'! Indians in OroNao! society, and for the actual

organization of domestic groups.



Dependency Ovtions

Before permanent venceful contact the area occupied by the

OroNao! was somewhat larger than that of the present day and

considerably larger than that of the period when the Orolao!

lived at Posto Tanajura. Originally, settlement groups,

consisting of approximately 15 to 20 persons each, Kkept their

home bases widely separated from each other. Groups ranged out

from their hcme bases on foraging expeditions lasting from a few

days to several weeks. Larger conglomerations of people occurred

primarily in the form of ceremoniel gatherings which lasted for

only a few days during the dry season.

NPtai Cobtadt Posto Tanajura beceme a home base for most of

the OroNao! population. Foraging groups ranged out from one central

location with the effect of severely restricting the area utilized.

Approximately six years after permanent peaceful contact the

Orokao! began to move away from Posto Tanajura, either to

settlements near Fosto Tanajura or to the region ne ia Igarapé

Dois Irmãos. This move reduced the extreme habitational centrality

+aich accompanied permanent peaceful contact aná still allowed the

OroNao' to maintain their dependency on missionaries, government

agents, and local asa urrae dependency was made possible

by a division of the missionaries' operation into residences at

Posto Tanejura rá on the Igerapé Dois Irmãos and by one small

group of OroNao! moving closer to the farmers near Posto Tanajura.

The OroNao' who had moved a the Igarapé Dois Irmãos depended on

the missionaries there; the OroNeo! who had settled near Posto

(o)



Tanajura continued their dependency on the missionaries and

government agent there; and the group that had moved closer to

the farmers depenced on the invada. The dependencies were not

divided exclusively in this manner, for all OroNao! continued to

deal with the government agent at Posto Teanajura for certain

purposes.

Finally, in 1969, the missionaries at Posto Tanajura moved

to the settlerent of Pitoo. With this move the Orollao! were

presented with four distinct, residentially separate sets of

non-Indians upon whom to depenã. The Orollao! reaction was to

arrange their own residence in relation to these different non-

Indians and to the different kinds of commodities and other, less

tangible benefits each had to offer.

Criticism

In the period of approximately ten years since permanent

peaceful contact the Orolao! have been subjecteã to a greet deal

of criticism by non-Indians. Criticism has teen directed against

en extensive range of OroNao! beliefs and practices. As a result

the OroNao! have become reluctant to express themselves, either

directly in the form of discussing their beliefs and practices,

or indirectly, in the form of displaying ritually embellished

practices.

The OroNao' are perhaps most reluctant to express religious

beliefs and practices. By the time the Crente movement got under

way in 1969 a distinctively Orolao! religion had been subverted

or abandoned completely. One of the missionaries conceded that



their own critical attitude toward the OroNao! had made it

impossible for them to realize the nature of native religious

ideology. There was some hope that I would be able to elicit the

desireã information -- a hope based on the assumption that Oroliao!

religion had been subverted only and on the supposition that 1

would be dissociated from the missionaries and thus become someone

whose criticism the OrolNao' need not fear. In the abstract this

seemed to make good sense, but, as it turned out, the Orolao!

were not concerned so much with distinguishing between the

critical and non-critical as they were with taking the safer

course of being obtuse about their religion.

The OroNao' have been equally evasive about ii religious

rituals. For example, the practice of wailing over large geme

animals as an invocaticn of the spirits of the dead haãà been

hidden from outsiders! view since first contact. Thne wvailing

invocation was performeã only surreptitiously by some as others

prepared the large game animals for roasting. The

missionaries discovered the wailing only by accident. Today it

appears that even the surreptitious wailing has been abandoned. 12

The reluctance of the OroNao! to express the distinctive

qualities of their life is not restricted to religious beliefs

and practices -- it extends also to mundane matters. Deris the

first few months of my field research the OroNao! even kept hidden

from us several kinds of foods. The hidden fooàs included grubs,

catterpillars, small fish, wasp larvae, etc. What all these foods

had in common was that the OroNao! had been criticized for eating



them. It was only after an immoderate individual presented me

with grubs, and after I had eaten them with appraval, that this

class of foods was no longer hidden from us.

For the most part, then, the OroNao! response to the

criticism directed against them has been to subvert or dispense

with many of the expressions that distinguish their way of life.

Criticism directed against epnetio ideas and practices e

effective more widely as it extended to aspects of culture and

organization in which the specific ideas and practices were

embedded. There are few qualities of their existence which the

OroNao' may take for granted as free from criticisn.

Correspondingly, the Orolao! express few values, norms,

regulations, or "how-to-do-it" rules; and they display little

ceremony anê few ritually enbellished practices.

A critical attitude was not unfamiliar to the Orollao! for

criticism was, and still is, a customary practice with then.

OroNao' criticism is distinguished by several qualities: the

phonological qualities of speech employed by the critic are

marked, and thus recognized easily, by stops being more well-

punctuated, by final consonants being unreleased more clearly,

by back vowels being rounded more, by pitch being deeper, etc.;

although everyone criticizes, males and older persons

are more effective in their criticism, and although everyone may

be criticized, women and younger persons are criticized more

effectively; this fact is due mostly to the association made by

the Orollao' between sge end sex, on the one hand, and "knowing",
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on the other, and another Gistinctive ouality of OroNao! criticismnm,

namely, that generally criticism is effective as it makes an appesl

to "knowing" (ketexiva).

There are few great critical exchanges that take place on a

daily basis. Criticism usually consists of a brief comment made

directly to someone or, more often, about a third party who is

=.

not present. The more interesting and more effective critiques

occur at a time of crisis, such as adultery, or when an important

event, such as a cererony, a church meeting, or a gathering of

people from distant settlements, occurs. A case of potential

incest illustrates quite well the style of OroNao'! criticismn.

A woman of Pitop had gone to the stream to get some water. She

left behinã two of her children who were old enough to be playing

without supervision. The two chiláren, along with a third of

about the same age, slipped away behind one of the chicken

houses where one, the male, attempted to penetrate without

success his younger sister. At this exact moment a mother's

brother of the children happened to be entering the settlement

from a direction behind the chicken house. He interrupted the

children and brought them to the edge of their own dwelling.

There he announced with obvious delight what the children had

been doing. A number of adults gathered and, again with delight,

tegan asking the children if in fact they were engaged in a

sexual relation and other related questions. The children clearly

were beginning to enjoy the questions and no longer looked as

worried as they had on being brought back to their dwelling.



About this time the mother was returning to the settlement with water.

After learning what haã heppened she made a single comment, in a

critical tone, which the adults thought hilariousbut which greatly

embarrasseã the chilgren. Looking at her young daughter the

mother simply said, "You're hole is too small."

The effective critic usually calls upon his om "knowing", or

the not-"knowing" displayea by the butt of a critique, in order to

make a criticism effective. Today, however, it is difficult to

know what one's "knoving" should be. In many respects the Oroitao!

value "knowing" the ways of non-Indians including their language,

Portuguese. The Indians sometimes test each other, in Portuguese,

as the following example shows:

"Where did you get the shoes?"

"I tought them from a

- "How much did you pay?"

- “Pyo'kilos!.”

(Laughter) "'Kilos! are not money!"

The instigator of this exchange informed most of the residents of

Pitop of the other person's error, emphasizing each time, in a

critical tone,:that the other person did not know about money. A

few months earlier the instigator himself had been eriticized for

wearing shoes; the grounds for the criticism in that case were

that "people" (vari) do not wear shoes. While it often appears to

the observer that the OroNao! criticize each other for

'improprieties against vague, and changing standards, it is

ultimately, in the Orohkao' scheme of things, a matter of not



"knowing" that constitutes the basis for criticism.

The OroNao! qualities most criticized by the non-Ináians heve

teen those elements of culture and organization thet one expects to

be expressed openly: values, norns, a regulations, ceremony,

ritual embellishment of practices, etc. These same qualities often

made no sense from the point of view of non-Indians. For example,

the heavy use of corn for corn beer, most of which was consumed

at a single harvest ceremony, made little sense either in terms

of the puritan values of the missionaries or in terms of the

economic values of the comastiment agents. Indeed, the harvest

ceremony as a whole made little sense. Its ends were viewed as

apud icid by some and immoral by others. Thus, corn, corn beer,

and the ceremony have all come under criticism! And the criticism

has been so thorough and effective that the Orollao! o? Pitoov asked

permission of the missionaries to attend a harvest cererony to

which they had been invited; they have cut dom on their corn

production and much of what they now produce is fed to chickens;

and they now make and drink very little corn beer.

The non-Indians criticism of the OroNao! has been effective

in part because criticism was an established tradition in Orokao!

society. More specifically, criticism has been effective because

it also appealed to a "knowing" which, either in the particulars of

"knowing" or in the assumptions underlying them, was unfamiliar to

the OroXao!. An example of a non-Indian's criticism of two yourg

boys! play-hunting demonstrates how the assumptions to "knowing"

differed greatly between the OroNao! and non-Indians. The two boys



had captured a lizard and proceeded to shoot their tiny arrows into

ta This was great fun until a non-Indian approached them and

severely reprimanded their sit, In the course oí the criticism

the boys were offcred a rhetorical question: "What harm has the

lizarãd done you?" From the Orollao! point of view that question

imposed a new, unfamiliar assumption. The question which would

have followed from Orollao' assumptions about lizards (and a number

of other animals) is: "What good has the lizard ever done you?"

Criticism, whether it is OroNao! criticizing each other' or

non-Indians criticizing the OroNao!, is mainly epntiioo in its

effect on controllirg tehavior. Criticism is specific only about

behavior that is unacceptable. At best, it is vague and imprecise

about what behavior is acceptable. Thus, to the extent that

criticism is effective in controlling behavior, and in Orollao!

society criticism is the principal institutional means of

controlling behavior, it has only a limiting effect; it is not a

guide to behavior and does nothing to establish guides to

tehavior. The effect of the non-Indians! criticism of the

OroNao! has been to reduce, rather than to substitute something

for, the traditional beliefs and practices which orce

characterized OroNao! society.



CHAPTER 3

GENEALOCY AND MARRIAGE



The conditions of the dependency relationship, described in

the previous chapter, left few readily observable forms of Orolao!

social organization. What remains are the-activities and the

on-the-ground relations of subsistence, residence, marriage, etc.,

which appear to lack a patterned, repetitive quality, and a

number of abstract expressions of statuses and relations, which

are expressed mainly in languãge and appear largely unconnected

to roles or organizational activities. The latter, expressions

of statuses and relations, incluãe conceptualizations of

genealogical relationship, kin terms, categories of marriageable

saci non-marriageable persons, and conceptualizations of the

marriage relationship. While these features do not give a

direct indication of the traditional forms of Orollao! social

organization, they do provide the evidence from which the

structure of Orollao! genealory anã marriage may be educed.

The conceptualization of genealogical relationship and the

conceptualizations of the establishment of the marriage

relationship comprise two of the basic principles which run

through much of Orolao'! social organization. These principles

constitute the logic, peculiar to the OroNao", of treating the

relationship between mother and child atê deineco father and

child, and of treating the marriage relationship between the

parents themselves. The principles are identifieã first in a

discussion of Orokao! genealogy and marriage. The organization

“of the minimal family grouping in the society -- the "ehild-

centered family" -- is based on these seme principles.



Similar principles avpear in the system of partitioning

persons by kin terms. The analysis of unitary kin lexemes,

segmentable kin lexercs, and systematic errors reckoning kin

status shows that the system of partitulnhss persons by kin

terms is based in pert on principles consistent with those of

the genealogical and narriage relationships.

The structure of the kin term system is more complex,

however, than that consisting merely of two principles. In

certain respects the categories that might otherwise te

expecteàã according to the Siri, principles do not

obtain in fact. The extensive network of relations in the

domain of the kin term system involves concatenations of

genealogical and marriage ties. The persons who are

partitioned by kin terms often stand in multiple, sometimes

ambivalent or contradictory, positions when treated only by

genealory and marriage PA The way in which the

kin term system partitions persons resolves this problem of

multiple relationships by assigning persons a single kin term.

The nature of this resolution imposes a number of genealogical

and marriage relationship "fictions" vhich, together with the

categories of marriageable and non-marriageable persons,

comprise the remaining structure of OroNao' genealogy and

marriage.

In my analysis of OroNao! genealogy and marriage it will be

seen that the system of kin terms partakes of a number of

structural principles which are expressed individually, and in

6



—
 
=

 
e
s
m
e
r
o
 
4

 
r
e
m

somewhat different terms, in the conceptualizations of genealogy

and of merriage, on the one hand, and in the categories of

marriageable ená non-marriaseable persons, on the other. This

raises the issue of the nature of the relationship tetvwveen the

internal and external orders oí a system of kin terms.

The distinction between internal and .external orders of a

system of Kin terms hes been emphasizeã recently by Lévi-Strauss

(1966a). After having conjured up the distinction from a

Rabelaisian past he went on to point out that the internal and

external orders, once distinguished, have directed the study of

kin terminologies:

"Taken together or separately, regardeã at

times as sustaining each other or considereã

as a source of mutually exclusive principles

of interpretation, they have never ceased to

inspire and orient the study of kinshiv systems,

and there is no reason to believe that they will

not continue to do so in the future (1966a:13).

In Lévi-Strauss! view, a formal anelysis of kin terminology

would qualify as an analytic procedure for getting at the internal

order of the system, vwhereas, for example, River's analycis of the

Banks Island kin terminology ir terms of marriage preferences would

qualify as ant*explanation in terms of external features, or the

external order.

The point of making the distinction between internal anã

external ordersis that one may ask questions about the

relationship between the orders. The predominant mode of

“ explanation of kin term systems has been to attribute causal

priority to orders external to kinship (NcKinley 1971:229).



lévi-Strauss may not be excepted from this mode of exvlanation.

He admits to having fevored explenations in terms of an external

order in his om work (19662:13). What he objects to is the

causal logic which places external factors, for example,

psychological or sociological jetbádd (such as Lounsbury's laws of

succession), independent of and prior to the system of kinship

terminology (1966a:14). For his om part, Lévi-Strauss favors a

final cause argument, such as, Crow and Omaha terminologies

promote disperseã alliance (19664:19).1

It is unnecessary to suppose that the relationship between

“the internal and external orders of a system of kin terms need be

causal, either efficient or final. In OroNao!' society the orders

of genealogy and marriage, and of the categories of marriegeable

and non-marriageatle persons display structural features siriler

to those of the system of kin terms because all three orders treat

similar kinds of relations. The distinctions in the structural

features of these three orders are a function of the differences

in the modes of expression.

All three orders, taken together, provide a set of structural

features, along with the features of the dependency relationship

and other features ta te described in the sequel, in terms of

which the present social organization of the OroNao! makes sense.

Genealogy

In OroNao' society a woman!'s pregancy and her parturition

are highly visible, public matters. Parturition often occurs

within the settlement in which the mother is resident and the



actual birth of the child may be witnessed by a large number of

people. For example, when one woman gave birth to her son most of

the Orokao! had gathered in the settlement of Pitop for a cererony;

nearly 100 zeople witnessed the birth. The gencalogical

relationship between mother and child in that instance, as in most

instances, was well known to all OroRao!. Indeed, it is virtually

impossible that the genealogical continuity between mother anã

offspring not be well established.

The way in which the OroNao! express the relationship tetween

mother and child focuses attention on the child, and specifically

on the action of the child in parturition. The term wrich

expresses parturition is pan (meaning, literally, "to fall").

The subject of the action is always the child itself. Furtherrore,

shortly after the birth of her chilê, a mother replaces her own

name with one constructed by prefixing kon- or kam- (masculine and

feminine possessives, respectively, meaning "with") to the name of

her child, so that her status es mother is figuratively "with" her

child. |

The genealogical relationship between father and child is just

the obverse of that tetween mother and child. The OroNao' term

which expresses the notion of genitor is wenxi, whose stem wan-

means "to have sexual relations." But the father is always the

expressed e of wanxi whereas his status as genitor is

virtually impossible to establish.

.A genealogical relationship between a father and child is

established by a man's decision to accept the child as his own.



Because the relationship is established in this way it is possible

for a child to be without a genealorical father. The Orolao!

consider that such children "ought not have come” (makiximso'na),

and their genealogical relations to otimas in the community are

limited to being reckoned through their mothers. On the other hand,

it is possible for men to claim the status of gencalogical father in

the face of evidence contradicting their position as genitor. In

one instance, a woman's child was thought widely to have been

fathered ty a non-Indian, but the woman's husbaná, an Indian,

accepted the child as his own and thereby became the genealogical

father. The latter is more often the case with the Orolao! than

is the emdia of another man who refused to accept his vife!s

chilã, leaving the child without a genealogical father, on the

grounês that his wife frequently was having sexual relations with

a non-Indian.

Since every Orolkao! must have a genealogical mother, and since

most persons have a genealogical father, the relationships which are

thereby defined ray be arrangeã, by concetenating these sirple

mother-chilã and father-chilã -ies, in the form of a ici oiii

grid. A genealogical grid for the OroNao!' of the Tanajura section

is presented in Figure 1 (p. 91).2 |

The relationships between mother and child and between father

and child are alike in thet both are ties of procreation or

putative procreation. However, in OroNao' conceptualizations,

- these relationships differ significantly. The mother-child

genealogical relationship is necessary and construes the status
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of nice in terms of the child. Every person must have a mother,

and every mother must have a mother, ant so on, so that there

exists, of necessity, a continuity of genealogical relations along

a "line" of female escendants; furthermore, the genealorical ties

aJong such a “line” are construed in such a way that the status of

the ascendants is skewed to their ofíspring. The father-chila

genealogical relationship is not a necessary one. The status of

father is established by a decision of the male who comes to holé

that status. The status is a genealogical "dead-end", and a

is no "line", or continuity along a "line" of male ascendants.

Marriage

The relationship of marriage between a mother and a father

is established in two stages: in the initial stage the man

"carries away" (en) the woman, as the Orolao' put it, from her

former residence with her own natel settlement group into the

residence of her potential husbanã. A perioêã of cohabitaticn

follows during which the woman determines whether or not she

“"sleeps well" in the new settlement group. The fact that the

woman may make this determination inplies that the relationship

is, at this initial stage, a fragile one. A dissolution of the

relationship may be made by either the man or the woman without

the threat of formal sanctions being imposed. A rather extreme

example of the fragility of the relationship between man and woran

at this initial stage of marriage is shown by the frequent break-

down and re-establishment of a marriage tie between two young

residents of Pitop. Each time the marriage tie is broken, the

Re



woman removes to live with her sister until her husband entices her

to come back to live with his settlement group. The process has

occurred so frequently thet it is, by now, almost patterned.

Tne fragile quality of the marriage relationship at the initial

stage contrasts with the enduring quality of the marriage

relationshiov after the ccuple have produced offspring. When the

woman gives birth to her first child, her husband determines

whether or not to accept the child. The option is not as open as

it appears on the surface, for am serious charges would have to

be leveled to justify his refusal of the child: repeated adultery

by the woman, or "insanity", evidenced mainly by the woran's lack

of care for another child, are the main reasons advanced by the

OroNao'. On the other hand, there are positive pressures for

accepting the chiláã, not the least of which is the fact that

marriageable worien are scarce, end one way of ensuring that one have

a wife is to accept the wife!s child. The husband prepares a bark

sling for carrying the chilã, an act which symbolizes his

acceptance of the chilã, and the child is given a name decided

pon by the man and woman. These events mark the establishment of

a family and the soliçgification of the formerly fragile marriage

relationship between the adults.

Once the bond of "enduring marriage” is established between

the adults, the relationship may be broken only with difficulty.

In one case, a marriage was dissolved after the couple had two

children. The dissolution was initiated by the husband just after

one of the children had died (as a result of an illness which
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affected several other Orollao!'). The husband seized the

opportunity to claim that the child's death had been the result

of improper care afforded the child by his wife. However, the

hustand's claim was considered unjustified by the other Orollco!,

and by many as nothing more than an ill-conceived Gevice for

rtddias himself of his wife. The nais and the femily vas

dissolved, the man carried avay another wife, and the new

relationship ultimately became an enduring marriage by the birth

of their child. The man accomplished the ends he had in mind,

but not without considerable cost. Today he is unable to command

the respect which would otherwise be due him as a function of his

position in his settlement group. This lack of respect can te

traced back, in every particular, to community sanctions on his

dissolution of his first family and marriage.

There is only one other case, which I have recordeã, of a

“dissolution of a nuclear femily anã marriage. In this instance

the dissolution was related to the Crente movement and the

conversion of a woman who formerly had been involveã in a

polygynous marriage. The dogma of the Crente movement disallowed
“

polygyny, and this was seen by the OroNao! as a legitimate ground

for ending a polygynous marriage.

The change .in the marriage relationship from fragile to

enâuring is accompanied by a change in the status of the adults,

particularly the woman. This may be seen in the role of women in

“the ceremonies formerly held at harvest and planting times. Women

with children did not participate in the central activities of the

E
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ceremonies, whereas woren without children, even those who had

already become marrica (in the sense of the initial stage of

marriage) did participate actively. What marks the change in

status most clearly is that after an alta marriage a woman

is both figuratively enã literally "with" her chilã. This would

not be rerarkableif it were not for the intensive care she

provides her child.

Child-certered Family

In the family grouv it is the chilã, and not the parents, who

holds the key status. It is the tie which each of the parents

establish to their first child which transforms their marriage

from fragile to enduring, and it is the child and a

offspring around whom the activities of the family group, as an

identifiably separate grouping, are centered. While the OroNao'

have no lexical equivalent to our term "family", and while they do

not distinguish this grouping by any other linguistic means, the

femily group certainly exists, but only as en organization of

activities centered on children.

fany of the activities of the Temily group arise from the

concern of ja mother in providing intensive care for her infant

offspring. The name of the mother, indicating that the mother is

"with" her infant, is certainly an appropriate means of reflecting

her relationship to her cnild. A mother harcly ever is separated

from her onde When she is standing or walking the child is

“positioned on her hip, supported by her arm of bark sling; when she

is seated she holês the child on her crossed legs, on her hip, on



her chest, etc. In any event the child is always at the mother'!s

breast, cither fecding from it or using it as a pacifier.

The father's relationship with the infant is warm and

affectionate, but not rearly as intensely so as the tie between

mother and infant. He may hold the infant, fondle it, play with

its penis (if, of course, it's a male), etc., but these are usually

brief encounters. The father is not as relaxed with the infant as

is the mother, ard his affection is usually displayed in the

relative privacy of the family!'s sleeping area. If the infant

urinates or defecates while he is holding it, he finds this a good

- opportunity to hand it back to the mother. If the preposition

"with" is appropriate to describe the mother's relationship to her

ofífspring, it would also be appropriate agua that the offspring

are "for" the father; children are the mother's responsibility but

for the father's benefit.

When a child learns.to walk and is better able to get about

on its own, it gains a greater degree of independence from its

parents. By the time the child is three or four years of age the

parents are more nearly equivalent in their relationship to the

child. And while the child is more independent at this age, the

parents continue to direct their activities, with respect to the

family group, around whatever the child is doing. Generally, the

family environment is one suited to the child, rather than the

child being suited to the family. A typical scené occurs vhen a

child comes upon some dangerous item such as a knife or machete;

the knife or machete is removed fron the scene, rather than the
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child being removed from the Knife or machete. The activity and

the attitude of the pzrents in relation to the child is based on

their accommodation to it.

Each femily group occupies a specific sector of a dwelling,

separate from that of the other family groups in the same dwelling

(see Fig. 2, p. 98). These areas are defined by sleeping mats and

a log "pillow" laiã out on the floor, or, more recently, by hammocks,

covered by a large mosquito net. The mosquito net is perhaps the

best sirgle feature serving to define the family group; it is made

large enough to accormodate the whole family group and provide it

with a degree of privacy. In the immediate vicinity of each family's

sleeping area are kept the pots, pans, plates, spoons, knives, cans,

clothing, shotgun, cartridges, small baskets, and possibly a few

animal bones with some meat left on them, all of which are the

femily's possessions. Some families have acquired one of the

.pressed paper suitcases that are common in rural Brazil; these

serve to keep hidden some of the small items that family members

have acquired. In dwellings which house more than one femily

group there are vacant areas becween the families. The two most

significant features of this arrangement of space by femily groups

are, first, the physical separation of guias and second, the

position of the child in the center of the family's area when the

group is asleep.3

Kin Terms

“The Orollao! system of kin terms stands as one of the few

intact, comprehensive cultural artifacts of the society. II
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have constructed the cystem from the particulor behaviors of

individuals who, except, for when T put questions to them about

kinship in general or Kin statuses in particular, do not use the

maia frequently. Otherwise, there are few occasions when the

OroNao' actually use kin terms to refer-to, or to talk about, each

other. This much seems to conform with the use of kin terms in

other societies. Unlize the use of kin terms in other societies,

the Orolizo' do not associate kin term statuses with roles or

activities, or even notions of roles or activities. Therefore,

the system of kin terms stands es a kind of abstract statement

of the network of relations between persons.

In a scheme of classifying kin terms systems, the OroNao!

system may be placed with the "Crow-type" by virtue of its

exhibiting overt equivalences which presume a "covert

equivalence between a woman!'s brother and her son" anã,

correlatively, a "covert equivalence between a man's sister and

his mother," (Lounsbury 1965:152). Moreover, the particular

overt equivalences of the OrolNao! system would place. it, in this

sort of classification, as one of the variety called "Type IV”

of the Crow-type by Lounsbury (1964:377). The classification of

the OroNao' system is complicated, however, by the presence of an

"Omaha-type" principle in the equation of father's sister with

sister. This complication led me to re-evaluate the utility of a

formal analysis, undertaken in the style of Lounsbury (196h), of

the OroNao' kin terminology.

The way I grathered information about how persons were labeleã



by kin terms was to ask an individual what his kinship relation was

to some other person (nin ka neri mon (mem) (name of a person)?).

Fach term was then matcheã with the gercalogical relatiorship

between the individuals RR The distribution between kin

“

terms and the genealogical relations, or "kin types , to which

each term applies is as follows:

KIN TERM KIN TYPES?

pa! MoMo

MoMoSi (FS)
MoFaSi

FaFaSi

MoFaSiDa

FaFaSiDa (MS)

FaFaSiDaDa (1!S)

MoFaSiDaDa (FS)

jeo' FaFa

MoFa

FaMo

MoMoBr

MoFaSiSo

FaFaSisSo

MoFaSiDaSo

FaFaSiDaSo (MS)

wina SoSo (145)
DaSo

BrSoSo (FS)

MoBrDaSo

MoBrSoSo

MoMoBrSoSo

MoMoBrDaSo (FS)

ina SoDa (MS)
DaDa

SiDaDa (MS)

MoBrDaDa

MoBrSoDa (MS)

MoMoBrDaDa (FS)

wiji SoSo (FS)
SoDa (FS)

A



vTr mon

KIM Toto

arain

"“ "

homajo

wixd

Ki TYPES

Fa

FaBr

FalioSo

FaFaSo

FaSiSo

FaMoBr (MS)

FaFaDaSo

FalioDaSo

FaSiDaSo

FaFaSiSoSo (MS)

Mo

MoSi

MoFaDa

MoMoDa

MoFaSiSoDa

So (MS)

Da (MS)

BrSo

BrDa

FaSoSo

MoSoSo (MS)

FaSoDa

MoSoDa (MS)

MoBrSo

MoBrDa

MoFaSoSo

MoFaSoDa

SiSoSo (MS)

SiSoDa (MS)

MoSoSo (FS)

MoSoDa (FS)

MolioSoSo

MoMoBrDa (FS)

MoMoBrSo

FaMoBrSoSo (HS)

MoMoSoDa

So (FS)

Da (FS)
SiSo (FS)

SiDa (FS)

FaDaSo (FS)

FaDaDa (FS)

MoDaSo (FS)

MoDaDa (FS)

SiSo (HS)

FaDaSo (MS)

MoDeSo (MS)

FalMoBrDaSo (MS)



io
KIN TER!S KIN TYPES a

nowin " SiDa (MS)
FaDaDa (MS)

MoDaDa (HS)

FaMoBrDaDa (MS)

aji E1Br

MoElSo

FaElSo

FeBrklSo

MoSiEiSo (MS)

FaFaSoElSo

FaMoSoElSo

MoFaDaLlSo (MS)

MoBr

MoFaSo

MoMoSo

MoMoDaElSo

MoSiBlSo (FS)

MoFaSiSoSo

we E1Si

FaElDa

MoE1Da

FaBrElDa

MoSiElDa (MS)

FaFaSoFlDa

FaMoSoElDa

MoFaDaElDa (MS)

FaSi

FaFaDa

| FaSiDa
FaFaDaDa

MoSiFlDa (FS)

MoMoDaElDa

FaMoDa

FalioDaDa

FaSiDaDa

“FaMoBrElDa

FaFaSiSoDa (MS)

xa! YoBr

YoSi

FaYoSo

MoYoSo

FaYoDa

MoYoDa

FaBrYoSo

FaBrYoDa

FaFaSoYoSo

Cont 'd



KIN TER!HS RKIN TYPES ae

xa" (Cont'a) FalioSoYoSo

FaraSoYoDa

FalloSoYoDa

MoSiYoto

MoFaDaVoSo

MoltoDaYoSo

ioMoDaYoDa

HoSiYoDa

FaSiSoYoSo

FaSiSoYoDa (FS)

The kin term assignments for a hypothetical set of genealogical

relations are displayed in Figure 3 (p. 104) and Figure b (p. 105)

for a male ego and ferale ego, respectively.

There are two very general, covert principles underlying the

entire system of kin terminology. One principle treats the

continuity anã lack of continuity along "lines" of ascendents -

descendants, and is equivalent in form to the aspect of Oroilao!

genealogy which treats the relations between mother and chilã anã

father and child. The other principle treats the relationship

between two or more persons who stand in a common relation to a

single ascendant, and is equivalent in form to the aspect of

OroNao! genealogy which establishes the relationship of "endurirg

marriage".

Since the covert principles of the kin terminology are

equivalent in form to the elements of OroNao! genealogy and marriage

I will review-each of the latter elements before describing each of

the corresponding principles of the kin terminology.

In OroNao genealogy the status of genealogical mother may be

presumed for every person. By simple extension of this elementary

notion, every mother must have a mother, anã so on, so that we may



Figure 3: Kin Term Chart (male ego)
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speak of a "line" of genealogical continuity among females, or a

6
"matriline".o VWishin such a "Mine" of continuity, however, the

—
—

a

status of genealopical mother is skewed into that. of her chilá.

.

The status of cenesloçical father, on the other hand, may not be

presumed since his status is assigned, es it were, by the father

himself. Furthermore, there is no skewing of the fether status

into that of his CIA. The status of genealogical father is

self-imposed so that a line of gerealogical continuity Hd males

may not obtain and, thus, no skeving is allowed.

In the kinship amuinoisgr there are a number oí overt

equivalences drawn among versons which appear to be tased on

mnteugiiaaa which are formally the same as the elements of

genealogy just described. The ascignment of equivalent terms to

FaFaSi, FaFaSiDa, FaFaSiDala, etc., to FeFa, FeFasSiso, FaFaSiDaSo,

ram to FeSi, FasiDa, FaSiDaDa, etc., to Fe, FaSiSo, FaSiDaso, etc.,

and so on, assures not only "lines" of genealogical continuity among

femles, tut also that the genealogical status of eny female of one

of these "lines" is equivalent to that of her immediate ferale

ascendant or descendant. The covert equivalence may be put in the

form of an operational rule as follows:

Whenever two persons share a common relationship

to females who are linked as immediate ascendants -

descendants in a "line" of genesloricel continuity,

the persons are overtly equivalent to each other.

When this principle is applied to a genealogical grid, such as

the ones represented in Figures 3 anã 4, it produces the

- generationally skewed overt equivalences of the actual system of kin

terminology employed by the OroNao!. However, it also produces some



overt equivalences which are not made in the OrolNao! system, notably

in the "matriline" of ero!'s mother but also betwcen other

gencalogical relations. Rather than restrict the generality of

the atove principle, which hereafter may he called the "skeving"

principle, it seems to make more sense to assume that the principle

underlies the entire system and to investigate whether or not some

other quality of the system may not restrict its generality.”!

The second covert principle which pervades the system of kin

terminology is one which treats the ties of cormon ascendancy

persons may share with ego. This principle is formally the same

as the one which obtains in the Orolao! method of establishing

the relationship of "enduring marriege". Agein, it will be useful

to review the corresponding aspect of the letter theory.

Earlier, I described the marriage relationship in terrs of

two stages: in the initial stage the relationship between man and

woman is simple esndijitadioa -- the man carries the woman away so

that they occupy the seme domicile; it is only when the man and

woman, each in their om manner, establish their status of fatner

and mother, respectively, to a common child that the marriage

relationship of the first stage is transformed into a stable,

enduring bond.

ki The corresponding principle which is assumed in the kin

terminology appears most clearly in a portion of the overt

equivalences between persons called aji, we, and xa'. These

overt equivalences assume that two persons are covertly

equivalent if each shares with ego a common ascendancy relationship,



even thourh the two themselves may not share a common ascendancy

8relationship. The inversion o? the princivle in the kin

terminology from its exxression in the marriege relationship, with

which it corresvonds, is a function of the ego-centric quality of

th2 kin term applications.

When this principle is applied to a gencalogical grid the

overt equivalences between persons of the same generation calleê

aji, we, and xa' (icnoring age end sex distinctions) are produced.

The principle may te stated, operationally, in the following terms:

Any two persons each of whom shares

with ego a corron ascenidancy reletion

are terminologically equated.

This may be called the "merging" principle:

The identification of the skewing and the merging principles,

educed by looking behind the overt equivalences to determine what

sorts of covert equivalences would produce them, provides an

understanding of the general outline of the system of kin

terminology. Fowever, certain of the overt equivalences and ell of

the partitions (or category toundaries) are not explaineê by the

two principles. For exemple, the equation of FaFa with MoFa.,

FaFaSi with MoFaSi, and FaMo visd all the latter, and the equation

of the females of FaFeSi "matriline" with the females of MoFaSi

"matriline", are not explained. The partitions which occur in

ego's "matriline", which distinguish persons of one generation

level from those of the next, seem to te a contradiction of the

skeving principle. And, the equivalence of FaBr's offspring with

MoSi's offspring even surgests that the merriny principle, whereby



These equivalences are produced, stands in direct contradiction with

the skeving principle.”

These further categorizations and ai in which persons

are partitioned, one category frcm another, must be explained by

features other than the skewing anê merging principles. The subject

more properly belongs in the discussion of the structure of marriage

relations and the cateçories of rarriageable and non-marriageeble

persons.

Segmentable Lexemes

Additional evidence that the system of Orolao! kin terms is

based on principles formally equivalent to those which obtain in

the conceptualizations of genealogy and the establishment of the

nar relationship, occurs in the use of "segmentable lexemes"

(Conklin 1962) for referring to kinsmen.

When I asked individuals what their kinship relation was to

“other persons, they scretimes used segmentable lexeres in place

of the kin terms identified above. There are several kinds of

segmentable lexemes the Oroliao' use, many of them having

overlapping ranges of application. While their ranges of

application are importent to discovering the meaning of these

terms, the arrangement of morphemic segments provides the best

clue to understanding how the OroNao! actually construe kinship

relations. I will stress the latter evidence in this section.

Between the two sorts of lexemes, unitary and segmentable, the

OroNao' have no distinctive preference in usage and I could discover

no contexts in terms of which the alternative usaçges could de

assigned. Given two equally appropriate terms, one unitary, one



segmenteble, the Orolao'! consider either form appropriate in

referring to the rson in question; the terms are considereã

equivalent. I assume therefore, that the principles underlying

the use of the seçr
entebl e lexemes, and the implications of their

use, are equal ir significance to those of the unitary lexeres.

One set of segmenteble lexemes have the cormon property of

beginning with the segment p

distribution of the vanxi-

KIN TERHS

panxite

panxika'aji

The lexeme - kin type

forms is as follows:

KIN TYPES

FaMoBrSoSo (MS)

MoMoBrSo (S)

MoMoSoSo (:!S)

MoHoSoDa (MS)

MoFaSoSo (1'S)

MoFaSoDa (8)

MoBrSo

MoBrDa

FaSoSo

DaSoDa

MoSoSo

MoSoDa

BrSo (XS)

BrDa (!!S)

So (MS)

Da (MS)

SiSoSo (MS)

SiSoDa (MS)
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FaMoBrElSoSo (1!S)

MoMoBrSo

MoMoBrDa (FS)

MolioSoSo

MoMoSoDa

MoFaSoSo

MoFaSoDa

MoBrSo

ioBrDa

FaFlSoSo

FaklSoDa

MoE1SoSo

MoElSoDa

ElBrSo

ElBrDa
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KIN TERMS KIN TYPES

panxikexe! FaYoSoSo

FaYoSoDa

HoYoSoSo

MoYotoDa

YoBrSo

YoBrDa

penxikajeo' MoMoBrSo

MoMoBrDa (MS)

panxikawixi SiSoSo (MS)

SiSoDa (xS)

A comparison of the kin types of the panxi- forms with the kin

types of the tern erein indicate that the former partition the

domain of the latter in various ways. Panxita and arain have

identical renges for male speakers; venxika!'aii, panxikexa'! and

panxikajeo' pertition the entire domain of arain for female

speakers. However, the real significance of these terms is not

limited to their function in specifying portions of the domain

of arain. |

Clues to the meanings of the panxi- lexemes may be derived

from a consideration of their morphemic segments and their

combination. The arrangement of the segments is as follows:

pen- xi [ ta |

-ka- -aji

-xa!

-jeo'

-wixi

The verb pun has been described earlier as one expressing the

action "to fall". When the term is used to identify the

genealogical relationship between mother and child, the child is

always the agent of the action. The morpheme xi in this instance,



nominalizes the verb; ta and ka are possessives, first person

singular and third person mascul ine singular, respectively;

aji, xa', jeo' and wixi have already teen identified; these are the

kin term strtuses, alcnr with the first person, indicated by the

morphere ta, to which the "falling", or the birth, is relative.

Tne way the perxi- forms are constructed implies that the

persons referred to are construcd in relation to their male

ascendants, and further, that what all the persons labeled by a

panxi- lexeme have in cormon is that their birth is relative to

(possesseã by) their male ascendents (which is consistent with the

notion of genealogical father).

The fact that, for a male speeker, the term panxita ray be

used alternatively with any of the other panxi- terms, not only

implies that the referents are construed in relation to a male,

tut also that all of the male ascendants of these referents are

equivalent to the male se himself. Furthermore, the reeãer will

note that an apparent discrepancy exists in the application of

panxika'eji to the kin types of vanxikajeo! (viz., MoMoBrSo and

MoMoBrDa (FS)). The individuals who used both terms for the same

kin types did not see'this as a discrepancy, tut claimeàã that

either term would be appropriate. In order that the ofíspring of

persons called jeo' may also be called panxika'aii, the segments

aji and jeo' in this instance must te made equivalent in some

sense. The only sense 1 can discover in this is that the specific

kin type MoMoBr must be covertly equivalent to MoBr with respect to

their offspring. And this is consistent with the use of prnxite to

3



refer to all of the offspring of males of ero's "matriline", and

with respect to my interpretation of the implications arising

from the category errin.

Another vanxi- form which is used in certain contexts is

anxika lima". Itis qometimes used to refer to any individual of

the same rançe as the ranges of the vanxi- forms, with the exception

of So and Da, when the referent's male ascendant is deceased. With

this, the interpretation seems conclusive that the panxi- forms are

ways of referrirg to persons by means of relating them to the

status of their males ascendants.

Another set of segmentable lexemes have the common property

of beginning with the segments kawina- or kaijina-, The

distribution of kin- types over the lexemes of this set is ideally

as follows:

KIN TERMS KIN TYPES

kawinckanwe FaElDaSo

MoElDaSo

ElSiSo

kajinskerwe FaFElDadDa

MoEiDaDa

EISiDa

kawinekamxa! * FaYoDaSo

MoYoDaSo

YoSiSo

kajinakamxa" FaYoDaDa

- MoYoDaDa

YoSiDa

kavina So (FS)

kajina Da (FS)



In actual usage, however, individuals tend to use the kawina-

forms to refer to both males and females. On questioning this

maintain that eit
.

bh 1 )

120 p
aapparent aiscrepancy, tne Oro jer form is

admissible, regardlesz of the sex of referent, and that the first

four fornis have tre same recning, providing the relative age of

the intervening relative is respected in the term used. II also

noted one instance of a woran referring to her son as keviji

alternatively with Kavira, whereas she insisted that kajina, and

not kawiji, must be used to refer to her daughter. These apparent

discrepancies provide the most significant clues to the meaning of

the kavina- and keijina- lexeres.

The segments of these forms may be combined in the following

manner:

ka- -wina- -Kari- xe!

-jina- -ve é

The segment ka is a reletive pronoun; kam is a thirê person

singular feminine possessive; xa' and we have already teen

identified as unitary kin lexemes; and wina and jina have also

been previously identified es unitary kin lexemes. But the two

latter terms nefer, most immediately, to second generation

descendants. Thus, while some of these forms identify persons by

reference to the kin term status of their female ascendants

(xa' and we), and in that respect are similar to the panxi- forms,

they also specify the kin term status of second generation

descendants of the females whose status is we end xa!.

The persons referred to ty these terms are idontified, then,



in relation to the kin status of their immediate descendants, but

from the point of view of the kin status of their immedicte female

ascendants; but the cox marker of the second descending generation

kin terms ideally is applied on the basis of the referent hirself,

or herself. The logic underlying these terms is, admittedly,

convoluted, but there appears to be no other way to account for the

actual usage here, especially the usage of kawiji alternetively

with kawina. The theoretically interesting aspect of this logic is

that the segments envloyed in the forms are relevant cnly to the

irmediate female ascendantend to a generalizeã (i.e., sexually

irrelevent) second generation descendant of hers, both teing Xin

type positions on either the immediate ascending or descending

generations of the persons labeled by the terms in question. The

terms make no sense, if traced by genealogical concetenetion from

a male ego, for, from his point of view, SiSo (wixi) produces

offspring he calls arain, not wina or jina. It is only his sister,

kam xa! or kem we, who cells his SiSo offspring wvina or iine. Thusido E do mam cancao»

the kawina- and kajina- terms have something of the meaning, "person

who produce 'wina' or 'jine' from the point of view of one's we

or xa'". Whereas in the panxi- forms the persons referred to are

reckoned by hetinina Ch kin term status of their male parent, in

the kawina- and kajina- forms persons are reckoned by defining the

kin term atitui of their descendants, with respect to their female

ascendants. And both means are perfectly consistent with the

OroNao" notions of genealogy as defined for fathers and mothers

respectively.



The OroNao! aiso sometimes refer to kinsmen by using composite

lexemes of a tvpe which ere constructed by using, as the initial

segment of the lexeres, the same unitary kin lexcme that would

otherwise identify the person in question. Avpended to the

initial segrent are o masculine or feminine possessive, and then

another unitary kin lexeme. I have recorded the following examples

of this type construction:

tekarwe

wekonte

xa'konte

xa'kamna!

ajikamna'

wixikamxe!

wixixamwe

pa!'konjeo!

na'konjeo!

jeo'konkotere!.

The final segment of these lexemes, the possessor status, identifies

the kin term status of a particular kind of relative, but not eny

kind of relative, whose unitary kin lexeme status would be the

same as that of the final seuadt.vé the composite lexeme. Hence,

these composite lexemes serve to contrast persons who would

otherwise be called ty the same unitary kin lexemes. The contrast

is implicit in most cases, and is recognized only be recalling

that the individual using the composite lexemes had, earlier in a

RE identified some person's status with a unitary kin

lexeme. For example, if an individual identifies FaBr as te and



“genealogical continuity, rather than another. (The contrast

is then asked for the kin term status of FaSiSo, he will usually

identify the latter as + even though the

latter would be perfeciiy avrrocrinte.

The contrasts irniied by trese composite lexemes are as

follows:

tekarve: FeSito; FeSiDaSo; etc., but not Fa;

weronte: aSi; FreSiba; ete., but not ElSi; etc.

+
]xa'konte: FalioBrSo; FaMoBrDa; FaSiSoSo; FaSiSoDa; etc.,

but not xe'kama!: YoBr; YoSi; etc.

ajikamna!: HMoBr; ElBr; etc., but not MoFaSisosSo;

FafiSoFlSo; FaMoBrElSo; etc.

wixikamxa!: YoSiSo; etc., but not wixikamwe:

pa'konjeo!: HoFaSi; MoraSiDa; etc., but not

DJ ,
te.s Dust not Mo; koS1: etc.m

b
o M
Dna'konieo!: Ho

Jjeo'konkotere!: FaFaSiSo; FeFaSiDaSo; etc., but not

MoFaSiSo; etc.

It is clear from the evidence that the final segment of the

lexemes does not identify the status of persons standing in a

particular, consistent genealogical relationship to the referent.

What the final segment dves identify is the status of some person

in such a way that the referent is "placed" in one line of

[
A xixarwe, which distinguishes personstetween wixikamxa! and w



called vixi on the basis of the relative age of a male ego!s sister,

is excepted ?rom this argument. In tekamwe, the final segment

identifies the referent by placing him in the father's sister's

(we) "motriline"; in uckonte, the final segment identifies the

referent by placing Ler in the father's (te) "metriline"; in

xa'konte, the final segrent identifies the referent by placing him

or her in the father's (te) "matriline"; etc. But, note that it is

not simply or always a "ratriline" that the final segrent identifies.

In pa'konjeo', the final segment identifies the particular relative

MoFa but not Fafa; and in jeo'konkotere!, the referent is placed in

“relation to ego's fathers (Kotere!), rather than the "metriline"

of the referent.

This particular means of placing the referent suggests that the

final segments of the last two examples provide a way of

distinguishing between the va! and jeo' statuses of the fether's

father's sister's "matriline" as opposed to those of the mother's

father's sister's "matriline" and that the distinction rust be

tased on the position of ego's parents, and ego's parents!

parents in marriage. Additional evidence for this hypothesis will

te advanced in the section on errors in kin status assignments, below.

Yet another type of composite kin lexeme useà by the Orolao!

are forms constructed by prefixing the segments iri- and xikon-

(masculine) or xikem- (feminine) to a unitary Xin lexere. The

following will serve as examples:



irina'!

xikenna

irite

xixonte.

The segments iri- and xikon- or xikem- are used in a variety

of other linguistic contexts vhere they have the meaning "real",

or "seme as", and "other, different from", respectively. vhen

these prefixes are used to form composite kin lexemes they serve

to distinguish between persons who might otherwise be called by

the same unitary kin lexemes.

If these forms are used, the iri- segment always identifies

the Sirido UM the status in question as the genealogically closest

relative to ego, and the xikon- and xikem- segments always

identify persons of a distant genealogical relationship. For

example, Fa will always be called irite end FaSiSo will always be

.calleã xikonte. Othervise, the distinction between iri- and

xikon- or xikem- is relative to an implicd contrast between two

persons. For exarple, FaBr may be called xikonte if the contrast

is with Fa, irite; but FaBr may be called irite if the implied

.

contrast is with FaSiSo, xikonte.

Errors in Reckoning Kin Status

In the previous section I noted that the meanings of

segmentable kin lexemes suggest that kin status may be reckoned by

“construing one person's kin status in terms of the status of the

latter's close relative, parent or child. Hence, kin status may

be determined by taking into account relationships of gcenealogy,



as defined by the Orolao!. Patterncd errors in kin status reckonine

support this contenticn, vecause they all followed a similar logic.

If one knows the Kin term that should be applied to a

particular referent, then the kin terms that may be applied to that

person's close relatives -- parents, children, or siblings -- are

limited. This is seen most clearly in the application of the kin

term pa'. In the system of kin terms there gre "lines" of females

called pa', and the female escendants and descendants of these

females celled pa! also are called pa" presumably-ad infinitur.

The notion is recognized by the OroNao! when they say,

“Pa' pi pin iram kejinckar (name), kajinakam kem." ("I pa! the

daughter of (name), her daughter too, ete."'). The male offsvrins

of these females called va" are called jeo'. Similarly, all female

descendants in father's sister's "matriline" are called we, and

their male offspring ere called te.

Hovever, it is the cama that, for exemple, the offspring of

some persons whose kin status is pa' are not called pa! and deo!;

and the ofíspring of some persons whose Kin status is we are not

called we and te. Thus, mother's mother is called pa", but her

offspring are called na' and aji; and a male's elder sister is

called we, but her offspring ere called wixi and novin. Similarly,

there are alternatives of kin status association between sets of

siblings in dich the same kin term appeers in both associations.

For example, the sibling pairs we dirá te and we and aji, end the

sibling pairs we and aji and na! and aji have kin statuses in

comnon.



There are, in other words, sets of kin status associations

between persons whoa cre conneeted as parent and chilã; and there

q
a

[
Aare sets of xin siatus associations between persons who are

connecteã vc siblinas. But there are alternatives, although

limited alternatives, in these «in status associations.

Patterned errors in recxoning kin status are inappropriate

selections from these alternatives of Kin status association.

Thus, an informant appropriately called FaSiElDa we, but when

asked for the kin status of the referent's younger sibling,

inappropriately called ra from the we and xa' sibling

association. Another person appropriately called his FaSiDa we,

tut when asked for the kin status of her son, inappropriately

called him wixikamwe from the we and wixi (wixikamwe) ElSi and

ElSiSo association. 411 patterned errors follow this logic.

The question raised by the above evidence is how do the

OroNao! get these kin status associations placed (either

properly or improperly)?

Narriage Categories

If the structure of the system of kin terms were exhausted

only by the logic of Orolao' genealogy then we should have to

expect the kinds of overt equivalences exhibited in the FaraSi,

the FaSi, nad he MoFaSi "matrilines" to obtain in all

"matrilines" aê the system. However, the fact is that the

system of kin terms also partitions persons on the basis of

marriage relationships established between an ego's parents and

an ego's parents! parents. The logic of the establishment of the

p
f



marriage relationship, as it applies to the system of kin

terms, makes equivalent those versons who share a cozmon

ascendancy relationship. Thus, some persons who might otherxise

be distinguisheã acecrding to their position in a "matriline"

are made equivelert to each other; anã the system of kin terms,

so constituted, entails implications concerning marriage

arrangerents.

Two forms of implied marriage arrangements correspond with

the two principles I have identified as underlying the its of

kin terms. One is that the overt equivalences drawm between

persons who share a common ascendancy relationship suggest that

women related as sisters marry men of the same kin status; end

that men related as brothers marry women of the seme kin status.

For example, persons of the same generation as ego, vhom ego

calls aji, we, and xa", are treated as if their mothers ana

fathers stocod in a marriage relationship equivalent to thet of

ego's own mother and father. The kin term system imvoses “he

fiction that women follow their sisters in marriage and ren Ícilow

their brothers in marriage.

Another implieã marriage arrangerment is that the equivalence

drawn between males sadias in the MoBr-SiSo relationship

suggests that the men so related marry women of the same kin

status; and that the equivalence dram between women standing

in the Mo-Da relationship suggests that women so related marry

men of the same kin status. The kin term system imposes the

fiction that men follow their mothers! brothers in marriage and



women follow their mothers in marriare.

Yet another irvlicã merriage arransement is that the

equivalence dram tetween ElSi anã FaSi suggests that women

so related marry men of the same kin status. Here the

terminology imposes the fiction that women follow their fathers'

sisters in marriage.

These marriage irplications concern the continuation of

alliances that had been established in an earlier generation

between persons of distinct "matrilines". By irplication,

marrieges that are established in one generation may be

continued in similar fashion in subsequent generations.

One question raised by the implied marriage arrangerents

is whether or not the arrangements have any basis in practice.

The restrictions on collecting adequate genealozical data

prevent my reckoning the exact relationship between most

OroNao! endogamous marriages. However, there ere cases cf

two sisters marrying one man, and a pair of sisters rerrying a

pair of trothers.10 Also, there are two known instances of a

woman marrying her FasSilu (or a man marrying his WiBrDa). |

also have noted that Lhe OroNao' sometimes indicate that this

form of marriage arrangement would be appropriate by rentioninrg

that the FaSiHu is ak ka texikam ("like her husband"). There

are, as well, two known instances of a man marrying the wife of

his classificatory MoBr (or a woman marrying her husband's

classificatory SiSo). The common status of a man and his Sigo

with respect to their spouses or potential spouses is reflected



N

in the way men sorectinos refer to tiicir SiSo by the phrase

veram vixi (that ie, à vixi who is "entwined" or "wrapped

around" in the fashtion of a vine). Also, it will be noted

that while the kin terminolocgy is 'cenrsistent in equating

most males wno starú in the LoBr-SiSo relationship, it fails

in that respect precicsely in the latels for a male ego's

sisters! offspring enã a female ego's offspring anê sisters!

offspring. In these cases the terms wixi, nowin, and hora io,

respectively, are applied. These versons are assigned a kin

term status which ignores the Kin status oí the fathers oí the

offspring, just as the wives of rales of ero's "matriline" are

ignored in assigning the kin term erzin for their ofísprineg.

In the context of discussing their merriage irplications,

Lévi-Strauss likeneã the Crow-Omaha type systems to a purp

"which requires an external suprly to draw upon according to its

needs, and an outlet through which to restitute the byproducts

of its ongoing operation." (1966a:19). Fe elso deseribec the

systems as ones which turn affinres into kinsmen (196$a:19). Tne

reason is that "each marriage changes the structural pettern

according to which marriages may or may not take place in the

following generations." (19662:19). The seme charecterizations

may be applied to the OroNao! system. The particular way in which

the OroNao' kin terminology accomplishes this change in structurel

pattern nevertheless allows persons to continue marrying, in

subsequent generations, those who have the same kin term status

. a er > "“

as women who rarricã HoBr anã other males o? epo!'s "matriline",



|

and those who have the same status as men who married FaSi

anã other Temsles of father's sicter!'s “"matriline". But,

Nitetta a man looks to his HMoBrvi or other femartes of the

same kin status he moy find that the potential spouses there

are limited increasingly to the extent that his !HoBr and his

Br have already taken svouses of the same status. The reason

is that the offsbring of voBrwi and other females of her

"matriline", who rirht otherwise be construed as potential

spouses, are redefined when loBr, Br, .etc. become fathers of

these offspring (see Figure 5, p. 126). Similarly, whenever a

woman loors to her FaSiku or another male of the same kin status

she may find that the range of potentizl spouses is limited

increasingly by the marriages of her FaSi, her ElSi, and other

females of the same kin status (see Figure 6, p. 127).

The Orolkao' more svecifically distinguish the ranges of

marriageable and non-marriageable rersons by labeling them

“u " « . . . Ls .

kehworero nari and iri neri, respectively. The evidence I was

able to gather on the definition of these caterories is incomplete

(que to the limitations on gathering genealogical data), but

nevertheless qufficient to assess the marriage conditons of the

present day Orolao!. '

The verb kahvorenowa may be glossed as "to search for" or "to

seek (out)". Alternative forms used to identify the same persons

“ " . . ê
as kahvoremo nori incluês kamavam nari, the verb stem of which

means "to take" with the connotation that the action is done with

concern, care, or even arxiety, and kaxikon wari, meaninrs the
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"strangeness of people". The segment iri-, when prefixed to

"peai" or "renvine" relatives. Thenari, distinguishes

opposed scgments iri- and kKaxi- are used frequently in OroNao!

speech to distinguish between the traditional or indigerous as

opposed to introduced qualities, respectively. The segments

have been employed by the rissionaries to make the distinctions

between God (iriicm) enã the Devil (kexikon jam), and between

hymns (iriterara!) anã the traditional Orolao! singing

(kaxikon temera'), whose terms have been switched from the

expected usage.

According to the Orollao!, Kanworero neri are good to marry

while irinari are not good to marry; the former are considered

the persons with whom one may have sexual relations, while the

latter are too close. In one sense, the former are affines,

while the latter are clcse relatives.

The determinetion of a person's status as irinari ys.

" “

kahworsmo nrari is not Gependent solely upon gencalogicai or kin

status considerations. The Orckao! point out that persons of

each kin status may fall into both marriageable and non-

marriageable qategories. The crucial elements in the Cetermination

are persons! kin oram and the position Of their status in the

context of existing marriage relationships. Thus, the statuses

of pa' and co! which axe epplied to females and males, respectively,

of the FaFaSi and MoFaSi "matrilines" are distinguished between

these "lines". Pa! and jeo' of the FaFaSi "matriline" are irinari;

nas sas " “ &

those of the KoFaSi "matriline" are kahuoramo nari. The we and
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te statusds, as they are associated for brother-sister pairs,

also are divided. Je and te of the FaSi "matriline" are irinori;

we and te as offspring of jeo' of the FaraSi "matriline" are

" “ . ' : * “ s s
kahworamo ncri. These end the reraining distinctions of persons

by the irinzri vs. kabworermo neri categories are identified in

Figure 7 (p. 130).

According to the ranges of permitted and prohibited

marriages defined by these rarriege categories the possibilities

of finding e suitable spouse ere limited. But when intertríbal

relations were openeàã by the pacification efforts of missionaries

and government agents, a population which could not be defined as

irinari, but which could be defined as kaxikon wari or kahworeno

nari was made available as potential spouses. Today, marriage

arrangements still fall under the injunetion of selecting spouses

" " . A
from the kahvoramo nari, end not the irireri, cetegory. However,

the range of potential spouses has become so extensive that the

injunction is, in practical situations, almost meaningless.

= : o M " : , À
The irinari and kahwvoramo nari categories and the marriage

jnjunctions associated with them have become a non-issue for the

OroNao'. The categories are not of much concern to the Orolao!,

which probably accounts for the fact that other observers of

Pacaás-Novos groups have failed to recognize their existence. 1

did not esini a the categories until late in my field research

and only then learned of them upon asking questions avout a

mother's behavior surrounding her daughter's marriage. The mother,

anã only the mother, had anrgrily cenounced her ênughter's marriaçe



Figure 7: Marriage Categories K = kghwiramô nari



on nagadia that the yéung couple were irinari to each other.

The young woman also nad teen promiseê in merriege to another

man. But that man already had become a Crente and thus renounced

his option to marry the young woman -- a would have become his

second wife. For others the marriage injunctions merely were an

explanation for the mother's behavior and not a cause for concern.

The issue of marriageable and non-marriageable persons for

those offspring oí tribally exogemous marriages also does not

concern the Orolao'. The reason is not because marriage for these

young people seems fara, At because the category irineri is of

such minimal proprotions. In each tribe irinari are restricted

to ddinstiai through only one perent's relations. The proportion
" " e

of kahworamo nari in both parents! tribes remains as extensive as

in the case of a tribally exogamous marriage.

In effect, the definition of kehworsro neri and irineri has

made of itself, in the PRA of an expanded marriageable

population arising under the new intertrital relations, a

meaningless issue. Nevertheless, the marriage categories

provide the evidence that relations between persons are defined,

in part, in terms of actually existing marriages. In OroNao'!

society the formal definitions of relations between persons are

based on the logics of genealogy, the establishment of the

marriage relationship, and marriage arrangements. All three

logics are combined in the Orolao"! system of kin terms.



TEE YEARLY CYCLE



In any society some of the relations between individuals and

between groups may change from time to time depending on the kinês

of activities being performed at a given moment. For example, a

ceremony normally involves a different arrangement of people than,

“let us say, a fishing expedition. This particular notion of

variation has been erphasized by Gearing with the example of the

"structural poses" exhibited over a yearly period in the 18th

century Cherokee village:

The notion of structural pose . . . draws

attention to the well-established fact that

the social structure of a human community is

not a single set of roles and groups, but is

rather a series of several sets of roles and

groups which appear and disappear according

to the tasks at hend. The notion of structural

pose elevates that known fact to a position of

central importance in structural analysis.

(Gearing 1958:1148).

Gearing's treatment of structural variation is not unlike other

attempts to locate variations in the context of events of a

cyclical nature (e.g., Fortes 19149; Leach 1965), except that it

focuses on the yearly cycle. Since the Orollao! depend so heavily

on extracting a livlihood from an environment which itself is

characterized by recurrent: "poses" occurring in a yearly cycle,

the structural pose concept and its method seem particularly

appropriate to an analysis of OroNao' subsistence organization.

Specific subsistence activities of the Orolao! are tied to

seasonal variations in climate and environment. Furthermore, the

nature of any one subsistence activity may complement or restrict

the performance of another activity. As a result, the nexus

.

among subsistence activities corresponds with the seasonal



na

distinctions. Generally, the kinds of activities that take place

during the dry season are ones requiring their performance in the

vicinity of the settlerents and their immediately surrounding

cultivation plots; Guring the rainy season the kinds of activities

required for subsistence are performed away from the settlements.

Consequently, inhabitational and mobility implications of

subsistence activities show up in the social organization of

OroNao' society.

In this chapter the major features of OroNao! subsistence

organization are described in the framework of the yearly cycle

of subsistence activities. Seasonally sensitive variations in

subsistence activities are emvhasized, not because they expose a

more fundamental organization, but because they constitute the

basic features of Orolso! subsistence organizetion.

Seasonal Varietion

The rhythm of the alternation between wet and dry seasons,

along with the associated alternation between water-inundated

and dry grounds, is one of the most visible climatic-environmental

features which stands in relationship with OrolNao! subsistence

activities. The Pipa emong seasonal variations and subsistence

activities points up a remarkably clear-cut correlation between

the OroNao! tendency Cova aaa during. the Pp

and "mobility" rins sho rainy season. "Inhabitation" may be.

defined as the performance of the overwhelming majority of

activities in the vicinity of a settlement site; "mobility” may

be defined as the opposite, that is, the performance of the



majority of activities apray from a settlement site. These are poles

on a continuum, but the distinction is so clearly apparent that it

will be useful to begin the discussion of the yearly cycle on this

basis.

The Pacaás-lovos environment is well within the boundaries,

yet some distance removed (11o south latitude) from the epicenter,

of the Amazonian tropical forest region (see Meggers 1971:7-1h).

The climate characteristics of the smaller region thus conform

generally with those which obtain for most Amazonian tropical

locations. Diurnal variations in temperature exceed yearly

writ. Even with the occurrence of the "friagem" the

seasonal range in temperature has little effect on vegetation

since the temperature minima remain well above freezing. The

relative duration of "daylight hours", and the duration and

intensity of solar radiation, vary minimally,? although more so

than at tropical epicenters.

In tropical regions climatic variations generally increase as

distance from the epicenter of the edtos increases. Although

climatic data specific to the OrolNao! occupation area are

unavailable, seasonal variation in rainfall is easily the most

noticeable aspect of the local climate (as it is in mópicdr; as

opposed to equatorial, regions generally (Aubert de la Riie,

Bourliêre, and Harroy 1957:114)). Even if the area receives 2000rm

of rain annually (extrapolated from Meggers 1971:41), this is

still a low amount and is consistent with the amount of rainfall in

most of those tropical regions which show similar seasonal

variations (Richards 1952:138-139). The rainy season occurs



roughly between the months of Septêmber and April, and is, in this

area, a single season. The period oí heaviest rains is consistent

with the season indicateã by Mergers (1971:10) fór the area south

of the equatorin Amazonia.

Rainfell in the Pacaás-llovos environment tends to be irregular

in intensity, duration, and tiring in iii with more epicentric

tropical locetions (such as Belém, for example, where one reputedly

may set watches and clocks by the regularity of the afternoon

downpour). Wnile thunder, heavy rain of short duration, and

other characteristic features of rainfall in epicentric tropical

locations do occur, the Pacaás-ilovos region also receives light

rains of several days duration, and rainfalls which beginin the

early morning hours (i.e., non-characteristic features).

Vegetational activities are bound intricately to this

rainfall-prominent sezsonal variation. As Richarãs points out, "For

the vegetation, the distribution of the rainfall through the year

Ea usually of far more importance than the annual total." (1952:139).

Since the Orollao' move their food rapidly from environment to

mouth, their activities as well are bound to the seasonal variation

in rainfall. «

The importance of the seasonal variation in rainfall tends to

be obscured by the fact that plant life in tropical regions

exhibits an evergreen quality throughout the year. But, as Richarãs

points out:

"Within the tropical zone, the more

seasonal the climate the more the

periodicity of the component species

of the flora tends to become



synchronized and the more closely does it VoA
fit the periodicity of the climate."

(1952:192).

This became evident to me during the firing of cultivation plots

around Piton in the dry season of 1969. “The plant life at the

forest floor haãà become so dessicateã, despite appearances to the

contrary, that the fires svread throughout a large area of primary

forest between the stream of Teparain and the Igaravé Laranjal

(see Mao 5, p. 168).

Thus, what appears to the eye as a seasonal variation

dominated only by the relative amounts of rainfall is in fact a

whole complex of variations involving plant, animal, and cultural

activities. The key feature of all these activities is their

cyclical or recurring nature, and it is on this basis that aspects

of OroNao! subsistence organization must be examined.

Seasonal Variation and Subsistence Activities

Specific aspects of hunting, fishing, and gathering, and

horticulture in its entirety, stand out from the total range of

Orolao'! subsistence activities in the degree of intimacy with which

they are related to seasonal changes. The timing of certain of

these activities clearly is related to OroNao! conceptualizations

about the relationship between the subsistence activity and

climatic conditions. The burning of fields, for example, must de

accomplished before the beginning of the rainy season. Planting

must be concluded shortly thereafter, especially in the case of

indigenous crops which would become rotten, according to the

Orolao!, if they were planted during the peak of the rainy season.



On the other hand there are many subsistence activities which

coulã be carried on throurhout the yeor, according to Orollzo!

conceptualization, if it were not for restricting limitations

imposed by climatic-anvironmental PRE pa The teking of fish

by poisoning strears for example, is most effectively performed

when the water level is low and its flow is considerably slowed,

alloving for the effective svread of the poisen in the water.

Consequently this activity is most commonly performed during the

end of the dry season and beginning of the rainy season. In

contrast, peccary hunting is a year-long activity. The OroNao'

will hunt peccary whenever they are sighted, but in fact, few are

taken pr the dry season. The animals! mobility is restrLéiil

less then and its food supply is more limited than during the rainy

season, resulting in a wider range of distribution during the dry,

non-inundated period. Consequently, pecceries are simply not

sighted end thus not taken as frequently during the dry seeson.

These few cases exemplify the direct temporal relationship which

exists between seasonal variation anã subsistence activities.

Most of these temporal relationships are recognized by the CroNao!.

There are also a number of subsistence activities which

stand in either RR or restrictive relationship with

each other. This is not to suggest that the previously discussed

relationship Vivi! seasonal variation and subsistence activity

is negated, but that both kinds of relationship must be seen as

they operate together to form an integrated system of relations.

Clearing primary foresteã areas for planting, for example, is a



time consuming project among the Orolao!, lasting for a period of one

or more months. Purthermore, cince a clearing project can only be

initiated after the dry season is well under way, and since a

period of êrying must be allowed PAT the clearing, the

project must be accomplished sometime during the months of June

or July. Among the Oroliao! the activity requires a greater amount

of time than it does amorg many other tribal groups becauseof the

techniques ervloyed and the organization of workers. Therefore,

during the period of clearing, types of subsistence activities

which are usually ed away from the village for an

extended period of time are severely restricted. During this

time the kinds of hunting, fishing, and gathering activities that

are undertaken are most often of short duration, such as the half-

day hunting trip. . The rerainder of the day is usually given to

clearing or simply relaxing around the settlement. Fishing by

poisoning, latex collecting, and extended hunting expeditions

normally commence only after the fields are ready for burning.

Complementary relationships between activities may take a

variety of forms. In many cases a hunting expeditionmay lead to

the discoveryof additional fooã resources, but which require a

different subsistence technique for their “utilization. Fruits,

berries, and honey are frequently discovered when trailing

peccaries in areas removed from the more commonly traveled ereas.

These foods will usually te gathered on some subsequent occasion.

Likevise, latex collecting (an introduced activity), since it

requires followinr, a trail between videly distributed, specific



h
kinds of trees, often takes the gatherer into areas that are not

othervise traveled and thus increases the possibility of

encountering gare animals or traces of game animals. The

discovery of areas of suitable soil type for the planting of corn

and other indigenous crops have been located durirg hunting trips.

Host Of the ereas now under cultivation, including Pitoo, were

found in this manner.

The selection of a site for clearing and cultivation (xitot)

is determined mainly by two factors: there is the.quality of the

soil, particularly its darkness? ; end there is the availability of

drinking anã bathing water in the form of a stream (although holes

dug in low-lying areas may be used in some cases). Larger ii

are avoided, but this does not present any greatly restricting

limitation on settlement location, for there ere innumeratle

streams threeding through the aren, separated by not more than a

“few kilometers. The suitable soil tyve is quite limited in its

distribution. In the imxzediate vicinity of Pitov the land on only

one side of the stream is suitable for planting corn. By 1969 the

people living in Pitop had exhausted almost completely the

available Rat of suitable soil type. New areas for planting

indigenous crops are being discovered primarily as a function of

the strategyfor hunting and gathering.

In summary, a a den of OroNao! activities have particular

aspects which tend to complement or restrict each other and thus

“enforce en integration between the total range of activities.

Furthermore, when the relationships between subsistence activities



of a complementary or restrictive nature and the temporal

reletionship between activities end seasonal variations are seen

together as an intezrated system it becomes evident that there is

a tendency toward increasing mobility or inhabitation which

coincides rerarkabdly well with the rainy end dry season distinction,

respectively.

Inhabitation and KHobility

The same subsistence activities which stand out from the entire

range of activities because of their intimate relationship with the

seasonal variations are also the activities suggestive of

tendencies toward mobility and inhabitation. This becomes readily

apparent in the affective and social pmniniatido nd implications

of the activities themselves. Extended hunting is perhaps the

best exemple of a mobility-implicetive activity in that it is

accomplished frequentlyby parties of people on extended leave

from the settlement and is accompanied by an intensity cí

expectations. The hunting party leaves the settlement in favor

of spending several days (sometimes as long as a week to ten days)

on the move in search of game animals. The party depends on

foraging for wild foods, for the most part, until a large quantity

of animal foods can te taken. Only then does the party return to

the settlement. This type of hunting activity brings the mobility

tendency to its full force during the rainy season.

The period of relative mobility is brought to an end by

intensive hervesting. This requires the cooperation of husband and

wife groups, along with other terporary alliances, who focus interestPS, ] > À



on the settlemernt and inhabitetion. The harvested corn eventually

is drquent into the settlemont and even into the house, the

symbolic center of inhabitation.

It is of interest to note that the Hdbica during which a

"friagem" ray occur berins shortly efter the harvest, and further

reinforces the inhabiteational cotadas During cold spells the

OroNao' tená to stiitn in the settlement, huddling around fires or

sometimes building fires directly under the sleeving area of the

house, waking late in the morning and retiring early to bed.

There is an imvortant fectcr which must be ndibé in mind if

this distinction between inhabitation and mobility is to be judged

adequate. Just as the distinction between rainy and dry seasons is

a relative one, so the distinction between mobility anã

inhabitation, and the value each activity has in producing &

tendency towerã mobility or inhebiteation, is a relative one. The

movement of people in and out of a settlement has to be seen in

terms of the nature of the specific activity which is being

performed. For exemvle, hunting may have either mobility or

inhabitational implications Gerending upon the way the activity

is performed.| Hunting activity may range from a planneà, well-

organized excursion se perhaps a dozen persons, who stay away

from their settlement for a week or more, to xt individual

walking along a trail for a short distance from a settlement,

hoping to spot a bird or small rodent. The former hunting

activity implies mobility, while the latter implies the opposite.

The pre-arranged, well-organizeã hunting trip normally



involves the vlenning of a date of denparture, an area for huntineg,

the set of associated activities that will also occur, and the

membership of the party. Usually, membership in the hunting party

is tased on an association of male siblings; their wives and

children complete the party. The temporary residence of the

hunting party centers on one of a number of shelters located not

more than a few hours walk from any settlement. Corn, farinha,

cooking utensils, hammocks, mosquito netting, and clothing are

carried to the shelter in baskets by the women. “This complement

of material goods does not differ appreciably from that used in

the settlement.

A similarly planned hunting excursion involves a group of

males only. Preparations are similar but less exiensive. In both

types of hunting excursion the elements of excitement and positive

expectations are dominant among members of the hunting party prior

to their departure from the settlerent.

The more frequently occuring, but less organized huntins

activities are of one day duration or less, and consist of sm=ll

groups of males, and sometimes only one man. While an excursion

may be planned to a certain entont, supplies other than weapons are

not taken and the intention is to return to the settlement by

nightfall. This type of hunt usually is limited to approximately

three individuals, and most often involves only one or two men.

On occasion, the hunters have taken note of signs of small game

feeding in a particular location and expect to take that game only.

Birds, monkey, or other small game are the types most often killed



on such hunting trips.

Perhaps the grentest sense of excitement surrounding the hunt

as activity is present upon the sighting of peccary. This triggers

a hurried preparation anê departure of prtttice Ly every male adult

present in the settlement. Only when a sighting is made in the

afternoon will the departure be delayed until the following morning.

In that case, preparations are made during the evening and men

sleep lightly throuzhout the night, waking frequently to talk with

others about the hunt, and then rising before daybreak to leave at

the earliest sign of pegue:

A specialized type of hunt is that planned for the taking of

tapir. Coat the tavir is primarily a nocturnal animal it is taken

mainiy at night by positioning oneself along a set of tracks

indicating a recurrent movement. All recorded killings of tapir

were made by individuals. Other night hunting does occur, but it

is infrequent and conducted normally by two or more people who

attempt to take a specific kind of game animal, primarily

nocturnal, that has left some sign dios um the villege.

All of the latter types of hunting are characterized by the

immediacy of the hunters! return to the settlement, a relative

lack of organization of the hunting party, and the relatively

small numberof persons that may take advantage of the revards

which ecrue to successful hunters. Naturally it is possible that

less organized hunting occurs as a part of a pre-arranged hunting

excursion. In that ense, however, the effect is merely to prolong

the length of stay away from the settlement and to incorporate the



other members of the party in the rewards which would otherwise be

given to the individual. ne tencency is thus to increase the

mobility aspect o? the activity Gia to increase the socially-

integrating aspects of the results of the activity.

Today the weacon of tre hunt is almost always a shotgun',

Most adult males om a 20 gauge mis (us some have 16 gauge

weapons). With the exception.of taliing some very small birds with

bow and multi-tipped arrow, the native weavons are used primarily

for trade or for diversionary enjoyment. Traps, pitfalls,

deadfells anã other types of passive hunting techniques are not O

Birds and animals are takxen by still shot anê at close range.

While birãs densa conceivably ve taken in flight anã animals on

the move, the OrolNeo! do not risk such shots, preferring to observe

the path of the game and then stalking it in its still position.

The men display an excellence of skill in stalking. A fast and

determined, but smooth and crouched approach puts the hunter in

position for a shot before the game becomes frightened and moves.

It has teen noted frequently that among foraging societies the

actual rága production of huntirg is low es compared with the fooê

production of “other subsistence activities. This is true for the

OroNao'. Intervals of weeks may separate the days when large

quantities of game food are TT. Nevertheless, hunting is

perhaps the most important activity in its affeçtive qualities of

producing a sense of shared expectations, and in its socially

- integrating and disintegrating effects. The excitement that

accompanies the preparations of an extended hunt already have been



mentioned. The social bond between ren, which is already likely to

be strong oving to the proximity of relationship between those who

normally hunt together, it ctioaniiaaad by their common

participation. But it is the result of the hunt which is probably

more important because the intensity cf the excitement that

accompanied the initiation of the hunt is either brought to its

peak by success or it is nullified completely by failure. Success

in hunting is without equal in the rewards which acrue to the

individual. There are degrees of success, of course, defined

by two conditions: one, a simple dichotomy between having made

a kill or having misseã the target (in which case the person is

subject toa form of rebuff by being called a "woman" (naiuas

and the other a continuum of relative importance which particular

animals are accorded. Thus, peccaries, tapir, Ceer, vaca,

monkeys, large nad parrots, macaws, small animals, small birds,

etc. form a roughly ordered set ranging from greater to lesser

importence. The person who brings in peccary or tapir stanãs to

gain more prestige then one who ias dá birds. There is

evidence to suggest that one who misses a peccary or tapir ir

subject to a greater public disgrace than one who misses a macaw

or other small animal.

Success also is represented directly by the phenomenon of

recounting the hunt. A successful hunter of peccary, tapir, ete.

enjoys a position of respect in the form of having an attentive

and uncritical listening audience for several days following the

hunt. While recóounting a hunt is not a formal affair, within the



few days follovine entry into the settlerent with irportent enme,

most of the individuals of the settlement will have heard the hunt

recountcã in (sometimes excrutiating) detail on at least one

occasion.

The prestige which accrues to the successful hunter is in

itself an irporfent meens of integration or sense of belonging in

the settlement for that person. But more important is the fact that

the game is distributeã to the entire settlement, the socially

integrating qualities of which Rs have been emphasized in

numerous places (e.gz., Mauss 1967: Sahlins 1965),

Like hunting activities, gathering activities are relatively

continuous throughout the year. But unlike the ad of huntine,

with only one exception, all specific forms of gathering are short

duration activities lasting cone day or a part of one day.

The composition of foraging groups varies widely: women from

the same settlement group usually corvrise a foraging excursion,

but sometimes nuclear families, or a few men, or a few adults of

both sexes may forege together. For the most part, these groups

forage in areas close to a settlement site and are not away from

the site for more than a few hours. An exception occurs when

Brazil nuts are gathered. Then, large groups, closely approxiratinç

the composition of the pre-arranged, well-organized huntíng perties,

stay away from the Etta for a week or longer.

Regardless of the nature of cóttiondd food, whether or not it

is distributed widely among the OroNao! depends mainly on the

quantity of the food gathered. But there are few gathered fooás



which cen be collectcã in large quantities (Brazil nuts and "buriti"

are the major exarnles: more rarely grubs and honey are collected

in large quantity). structadiiasun, foragers usually consume their

fill while collecting, thereby greatly reducing the quantities

that are returned to the settlement and thus available for

distribution. However, gathered foods are reliable; almost always,

one can get berries, fruits, or whatever. Perhaps these are the

reasons why the Orollao! do not treat gathered foods in the same way

as game animals. Foraging is considered unexciting, generatêy

people do not recount a foraging expedition (even conversations

that follow major Brazil nut collecting expeditions tend to focus

on activities other than gathering, and conversations are

dominated by those who have prestige for reasons other than

foraging prowess), end people 2lways leave gathered food in favor

of game food. Generally, then, foraging activities do not have the

same socially integrating or disintegrating qualities as kunting

activities.

Four types of fishing technique are emploveãd by the OroNao!:

catching fish by hand in shallow streams, by bow and errow, “y

hook and line, and by poisoning. Only the latter type is

important as an activity which involves more than one or two

individuals who stay away from the settlement for an extended

period. The groupings which fish by poisoning are formed in

approximately the same manner as the larger hunting parties. In

all other cases the fishing activity is usually performed for a

short duration with a return to the settlement at the end of the day.



The clearing of fielãs is alone nmong horticultural activities

in its requirement thot reletively large numbers of persons maintein

an inhabitational mode of ato ns Working for short hours but

on a fairly regular daily basis, aná dimsias a particuler plot of

land in its entirety (including the very large trees), focuses the

activity of large groups in anã around the immediate vicinity of

the settlemert. Burning, pvlanting, and harvesting, on the other

hand, tend to be short term activities carried out by groups of

limited size, such as the nuclear family or a few individuals.

Having described, in general terms, the seasonal variation in

climate and its effect on the environment, and having described the

size, em rm rp and duration of the groups involved in

subsistence activities, there remains en exemination of the

temporal reletionships tetween all of these features. The yearly

cycle diagrem is a useful device for such an examination in that it

allows a clear representation of temporal relationships between

such diverse features as the alternation of rainy end dry periods,

subsistence, and other activities. The diagram (Fig. 8, p. 150)

is composed primarily of a series of solid and dotted lines,

labeled according to the particular feature being represented.

Lines represent temporal duration of the feature, but not in any

way its importance as food supply. The lines representing

activities E subsistence activities) emphesize the particular

activities which have the greatest bearing on the inhabitation-

mobility dichotomy. Solid lines indicate the principál temporal

duration of the activity, while dotted lines indicate that the
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activity may occur, but with lesser influence on the inhabitation-

mobility tendencies. Tn generol, the diagram represents what is

oceurring in the society at any particular time of the year anã

the significance of the activity for an meiliinaitor atas of Orolao'!

social organization.

The description of the yearly cycle of activities ray begin

with the time of clearing of land. Clearing usually begins in

June, approximately one month after the dry season is fully under

way. The water which had inundated the ground during the previous

rainy season has begun to nsdudas Sites for clearing have been

selected and residence changes (if any) have been made well in

advance so that the settlement pattern for.the year is wel)-:

established.

The clearing of a plot of land is normally accomplished by a

group of brothers, but with the limitations on the number of

brother-brother relationships imposed by deaths, residential

relocations, and the break-up of groups, other kinês of work

parties are often formed. Very seldom does an individual work on

a clearing by himself.

Men proceed to the site shortly after taking a morning meal

prepared by the aut (approximately 9:00 A.M.) aná continue

clearing for two to two and one-half hours. They then return to

their residence for another meal, rest, and often bathing. The

work party may return to the field in the afternoon. The size of

the work party depends on a number of factors, principally the

errangements made for organizing the party, but 2lso the period of



of the dry season when the work is performed. During the initial

part of the dry season the worz party tends to de small, being

composed of some of the brothers of a sett ement group, tut as the

end of the clearins perioã approaches the party tends to include

larger nurxbers of? people.

The area to be cultivated is cleared completely of all

growth excepting sra11 valm trees and the very hard woods,-

Underbrush is cut first, then larger growth, and finally the very

large trees. There is no arrangementof the cut growth so that the

clearing appears as a jutão of cuttings with an occasional palm or

hard wood standing.

One a the most important food products of the OroNao' is one

of a large variety of grubs taken from the trunks of fallen or cut

palm trees. While this food product is available throughout the

year, it must be noted that during the period of clearirg there

are usually several old valm trees in the sites which provide a

supply of grubs close to the settlement.

Clearing activity does not proceed during each day of the

dry seascn, but is interspersed with other activities of the

period. At this time.of the yearly cycle the predominant form of

hunting consisis oí brief excursion for mário or small game. The

long-term hunting excursion is not common during the dry season.

Likevise, gathering end fishing activities are of short duration.

Women tend to gather foods in small groups without male assistance.

- As clearing activities come to an end in the early part of August,

fishing expeditions become prominent. During the dry season women



frequently teke esral1 fish by demmine the water at two places

alcng a stream and removirg teias tetween these points until

the fish are irmobilized.

' The period cf clearing is a time when most productive

activities are carried on in the irmediate vicinity of the

dwelling. Activities other than clearing tend to be of short

duration until the work parties have ccmpleted their efforts.

There is a tendency for primary forested areas to be cleared prior

to secondary growth areas. . Host primary ereas are completely

cleared by the enã of July, leaving a period of one month for

drying before the cut grerxth is fired.

At the end of the dry season there is.a nroticeeble build up

of cloud cover preceding the actual beginning of the rainy season.

When the cloud formations move from an easterly direction and are

derk, such that they appear to carry rain (when the sun and clouês

come from the seme direction, according to the Orolleo!'), “he

OroNao! set fire to the cleared areas. Qne or two persons will run

out to the fielês with a torch-like collection of dried palm leaves

touching the fire to the perimiters of the dry vegetation unvil tre

entire mass of cut vegetation is in flames. Burning the fields

appears to be a dis that must te properly timed. During the

1969 burning, all the fields in the vicinity of Pitop were fireã

on the same Cay and in a hurried fashion. And in both 1968 and

1969 the majority of the fields anesi ii by only a few

individuals, not all of whom were connected with their clearing.

Host other adult males were away from the settlement on hunting



or fishing exveditions.

The last native cererony oceurrins in Pitop vas held near the

end of August of 19É8, Just prior to the burning of fielãs. The

timing is not directly related to the ceremony, however, as the

visiting group from the area of the Igarapé Dois Irmãos had

already cut and burned their fieclàs. The ceremony appears to de

more closely related to planting than to any other activity. The

ceremony is en exerple of the most intensive inhebitational

tendency amcng the Orclizo'. The people of the Tenajura area

assembled in Pitoo, along vith the visiting group from the Dois

Irmãos, for a period of anproximately one week. It is

interesting that the "harvest" cererony and the "planting"

ceremony occur at the beginning and end of the Cry season,

respectively.

The predominent fishing activity at the end of the dry season

is carried out by the technique of voisoning. The fishing party,

usually comprising several families from the same settlement

group, is away from the settlement for en extended period o? time.

The fish ere usually prepared and ccoked on a babricot at the site

of their catching. Most of the catch may be eaten there as well,

but sometimes a Pe of the take is tai back to the

settlement. These fishing expeditions frequently are combined with

extended hunting at the beginning of the rainy season.

The planting of corn and other indigenous crops begins shortly

after the fielês have been burned. Since planting is a relatively

simple operation, not requiring cooperative labor or a lengthy
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period of work, the activity is usually interspersed with extended

subsistence activity, such as hunting and fishing. The only

requirement is that the indigenous crops be planted before the

reiny season gets unâer way. As a result, planting is an

activity which is interspersed with other subsistence activities.

It is, in efi7ect, subordinated to other activities. Once the

fields are vlanted they are left to mature without further tending.

Weeding or ovher cere is not practiced.

It would be mistaken to give the impression that the

settlement is now away on extended subsistence activities. Instead,

while one group is away on an extended hunting or. fishing

expedition, others remain in the settlement, so that a few

individuals are almost always present at the site.

Approximately at the time of burning, the collection of honey

becomes an importent activity. In itself, the collection of honey

does not have any mobility or inhabitational influence, but can

support either tendency. Horey is taken by cutting into the trunk

of a tree at the point where the collector anticipates the hive will

be productive. This normally requires cutting down the entire tree

but if the tree is Lares and the hive is near the top of the trunk,

a series of poles and vines may be constructed to get at the

source. Some species of tee are smoked in order to make the work

more bearable, for although most bees do not sting, they do

become entangled in the hair, pulling on it with much the same

pain as results from a sting. The majority of the honey is usually

eaten at the site with the remainder brought back to the settlement.
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The collection cf latex is another important activity oceurring E

during the enã of the dry sercon. Many of the trails used for latex

collecting are locatci away from the settlement, enforcing a

mobility tendency for most people who bicos involved in the

activity. The collection oí lutex by the Oroilao'! is performed in

a manrer consistent with other subsistence activities. Rather

than spenãings a season at the. collecting activity alone, they

alternate collecting with other subsistence activities such as

hunting or fishing. After several days of collecting latex, a

group will return to the settlement for another type of activity.

The time of latex collecting is limited normally to the period

at the a qe the dry season until grounds become water-inundated.

The period of hunting the highly velued game animals (peccery,

tepir, etc.) roughly coincides with the duration of the full-blewm

rainy season. Both the collared end white-lipped peccaries are

hunted whenever they are signted, but they are sighted much more

frequently during the rainy season. There is nothing in and oÊ

peccary hunting itself which requires a settlement or residence

pattern away from a village. Fowever, the kinds of activities

which occur after the end of the àry season tend to enforce

mobility. These include fishing, honey and latex collection,

extended hunting expeditions not prompted by peccary sightings,

and, later in de yeerly cycle, Brazil nut collecting. Furtherrore,

since peccary hunting aiso takes the hunters into areas which

. normally are not traversed by trail, a wide variety of collectable

food products is discovered for subsequent collection. The totel



effect of the interration of all these subsistence activities, with

their complementary relationchips,.is to produce a mobility-

dominant exissence during the entire rainy season.

The final mobiliiy implicative activity of the rainy season is

the collection of Brazil nuts. razil nuts are reputed to have

been an important food suprly for the OrolNeo! in pre-contact

times. Today, however, they are collected meinly for their

commercial velue in exchange for material goods at Posto Tanajura.

While some Brazil nut collecting does occur in the Tanajura area,

most OroNao! today utilize the area of the Igarapé Dois Irmãos

for all serious collection. The asia of the resource has made

this collecting activity the most movility-implicative activity of

the OroNao! of the Tanajura area.

The period of extreme mobility and the dominance of extra-

settlement activities is brought to an end, and replaced by an

inhabitational existence, by the harvest of corn anã other

indigenous crocrs. Vhile it is true that corn may be harvested

intermittently, and in small quantities, from late December until

well into the subsequent rainy season, the majority of the corn is

harvested in March. Most of the harvest formerly was used in the

production of corn beer for consumption during a subsequent

ceremony for which most of the OroNao! gathered in one

settlement site.

Finally, the occurrence of the "friagem" during this time of

the year further promotes an inhabitational tendency in that people

tend to remain in the irmediate vicinity of their dwellings, warrins

themselves around fires.



CHAPTER 5 -

TEE ORGANIZATION OF DOMESTIC GROUPS



Residential behavior is one of the most apparently irregular

espectscf Orokao' social organization. In a period of just one

year in which there were no RP changes ia the size oí

the population, the number of occupied settlemert sites in the

Tanajura area increased from two to as many as six, and then

later decrensed to four. In addition, DAE families moved

from one dweliirg to another within one site, and other indiviêuals

and femilies moveã into the Tanajura area, with the intention of

establishing permanent residence there, while others left the

area ealtogether. This residential behavior seered chaotic to me

until it tecame apparent that a major change in domestic group

organization lies taking place.

There are now two kinds of domestic groupings in Orolao!

society, and it is in terms of these groupings that the apparently

irregular residential behavior makes sense. “The smaller of the

two I call "setitlement groups", mainly because their members focus

residence on a small collection of dwellings, which is one of the

connotations of the term "settlerent". The larger groupines I

call by the names "Tanajura" an2 "Dois Irmãos" because there are

only two of these groupings and because these names adequately

describe the geographic locales in which they are found. The

two kinds of domestic groupings are tased on different

principles of organization; the larger groupings and the

principles underlying their organization have developed only

recently.

Settlement grouvs have not always been constituted as



physically separate, on-the-ground reeregates. “Yhen 1 first

entered Pitcp in 1948 “he ermrreçate living there was nearly three

times its 1969 size. Several years earlier the Orokao! population

had joineã together in even larger nuzbers at a single site,

Posto Tanajura. Both of these aggregatés were compriseã of a

number of smaller, potentially separate settlement groups. It

was only in the dry season of 1969 that the Tanajura fmiciatios

finally dispersed to form physically separate, on-the-grounã

settlement group asgregates.

The existence of sizeeable aggregates occupying single sites,

such as Posto Tanajura and Pitop, and the change to small

settlement group aggregates occupying physicelly separate sites

must be viewed in relation to the organization o? the larger

domestic groupings. The latter are organizations which have

emerged only recently, following contact with missionaries anã

government agents. One of the residential organizing principles

of the post-contact OroNao!", and later of the Tanajura anã Dois

Irmãos groups, is that their members arrange their residence so

that they may maintein effective trade, medical and other ties

with the missionsries, government agents, and other non-Indians.

The presence of a missionary in the Dois Irmãos area, anã of

toth missionaries and a government agent in the Tanajura area

has given rise to a separation of the Orciao' population into

the two larger domestic groups. But then in 1969 the

missionaries who formerly had lived at Posto Tanajura moved into

[9
7

Piton, thereby serarating their residence from tnat of th

government agent. At the same time, the Tanajura Orolao'



disperseã into the six sevnrate settlement sites. The residential

behavior o? the Oroxzo!, in both the settlement group aggrecrates

and the larger. domestic group aggregpates, closely followed the

residential changes of the missionaries and government erents.

The use of the concept domestic group to describe these

organizaticns of da EPL dngRt group anã Tanajura and Dois Irrãos

groups is based on the ndtabi un one of the fundamental

principles of domestic group organization is a native idealogy

relating individuals to some territory or space. “Actual spatial

contiguity arong people, which has more often been taken es the

distinguishing feature of domestic groups ,1 is not an adequat

criterion for distirguishing them. In some instances, spatial

contiguity may be only an indirect consequence of other

principles of organization. In some other instances, groups

which are organized on the basis of svatial or territorial

principles of organization may not present the appearance of

distinct spatial contiguity among their members.

When domestic and non-domestic groups are distinguisheê in

this fashion, the spatial feature oí a group's organization may

te seen to have a cresda tearing on the structure of the group.

And since that spatial feature is largely a matter of definition,

or, as is the case in OroNao! society, a matter of redefinition,

it follows that the structure of domestic groups may change in

ways that non-domestic groups may not.



PART 1: SETTLEMENT GROUPS

The Structure of Cot-1ocent Grouos
4

There are two resigenti2l norms which have a beering on

settlerent proup orranization. À One norm holêàs that tefore

marriage e person shoula pedido with his or her mother. In most

cases adherence to this norm would result in a person living

+

twith both parents. But in the event of the disolution of the

parents! marriage, by whatever means, the norm is singularly

clear in specifying the mother as the person vírus one should

reside. (In the absence of a genealogical mother a person should

reside with a close classificatory mother.)

The norm is followed almost without exception. All of the

young children aged seven or eight years or less follow the ncrn,

as do most of the young, unmerried adults. he cases of &

disolution of marriage involving parents with ofíspring show that

the offspring follow the mother in her resicence. There are

unmarried adults whose mothers anã close classificatory rothers

are deceased. They usually reside with their siblings. The only

clear exception to the norm occured in relation to an inciâent of

adultery. A young, naariidd adult male was caught in an adulterous

relationship with the wife of his classificatory brother. The

brother developed an intense hostility for the adulterer who at.

the time was living in the same âwelling. The adulterer decideã

to move. The residence he selected was one occupied by his FaSíDa,

whom he should have called by the kin term we, and with vhom it

was inappropriate to live. When he moved in he took up calling



his FaSiDa by the Kin term na", thus treatine her, terminologically

end residentially, os a mother. This behavior continued until he

had built and moved into his om dwelling, whereupon he returned

to calling the women by the term We.

x The second expressed residential norm holds that a woman's

post-marital residence should follow her husband. The large

number of non-Oroliao' females.who have come to reside-in the

Tanajura area exemplify the norm. All except one of the marriages

that took place during the period of fielã work involved the

removal of the woman from her own residential site to that of her

"* husband. The excepticns to the norm involve marriages between

OroNao' females and non-Oroliao" rales in which the lJatter have

become separated from their own tribal groups ;? cther exceptions

to the norm have been short term arrengements.>

To the extent that these two residential norms are followed,

settlement groups may take on the appearance of patrilocal

cel. K E A
extended ferilies. Eut the appearance is illusory in this case,

for settlement groups are also ordereã by a definition oí space

which they occupy. The Orollao! term which refers to this space,

which includes both the dwellings and the central, cleared area

of the settlement, is xirim (the first person plural inclusive is.

xirixi'; the stem would be xiri-). |

There is a reserblance in sound, as well as a resemblance in

the arrangement of sounds, of xirixi! and a In the "Pacaés-

Novos Dictionary" (Brown n.d.), the term xerexi' (the stem of which

nowould be xere-) is defined as "somcone!'s broihers enã sisters",



But, according to the Orolao' the term may refer, as well, to half-

siblings end to core classificatory siblinrs -- that is, to some of

the kin types of the categories aji, we, and xa'. The term xerexi'

is not a generalizaticn uvon the genealogiral referents of these

kin terms, for the latter include kin types such as HoBr and

FaSi which are not considereã xerexi!. Thus, the term is not a

pert of the taxononic hierarchy in which the Oroilao! partition

the domain of? relatives. Furtherrore, an OroNao' usually

includes himself or herself when asked to identify xerexi'.

This suggests that xerexi' is not just a category term, but may

refer to a specific grouping oí persons as well.

Other aspects of the meaning of xerexi' and xirixi' may be

derived from the linguistic forms themselves. A feature of the

Orolao' language is the process of reduplicetion of the sounãs of

certain worês, anê associated with that reduplication, a shift in

the meaning of the worês. For example, the form of the verb kst

("to break", "to pull up") becomes karakat in its reduplicateã forn.

The latter may be useã with essentially the same meaning as kat

except that the sense of action would be intensified or woull be

performed by a plurality. Thus, karaxat may refer to an emotional

state of E for example, or it may refer to the

action of breaking or pulling up some object, as performed by

several people. Similar reduplications oceur in han to harahap,

het to herehet, etc., along with the semantic shifts appropriate

to these particular forms. The way in which e form is

reluplicated depenis on the form's constituent phonemes end their
é

arrangement. In a form without consonant ending the reduplication



is accomplished by the introduction of [7] before the reduplicated

um mo

vowel of the simple form: vi becomes viripi, . . . i becomes . ..

iri, etc. The term xcrexi', then, is a reduplicated form of xe

(it is the stem xere- that would be reduplicated).

The term xe refers to "fire" and to "firewood", but the

connection between fire and firevood end someone! s brothers and

sisters seems rerote. Fovever, a connection does exist.

Another feature of the Orollao! language is that certain sets of

words possessing a coriron sound in the same position, or corimon

sounds in the same arrangement, also possess a common semantic

element. Consider the following:

xe ("fire, firewood")

xain ("to burn, to be hot (in temperature)")

xeji ("to be hot (as in spicy)")

xina ("the sun").

“The connection which xexexi! has with these forms is not irmediately

apparent until the significance of the former are made clear in

OroNao' culture. Fire, firewood, the process of burning, the state

of being hot, and the quality of spiciness are 211 associated

with Pair aa Cooking occurs, climas without exception, in the

central cleared area of the settlement, known as the xirim.

Fires are also set directly under dwellings during a "friagen".

Furthermore, the sun's pi have the greatest intensity, from the

human point of view, in exactly that locale which is identified as

the xirim. Finally, nearly every morning the Oroliao! arise only

after the sun has risen and then sauat on their hrunches just



outside their dwellines with their becks to the sun. They usually

take their first mea) of the day in this position.

The point of all this is thst the term xerexi!, which cenotes

a sibling sect, also chares an element of neaning with the term

xirixi', es well as with xe, xain, xaiji, and xina. The common

element in «ll of these forms is a culturally defined space in

which fire anã firewocd are used, the process of burning occurs,

things are made hot or spicy, and in which the sun is most apparent --

i.e., the xirim. he corsept of xerexi! denotes the sibling set,

but by its association with the other terms, it connotes the

cultural space which the “ibling set occupies. It is a

definition, rather than a prescrivtion, of residential behavior.

This raises the question of what relationship the norms of

residential behavior have to the settlement group defined as a

sibling set occupying a xirim. Tre pre-marital residential norm

serves to maintain the cohesiveness of the sibling set by virtus

of aligning each individual member of the set with the seme

mother. The post-maritel residential norm serves to displace

female siblings from the set; it is neutral with respect to the

residence of male siblings. The crucial issue, however, centers

on the residential relationship between the set of siblings and

their parents, after the marriage of the former. There is no

norm iai citêni that the individuals of the sibling set continue

to focus their residence on their sarbnto (see note 4). But there

“is evidence that the OroNao! construe the relationship tetween

parents as dependent on the existence of their offsprinr.



In summary, the structure of the settlement group consists of

1) the notion that a set of ibiinas consitutes a grouv, 2) an

identificaticn of the sibling set with a culturally defined space,

the xirim, 3) a norm which aligns unmarried people with their mothers

ir. residence, 4) a norm which serves to displace females from their

sibling set at the time of their marriage, and 5) a principle which

holds that the relationship between parents is dependent on their

offspring. The existence of a set of siblings is necessary to

the existence of a settlement group. The association of the

sibling set with the xirim focuses residential behavior of the

sibling set, their spouses, their offspring and their parents on

a common space. The existence of any particular settlement group

is therefore limited in its duration to a period of one generation,

anã is limited in .size at both upper and lower levels to the

number of people who can focus their residence on a particular

sibling set.

Settlerent Sites

Settlement sites in the Tanajura area (see Map 5, p. 168)

may be identified readily by the physical features which they all

have in common. Internally the sites are divided into an area

under cultivation, or formerly under cultivation, which is callec

the xitot, and the smaller cleared area within which dwellings

and other buildings are clustered, called the xirim. The site as

a whole stands in sharp vegetational contrast with the primary

forest surroundincs it. The entire site is usnally given a neme

(for examples, Pitop ("porcupine"), Komikontovorso! ("tears of
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“subject to water inundation. There, holes can be dug easily to

“speaking, soils of this type are found only along one bank of a

the macaw"), Xirikon Tokwan ("Tokwan's xirim"), etc.). a

Since settlement sites serve the very basic functions of

providing a place to live and a place to cultivate crops, the

presence of a suitable water supply and of soils suitable to

the cultivation cf crops are among the basic determinants of the

location of & sitê. In addition, the Oroltao! prefer to live

away from the larger rivers, such as the Rio Pacaês-lovos..

They continue to hold a belief, although it is somewhat

attenuateã todey, that a person's dottad (jam) may be lost

permanently if it shoulê e taken downstream along one of the

larger rivers. Away from the river a spirit may become separated

from the person, but it would not te lost irretrievably in that

case. Most settlerment sites, then, are located along small streams

such as the Igarapé Dois Irmãos, Igarapé Laranjal, etc., or even

away from streams altogether at the edge of land areas which are

reach the water level even during the dry season. Of the seven

settlement sites of the Tanajura area, four ere locateá along

small streams or next to bodies of water which are not large

«

rivers, two are loceted next to vater-inundated areas where

there are no streams, and only one, Posto Tanajura itself, is

located along a large river.

The presence of dark friable soils is considered by the

OroNao! to be a requisite to the cultivation of corn. CGenerally

stream or water-inundated area. Furthermore, these soils



qeerally are not continuous along the entire extent of a stream.

Thus, the number and areal extent of land areas considered

suitable to growing corn varies from one locale to another

within the Orollao! territory, end is an important restricting

limitation on the size end distribution of settlement sites.

Settlement site locations also provide differential access

to a number of other resources in the Orolao! territory. This

is particularly irue in the case of game animals and in the case

of missionaries, government agents, and other non-Indians.

A majority of the larger, more important geme animals (peccary,

ai, tapir, etc.) were teken in the semi-circular zone

stretching from the Rio Pacaás-Novos east of Posto Tenajura,

to the east and south of the sites at Pitop and !anamova!,

to the Igarapé Leranjal (see Map 5, p. 168). Tnus, Pitop hes en

advantage over some of the other sites, such es Xirixon Tckwan

or Posto Tanajura, in this respect.

Differences in access to non-Indians'vere minimal when

Baia and Pitoo were the only two occupied settlement sites oí

the Tanajura area. Later, with the establishment of Xirikor. Tokws

as a permanent settlement site, and with the relocation of the

missionaries to Pitop, it became clear that the residents oí the

former were investing in relations with the government agent,

whereas the residents of Piton were investing in relations with

the missionaries. The government agent vs. missionaries option

played a significant role in the decision to estublish Xirikon-

Toxwan. One of the resigents of the latter site indicarcã to ne

that he and others moved there, among, other reasons, in order to



avoiê havinr to live next to the miscionaries in Pitop.

The various settlcnent sites o” the Tanajura area are linked

with each other by fcot trails so that no site is more than one

hour's walk to the next, and so that the most distant sites may

te reached within a three hour walk,

The Develonnent of Settlenent .Grouns

In the dry season of 1968 nearly 80% of the Tanajura Orolao!

population lived in the settlement site celleã Pitop. (The

remainder occupied the site know as Baia.) quis TND aggregate

living in Pitop (see Figure 9, p. 172) gave the site en

appearance which conformed with Hurdock's definition of a village --

that is, it seemed to consist of a "cluster of dwellings near the

center of the exploited territory." (1919:80). The organization

of the aggregate was unclear, for there wes nothing the aggregate

members did in common except to live in the site. Most activities

were orgenized along the lines of smaller argregetes, two of vhicn

were often involved in fractious Cisputes with ezch other.

All members of a settlemert group, and even all members who

are of the same sex, ege Group,or other common characteristics

normally do not join à cusdinio for labor or other activities.

The settlement group is seen more appropriately as a pool of

pecole from iieh some individuals may join together to perform

some activity. This is particularly true in the case of

. subsistence activities. For example, two or three adult males

of N settlement group will work together at clearing a piece of

land. Foraging and Tishing parties are similcrly organizeã,

LT



Figure 9: Pitop Aggregate, 1968
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involving a few adult males or a few adult females from the same

settlerent group. Groups on an extended hunt often involve two

or three femilies from the same settlement' group. Individuals and

families frem different settlerent groups may join together to

perform some subsistence activities, but in that case the twc

settlement groups are closely related. Despite these divisions cf

labor within a settlement group the ideal is that foods shoulête

distributed throughout the entire group, and, when exceptionally

large quantities of food are available, beyond the settlement

group.

In Pitoo, the organization of subsistence activities and the

distribution of food proveàã exacerbating to the organization of the

total aggregate. Clearing anã plantinrg of fielês were organizei

"
"settlement groups" (see Figure 9, p. 172). Even the fielás

“themselves were separated from each other such that those of two

settlerent grouvs were on one side, and those of the other two

settlement groups on the opposite side of the trail which besects

the site. Other subsistence activities were divided similarly,

so that for the most part, hunting, collecting, fishing, etc.

involved parties made up of veople from only one segment or

another of the Pitop aggregate. The separation of these people

in their work was not mollified by any dependency on each other.

For example, rather than distribute food among the members of the

“vhole aggregate, people restricted their distributions to within

their own settlenort group. Such a restriction became known to



everyone in the sit e
] « The problem vas particulerly acute vhen large

quantities of food wzra vrounchnt into the site. Although these

restrictions were revccived as violations of the norn of sharing

food, the usuel reaciión vas to similarly restrict the distribution

of one's om! focd supriies.

At times, entagorisms in Pitop became so acute that reny

people woulê not sree: to esch other for periods of severab

weeks. There were incicents of people surreptitiously teking

small articles, such as tasxets, inivess etc., frôm others.

Some people did not even pretend to hide their food suvplies from

the view of others. A hu.ting party made up Of femilies ?rom the

Tokwan group returneê to Pitop one afternoon with the meet of

several white-lippeã ceccaries. They carrieâ the meat straight

through the site to their own residence where they consiructeá

one of the batricot-tyce smoking racks for the meat. They gave

.none of the fooã to rerbers of the Xijam group. £11 that the

latter did, immediately, atout this breach of norm vas to

complain among themselves atout how the Tokwan group was tecoming

more like the wijam (wrom the C-oNao! criticize for not shering

in an appropriate way). The aggregate in Pitov wes unable to

maintain an organizetion, or to act, as if the site was occupied

by a single settlement group.

The 1968 Pitoo ecsrecete had been brought together for

reasons that even they considered to be unusual. The site vas

first occupied on a verranent basis in 1965 when the group

headcã by Xijam mrovei there frem Posto Tanajura. “wo Oroliun males



had already become attacheã to the Xijam group as husbands of

Xijen's deughters. Then, the Xijem group made an arrangement with

the Tokwan group, which at the time was living with the Orckuram

on the Rio laje, wherety one of Xijam's daughters would be given

in rarriage to Tokwan, and the Tokwan group would come to live in

Pitoo. (The marriage had been anticipated for some time, but was

delayed because cf the residence of the Tokwan group at the Rio

Laje, outside oí Oroliso' territory,) It was said that Oromen,

Tokwan's first wife, had instigated this arrangement on account of

her desire to live closer to her brother xijam.! Oromem's residence

in the same site as her brother was considered inapprorriate, but

the move from the Rio Laje to the Tanajura area could not have

teen accomplisheã by a group the size of Tokwan's without the

assistance of a settlement group the size of xijam's.8

By the end of the dry season of 1969 the aggregate in Pitop

(see Figure 10, p. 176) had changed significantly by the

outnigration of nearly one-half its former inhavbitants. The

dispersion of the former Piton population merkeG the,

re-establishment of settlement grouvs more nearly like their pre-

contact form and size. From the time the Tokwan group occupied

Pitop until they left to establish other settlement sites, the

Pitop aggregate was not a settlement group in e |

sense. But once the eins group left Pitop, Xijam, the oldest

male of Pitop, remarked, "Now this is really my settlement”.

' The nature of settlement group organization becomes clear

once the Tanajura Orokao! population is distributed more widely



Figure 10: Pitop Aggregate, 1969 bs Jimainxukta” Group



Xijem Grouo

The features which distinguish the Xijam group as an

identifiably separate settlexent group are 1) the eventual

development of separate settlerent groups comprised of

individuals who had formerly been living in Pitoo, thus leaving

the Xijem group as the principal unit occupying Pitov, anê 2)

sore of the activities of the Xijem group in exploiting vet

another settlement site during the year 1968. It is the latter

feature I will describe here.

The settlement site Manemora'! lies just over two kiloreters

south of Pitop. It is used only intermittently as a base for tre

collection of latex and for the extraction of other resources,

such as wood, and sometimes as a base for hunting. During the

1967-68 rainy seeson a small xitot was cultivateê there, but it

has teen in fallow since then. Within the xirim there ere two

hastily constructed dwellings plus a number of srsller structures

suitable as latex smoking shelters, chicken house, etc.

The most frequent occupants of this site, particularly

during the year 1968, were the members of the Xijam group

(see Figure 11, p. 178). What is interesting about this site is

that the Xijam group used it as if it were the site of their

group independent oí all the other inhabitants of Pitop. In

effect, they maintained their settlement group organization

by removing therselves from the larrer sgnreçate normrally

associated with them in Pitop.

tá



Figure 11: Xijam Group (at manamopa', 1968)



Jimainxutta! Groun

A grouv headed by Jimainxukto! continued to live in Fitop

in 1969 in much the same manner es they did in 1968. The

specific inúuividuals who focused residence on Jimainxukta!

changed during the 1969 dry season, but-the group maintained

essentinlly the same independent status throughout bcth years.

During 1968, mervers of the group cooperated on some

subsistence activities with member of the Tokwan group.

(Jimainxukta! and the sibling set of the Tokwan group are

clessificatory siblings.) However, they had not become involveã

in the disputes between the Tokwan anã Xijam groups, erd had not

developed a strained relationship with the: latter. Partherssro,

they occupied a portion of the site that was somewhat removed frem

the central, cleareã area of Piton (see Figure 12, p. 180).

Jimaixukta! also maintained a dwelling at Posto Tanajura.

Although his group infreouently used the latter site, it did

provide the group considerably greater access to the post and to

the government agent living there. ter, in 1969, Jimainxulita!

had made an arrangerent to work for the government agent.

A family headed by A'ain mvuá into Pitopat the beginning

of the 1969 dry season. A'ain built a Qelitug near that of

Jimainxukta!, and together they cleared and planted a xitot

around their two dwellings. While A'ain's residence would have

been more appropriate in Dois Irmãos where his sitédngs lived, he

clearly preferred the greater access which the Tanajura area

provides to missionsries, the rovernment acent, the river, aná
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other things non-Indian.

Ewerte!sinsin Group

This group is compriseã of three OroMun males, their

respective spouses, end their ofífspring. The Orollun males

constitute a fictive sibling set, upon which the settlement

group is bascã. Prior to 1969 each of these males hinã been

ettached to the Xijam group, but eventually established an

independent settlement calleã Komikontoworao! located about

five kilometers south of Piton. After establishing this

settlement they did return to live in Pitop on occasion, but

only on weekends.

The Evemta'winain group provides an example of a settlerent

group in the process of formation. Two of the Orolkun males had

fled from their own tribal territory to the Rio Negro (apparently

in the early 1960's) where they joined the OroAt anã OroFo'.

When the latter were pacifieã, with the assistance of the Croiico',

the men married females of the Xijam group and came to reside wit-

the latter at Posto Tanajura. They then moved to Pitop along with

the Xijam group. Hwerta'winain maintained a separate dwelling from

Xijam when his pniiy haé been established. Later, in 1963, he

built a new dwelling in Pitop. The latter became the focal point

for several domestic activities carried out jointly by

Hwemta'winain!'s femily and the other OrolMun male and his wife.

By the dry season of 1969 the latter couple had a child, and the

two femilies, now joined by another Orollun who had recently

married another female of the Xijan group, established tneir



(fictive siblings)
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Figure 13: Hwemta'winain Group



independent settlement group (see Figure 13, p. 182) at

Komitontercrao'. JI have learned, more recently, that a sizeable

complernent oí OroMun have moved into the OroNao! territory anã are

living in the vicinity of Konikontoworao! (Fern 1972). On the

surface, this would appeer to be an organization similar in form to

the Pitop acgregete as it appeared in 1968.

Orowao!xitoneji Groun

Three unmarried siblings, two males end one female, had been

attached to the Tokwan group in Pitop in 1968. Their attachment

was based on their relationship to Oromem, their classificetory

mother, by -the "rule" that unmarried people follow their mother in

residence. The oldest of the siblings 1a Vaca calleê tack Re E

E by the Tokwan group.

During the 1968-69 rainy season Orowao'xikonaji was involveê

in an adulterous relationship. The upshot of the situstion

surrounding this incident was that Orowao!xikonaji ultirately

decided to build a separate dwelling in Piton. Eis síbling group

occupied this dwelling for the renainder of the rainy season.

Later, they established a xitot end êwelling at Komikontovoreo!,

somewhat removed from that of the Hwemta'winain group. By this

time the female sibling had married and removed to the Dois Irnêcs,

and the two males haã married and brought their wives to live at

Komikontoworao'. They also returned to Pitop for the weckends.

Tokwan Group

The change of grestest visible impact in the composition of the

aggregate in Pitop between the dry season of 1968' and that of 1969



resulted from the removalof the Tokwan group. More than 20 people,

anã thus: nearly one-half' the population of the site, left to

establish, at first, three separate settlement groups, and later,

a single seitlerent group.

A small group consisting of the families of Jimainxiparesji

end Horenkatcwa jóineã torether and ocecupied the site called

"Laranjal". This was a short-lived, identifiebly separate |

settlement group; by the end of the 1969 calendar year the

group had moved to Xiriton Tekwan and were building a new

dwelling there. This action haã the effect of turning

"Larenjal" into a tempora:y settlement site, much like Manemopa',

and of joining the members of the Jimainxiparaji group to the

Tokwan group once again.

Several other former members of the Tokwan group, in this

case headed by Kotemwe!, esteblished a separate settlement group

at Posto Tanajura. Posto Tanejura had been used only as &

tenpórdiy residence site for several years prior to their move.

Although there were almost always a few OroNeo! et the site,

they stayed there for short periods and for special purposes --

primarily for trading with the missionaries and government agent,

receiving treatment for illnesses, visiting non-Inâãians, etc.

The Kotemve! group constructed a new dwelling at the post

and intended to stay there in permanent residence. Their xitot

was located some distance from the sitá, along the trail from the

“post to Pitop, on account of the land at the post being unsuitable

for cultivation. Te rroup's residence at Posto Tanajura was as



short-lived as was Jimainxiparaji!'s at Laranjal. They also moved

to Xirikon Tokyvan, leaving Posto Tonajura as a temporary

settlemert site once again.

The rerainder of the former Toxwan group, which at the

beginning of the 1969 dry season consisteã only of Tokwan's family

and To'o'em and daurhter attached to them, established Xirikon

Tokwan as a new settlerent. Shortly after this aggregate moved

from Pitop they were joined by WemkanSm and femily; then later

they were joined by the Jimeinxiparaji enê Kotemwe! groups. The

Tokwan group was thus divided and reformed (see Figure 14, p. 186)

in the short perioã.of a few months. |

About the time the Tokwan group was reorganized at Xirikon

Tokwan, and as the Crente movement was attracting large numbers

of converts, Tokwan's younger wife left the group and returneà to

live in Pitop. This action was precipitated by a dispute between

Tokwan and his wife over the issue of the latter's intention to

Join the Crente movement, and the irritation to Tokwan of her

singing hymns. When the wife returned to Piton she was employed

by the missionaries to perform household chores on a live-ir.

basis. The members of the Tokwan group appealeã to the government

agent, claiming tlet the missionaries were interferâng with the

marriage. The government egent sent a note to the missionaries

demanding the return of the women to her husband. At that point

the Xijam group, and in particular the male siblings of Xinto,

gave notice that they were taking Xinto back; that they had given

her in marrirçe in the first place and that it wrs on their

WS



Figure 14: Tokwan Group



authority thnt the marriare was now dissolved. The significance

of this action, in the present context, is that it illustrates

the importance of the siblings in the settlement group organization.

This in no way denies the influence of the missionaries in this

whole incident, particularly since a part of the dogma of the Crente

movement includedthe notion that polymymy was ineppropriate. Also

interesting in this cese is the point that on the day I was leaving

the Tanajure area in late 1969, e young OroWuram male, a suitor of

Xinto, arrived at Posto Tanajura. vo tê teen selected as an

appropriate suitor, by an arrangement between the missionaries at

Pitop and those at the Rig Laje, because he was unmarrieà, young,

and most important, e Crente. The ironic element is that upon

this man's arrival he proceeded to Xirikon Tokwan to take up

initiel residence there tecause oí the presence of OroVuram

females in that group!

Werkemi Group

Throughout the entire period of field reseerch only the

Wemkami group maintained e stable form. The group octupies the

site known as Baia, named after its location on a cul-de-sac bay

of the Rio Pacaés-Novos. ê

The group is comprised of a sibling set, their parent, and

all their spouses end urmarried children. At the present time

there are also three unmarried siblings of one of the spouses (see

“Figure 15, p. 188). Ail of the married males are OroNao' and all

of the married femsles are non-OrcNao!, Theo unmarried siblirges to

the spouses are actunlly resident in Baia on a temporary basis.



g Figure 15: Wemkami Group



Two of them are looking for wives. The third is a female who, when

4

she is marricd lives in Pitoo, but vho removes to Baia to live with

her sister whenever sne end her husdaná are having marital disputes;

in that case her residence in Baia is as an unmarricã female.

Internal Relctionshinvs

The organization of settlement groups around a set of male

siblings requires that the duration of the group must be limited

to the period of coresidential association of the sibling set.

In the transition from a settlement group organizeã around one

set of siblings to a settlement grouv organized around a

subsequent -ceneration of siblings, the individucls may make a

number of residential changes within and between settlement tita.

Tnese residential changes are a natural part of the process which

runs from settlement group formation, through a perioã of full-

establishment, to disolution (anã formation of another group).

The internal residential chenges I rentioned at the beginning of

this chepter may be eccounteã for in terms of this process.

Members of a settlement group usually build and occupy

dwellings separate from their parents! at the time of becoring

married or of COL abi isbinas a family. Initially, these dwellings

are within the same settlement site. In Pitop all the male

siblings of the Tokwan group, along with their families, at one

time or another occupied dwellings separate from their parent.

Three of the siblings of the Xijam group were similarly

distributed in dwellings separate from Xijan. The remainder of

the Xija: group siblings, who were either not uerried cr haã not

6%



establishea families, lived within the somo dwelling as Xijam.

Prior to the forrnnition of the Hyvemta!'yvinain settlerent group inE p

Kemikortovoreo!, ilwemta'vinain and his family lived in a dwelling

separate from Xijum. But Xinxoin and his wife continued to live

with Xijam until the birth of their child, and Xowe and his vife,

the other couple thet ultimately mage up the Korikontoworao'!

settlement group, lived with Xijem until they removeã to the

latter site. The Orovco'xikonaji group members built and occupied

their own dwelling in Pitop before ni ot tita had married (for

reasons associated with the incident of adultery described earlier).

“In eny event their building a dwelling in Pitop end later their

removal to Komikcntoworno' as an independent settlement group

conforms with the pattern of the sibling set reroving itself from

the dwellirg of the parents, but remaining within the same

settlement site, end then later establishing a new settlement site.

Today, with the Irdians derending heavily on relations with

the missionaries, government agents, and other nor-Indiens,

settlement sites have become more permanent residential locales

than in the past. As a settlement group develovs, based on

residential Missas ido of married rale siblings and their families,

the members may only establish rew Gwellings within the same site

without eventually removing to a new site. Thus, in Baia, Pitop,

and Xirikon Tokxwan, the male siblings around which these

settlement groups ere formed have remained within the same site

“as their parents.



The transition from settlement groups organized around siblings

of one generation to groups organized around siblinrs of the next

generation is accomvanied by a transition in the organization of

Nititinta activities. The older members of a sibling set,

those who are establishing the new settlerent group, tend to

cooperate with each other in subsistence activities, while the

younger members of the sibling set continue to work with their

parents (especially on the clearing of xitot).

The transition is also marked by the transfer of a week sense

of leadership and control over the activities of the whole group.

The transfer is evident in the example described earlier involving

the disolution of marriage between Xijto and Tokwan. Today, with

the settlement group having very little control over marriage

arrangements, control is now exercised primariiy on matters of a

group's relations with missionaries and government agent.

Consistent with this, control is exerciseã by those individuals

who have developed sore ability to count end speckX in Portuguese

or to perform the kinds of activities that are importent in the

Crente movement, such as delivering sermons, memorizing lessons,

etc.

External Relaticnshins

Each of the settlement groups which had um formed during

the dry seeson of 1969 made a distinctive adeptation to the non-

Indians within their area. The Xijam group mainteined a

particularly close reletionship with the missicnaries who now

resided in Pitop. Of the first three Tonajuru OroNao! to be

converted to the Crente movement, two were siblings of the Xijam



group. Later, the menbers of this group were solidly in support of

the Crente movement at a time when some members of other settlement

groups were still holdinrs out, anã one of the Xijam group vas

emerging es a leszder in the Crente activities for the whole

Tanajura population.

The Tokwan group was somewhat split in its relations with the

missionaries. Only one individual was clearly in support of the

Crente movement from the teginning, while the others favored

maintaining closer relations with the government agent. The

latter relations were favored by their removal from Pitop to

- Xirikon Tokwan. One of the group became a helper to the

government agent. His duties included such activities as keeping

a simple record of the number of cans of Brazil nuts deposited with

the government agents by each of the Indiens. He would mark a line

with a pencil in e notebook for each can of nuts. The record would

then be brought to the agent and the neme oí the Indian tolá to

the agent. The process was then repeated. in this way vhe

individual gained a consicerable degree of prestige among his

fellows as someone who was able to write; and the government agent

benefitted from not havirg to deal directly in the task but could

look on from his cositas Generally, there vas a close

relationship between all members of the Tokwan group and the

government diasa as the former visited the agent more frequently

than other Indians and could act ce -tntapundiarios for other

OroNao! with the agent.

The Wemkomi group naintained close relations vith a few
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Brazilian femilies living on the opposite side of the bay from them.

They tradcê goods with each other, mainly small quentities of meat,

latex and other products in exchange for the kinds of supplies

which the Braziliars are able to bring from town.

The other settlement groups maintained a less intense

relationship with either missionearies, government agent, or other

non-Indians. The Orowao'xikonaji group was intent on producing cash

crops and other supplies which they hoped to trade directlyin town,

by-passing the missionaries cit government agent.: There was always

a great deal more talk than action in this respect. Nevertheless,

they did maintain a greater degree of independence thai. the other

settlement groups. |

The Hwemta'winain group continued to rely on the missionaries

more so than on the government agent, a relationship which was

consistent with their closer ties to the Xijam group and their

longer association with the missionaries.

The Jimainxukta' group favored reletions with the government

agent only slightly. Both of the Euaito evo groups were less

closely tied to the non-Indians than the Xijem or Tokwan groups.

Once the mtoo ciuvialnnio groups had become established

in their own settlerent sites the kinês of disputes that had

characterized the relationship between the Xijam and Tokwan

groups disappeered, and all of the settlement groups became more

independent of each other. The day-to-day activities of each

group were now known only to the members of the grouo so that the

Gistribution of food supplies was not longer a contentious iscue.



When the food suprlies procured by one group were particularly large

the distribution was videned to include even the Xijam group or the

Tokwan grouv. The relations between the settlement groups were

much more amicable after the ãispersion of settlement groups out

of Fitop.

PART II: THE TANAJURA AWD DOIS IRMÃOS DOMESTIC GROUPS

The Tanajura end Dois Irmãos groups are ecuivalent forms of

organization. 1 will describe only the former since it is the

population with which I am most familiar. First, however, it will

be niiiiho de Edo the principles of organization of the

Orolao!.

In the years prior to permanent veaceful contact the OrolNao!

had established themselves as a physically separete, independent

tribal group. They vere, at the time, unaware of the existence oí

the Oro!un and OroWuram and their contacts with the OroAt and OrcTo',

with whom they formerly held ceremonies, were terminated when the

OroNao! relocated in the area -outh of the Rio Paceés-Novos. One

of the conditions of this isolation from other groups was that the

OroNao! tecame a tribaliy endogamous group.” But their endogamy was

one of circumstance rather than design. Spouses were necessarily

of the same tribal group, and thus, the determinative factor of

one OroNao!' marrying another was simply that no other alternatives

- were available. This situation is reflected even today in the fact

1Ó4]
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thet OroNao! marrirros contracted before contact are marriages

between Oroliao' only. It is alsc reflected in the fact that the

Orollao! do not express eny preference or regulation for

endogamous unions, nor do they recall there ever having been

such a regulation. In more recent years, following contact with

the other Paceás-Novos groups, the Orolao' have taken their

spouses with increasing frequency from these non-Orollao! groups.

The once endogamous character of the Orolliao' has given way,

gradually, until by the year 1969 only 36% of the-extant marital

unions in effect in the Tanajura population were Orollao"

endogemous.

Closely following this shi?t from tribal encogamy pi

exogamy, end pertly as a consequence of it, a similar change has

occured in the matter of individuals! tribal affiliatien.

Formerly, everyone wes Orolao! because there was no other

alternative. Todey the matter is not so simple. While adults

mey be identified according to their tribal affiliation, the

offspring of exogarous unicns exist in a state of tritel-

rffiliative limbo. They are certainly of the seme group es one

or the other of saiiutidias tá teyondã that there is widespread

disagreement and confusion, partly on the manner in which tribal

affiliation is to be determined, and particularly on the actual

affilietion of each individual.

The OroNao! proffer two methods of mtcemantas tribal

affiliation: one is that the chilã's affiliation follows the

mother, end the other is that tre cnileé's uTriliation follows the



tribe associated with the area in which the child is born. It is

clear that these two methoãs would be mutunlly consistent within

the context of the former tribal enccramy, and in that case amount

to differert ways of seying the sare thing.

In the actual determination of tribal affiliation of chilêren,

the two methods frecuently are ignored. I made an effort to

determine the affiliation of each child in the Tanajura area with

the following, overwhelringly unsuccessful results. In sore cases

a person would claim that a child belonged to the same tribe as the

mother, while another person woulã claim it belongeãd to the group

of the father. In some cases the same person would make these

contradictory claims, but at different times, of course.' In

some cases individusis would claim not to know (trate) the child!s

affiliation. And finally, in scre cases a person would indicate

that an older person might. know of the chiid's affiliation.

Since the responses varied widely I checxXed them in relation

to several contextual features such as sex, the tribal affiliaticn

of the informent, the situationsl context in whicn the cleim was

rade (cn the thesis that one sort of response might be appropriate

in the company of certain people, wiereas another response might

te appropriate in iii nara etc. The inconsistencies

remained.

RR tribal exogamy, arising in the absence of any

positive mechanism for determining tribal affiliation, has left

the issue of tribal affiliation of offspring unresolved, end has

left a number of children whose strtus es Crorao! (or eny other



tribal group) is in question.

In addition, there are a number of non-Oroliao" adults who

have established their residence in what i5 considered to be

Orolao' territory. The nurber of definitively Orollso"

“indivituals living in the Tanajura area in 1969 amounted to

only 50% of the Tanajura population.

Tne principles which underlie the organization of Orolico"

society itself must, therefore, be based on something other

than succession.

Even though non-OrcNao' adults in the Orollao! territory may

"* be identified readily by their tribal affiliation, they act for

the most part as if they were Orollao!'. They do this by masking

their identity with the kinds of behaviors which the Orollao!

point to in distinguishing themselves from the other Pacaás-llovos

groups: speech, observeance of specific food tatoos, a dependency

'on certain material gcods more heavily than others, and an

identification with a territory. These are all tehaviors which

may be easily altered.

The Orolao! consider their language to be different from thet

of every E tribal grouping of the Pacaés-liovos cateporization.

Furthermore, when they speak of differences in language tney refer

to other languages es xijexi! ("other different from"), conveying,

thereby, a sense of à MMPrdiê in kind, rather than difference

in degree. The exerplary evidence they use to make the differences

“clear consists of comparisons of the sort te vs. ate ("father"),

but also a number of rore elusive quulitiec cuch as differences in



sibilance. All of these aifferences. are of equivalent value in

the OroNao'! analysis.

The mos: notuble difference in cultural practice may be

found in the production of materiel. ndo . Baskets, cley pots,

bows and earrows, etc. are some of the examples the Orolao! point

to in this respect. The OroWuram are seen to, and do in fact,

depend more heavily ucon the use of clay pots then do the Orolao!,

even though both groups have relatively equal access to the metal

containers which the Orolao" have adopted. On the other hand,

OroNao! basketry is more retined and aesthetically pleasirg, as

well as more extensively used, than that of the OroWuram. Bows

and til although they are produced in small numbers and almost

entirely as trade items, are distinguishable by individual

manufacturer and by tribe.

Differences between tribes may also be seen in the kinds of

food taboos respected by each. For example, the OroMun and OroWuram

eat sloth, anã the OroFo' eat a red-haired spider monkey, both of

which ere avoided by the Orolao!. AI of these differences, which

I have treated only by way of example, serve the Orollao' in

distinguishing themselves from the other Pacaés-lNovos groups.

Finelly, the OrolNao' consider themselves to be identified

with an ill-defined territory. The identification is made in terms

of an miga Soo between clusters of settlements and the area which

surrounds them, and not in terms of specific toundaries. Thus,

while there is no limit to OroNao' territory in the strict

definitional sense, there is in the sense oí their utilization of



en area surrounding the settlement clusters. Todey, these 499

surrounding creas do not overlap those of the other Pacaás-Novos

groups. One of the consequences of this definition of territory

is that, from the Orolao! voint of view, their territory changes

as a function of their settlement locales end how far they extenãd

their utilizetion of the environment out from their settlerents.

The OroNao! migration from the Rio Negro to their present locale,

along with their presently more restricted use of the surrounding

environment, has had the effect of simply deleting the area north

of the Rio Pacaás-liovos as a part. of the territory with which they

identify themselves.

Under these conditions, what remains qf an Orolao" identity

is one based primarily on speech, a style of material asa

production and use, food taboos, and an identification with a

territory. These conditions mey be attained by any Paceás-liovos

who is willing to residein the Orollao' area and behave like the

OrolNao'. This is exactly what non-Oroliao ! who have taken up

residence in Orollao' settlements do -- their behavior is well

within the range of behaviors of those identified as Oroliao' by

virtue of the unintended endogamy. Thus, the formerly definitive

element of being Oroxao! has been elimineted for all practical

purposes by the tribally exogamous marriages and has been

repiaced by a few behavior conditons.10

The Tanajura Group

“Association with a territory is a central factor in the

Orollao! identity. Jiiowever, the nenner in vhich territory is



construed allows for a number of alternatives. While there is 200

certzinly a sense in which the Tanajura group associated itself

with the whole area south of the Rio Pacaãs-Novos, they have also

developed an association with the more rectricted area immediately

surrounding the settlements of the Tanajura area. This is a

territory which does not overlap the territory of the Dois Irmãos

Orolao'. Thus, the Oroilso! population of approximately 1h0

indiviêuals is divided into nearly equal sized units. This

division, which was only Irmonantt a few years ago, has developed

to the point where the Tanajura end Dois Irxãos are now nearly

separate tribal groups.

After permanent peaceful contact, the Oroilao! settled in

large numbers at Posto Tanajura. A few years later, however, they

began to relocate along the Igerapé Dois Irrãos and in sites near

Posto Tanajura at places like Piton and Baia. Subsequentiy, the

missionaries established a station in the Dois Irmãos while at

the same time they maintained their original station, along with

the government agent, at Posto Tenadei. Tne entire Oroiiao!

population was distributed either in the Dois Irmãos or in the

Tanajura area, each area having its resident missionary, and the

latter area having its gevernment agent as well.

The distance between the residential centers of Dois Irmãos

and Tanajura is only about 15 kilometers, but today the sole

means oí cormunication between wii di by canoe from Posto

Tanajura up the Rio Pacaás-Novos and then elong the Igarapé Dois

Imãos. It is a difficult trip durinç the rainy, veter-inundatea
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period, and nearly irpossible during the dry season. Consequently,

communicriion between the vovpulations is severly restricteê, and

occurs mainly during the Brazil nut gathering expatitions when

people from the Tanajura foraçe for nuts in the Dois Irrãos area,

but also occurs when the Dois Irnãos bring Brazil nuts to Posto

Tanajura for exchenge with the government agent. Until 1968 the

two populetions also gsthered-together for ceremonies held-

alternately in the Dois Irrãos and Tanajura areas. Othervise,

interaction between the two populations was limited to contacts

between individuals.

The combination cf these two factors -- the presence of

missionaries in each erea and the difficulty of communication

between the areas -- has led to a differentiation of the

OroNao! into two groups closely approximating the differences

which distinguish the various Pacaés-llovos trites. Missionery

. presence in the two areas has been essential to this differentiatior,

Just as missionary, government agent, or other non-Indian presence

has been essential to raintaining tribal differentiaticn between

the larger ndo: groups. Since contact, all of the Pacaás-

Novos tribes have focused their residence on missionaries,

government agents, Sã Slnlê similar oitndtano. The only

Pacaás-lovos group which does not have its resident non-Indians

is the Orolun á the Rio Ribeirao. In early 1968 Pontkes reported

that 94 individuals were living on the Rio iss as but by the

- middle of 1969 the group had been reduced by more than one-half

its former size by the outmigration of Lrolun to either the Rio
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Laje or to the Colônia Arrícola Saparana (both of which are

dominnted ty missicnories, government agents, anã other similar

personnel).

As the Crente movement rot under way with the Orolao!, the

differentiation between the Dois Irmãos and Tenajura populations

developed even further into an ideological schism. During a

Brazil nut gathering expedition people from the Tanajura area

were criticized by the Dois Irmãos for lack of faith. The latter

had teken the lead over the Tanajura with the conversion of em

members to the Crente movement and with many others ready for

conversion. The issue of which population was the "first", the

"real", and the "better" Crentes was enjoined. At the seme time

the ideology associated with the Crentes moverent denied the

possibility of holcing native cereronies involving the two

populations, thereby further reâucing the communication between

them.

-
1)Settlement Grouos in Pelation to the Larcer Domestic Grouns

The native ideology which relates individuals to some

territory or space in the context oí the larger domestic groups is

one of desiring material goods, medical treatment, and other, less

tangible rewards which come from maintaining relations with non-

Indians. Its effect is to require the Orollao', in so far as they

continue to deal with the mn-Indians. to live dio them. Since

the non-Indians are normally immobile in their residential behavior,

the spatial principle of the larger domestic proup organization

inplies that Oroiizo! residential teluvior will be centripetal witr.



respect to the non-Indians.

Tne structure of settlerent proups, on the other hanã, in

particular the resicential association tetveen the sibling set

and the xirim, implies that Oroiao! residential vehavior will

be centrifuçal with respect to the verious settlement groups.

The existence of longo pothanenotthament-group aceregates,

first at Posto Tanajura and later at Pitop, anã also the

dispersion of settlemert groups into separate settlement sites

in 1969, a move which was made possible by the residential

separation of the missionaries from the government agent, points

up the impact of this new, larger domestic group organization on

the traditional settlement group organization. The changing

conditions of Orollao' residential behavior are dus, in lerge

measure, to the antegonism between the two forrs of domestic

group.



CHAPTER 6

SULMARY AND CONCLUSICN



The concepts in terms of which order in society 206
traditionally has bean perceived are inappropriate. The

concepts ignore, by their et odiaaãa with consisteney,

the range of ectual conditions, including inconsistencies

and contradictions, which they nevertheless pretend to

treat. This ignorance toth vermits and supports the

assumptions that the relationshiov between ideational and

phenomenal orders necessarily either constitutes a unity

or at least tends toward a unity, and, when variation has been

recognized in the phenomenal order, that the terms of the

sena tensi order nevertheless constitute or tend toward a

unity. The conditions of social organization in Orolao"

society not only call into question the traditionally

assured relationship between idea and action, they also

negate the very terms in which the equation between idea

and ection has been set out. A consideration of the full

range of conditions, including negative conditions, is

essential to the perception of order in Oroiiao! society

and forces a reconsideration of the nature of the relationshío

between ideational end phenomenal orders.

The point may be made by summarizing some of the

conditions in OroNao! society and by exemining more specifically

the modes of relationship between these conditions.

The dependency relationship established between the

OroNao' anã non-Indians required that the OroNao' adjust their

domestic and subsistence orgunication in ways vrat would allow
“



them access to the materials and services dispensed by the

non-Indians. The adjustment had to be made to the residence

of non-Indians. Initially, the non-Indians occupied a single

site; later they were dispersed more widely in the OroNso'!

area. “The residence of non-Indians end the changes in that

resicence tecame conditions in terms of which OroNao'!

domestic rroups were organized. And since Orolao! subsistence

organization is derendent in part on the composition and

distribution of domestic groups, the condition of non-Indians'

residence was extended to the organization of Orolao!

subsistence.

The traditional form of Orolizo' domestic group organization

consisted of a set of male siblinegs, along with their vives,

their offpsring, and their parents. This particular form of

organization -- what I have called the settlement group -- is

defined now by the logics of Orollao! genealosgy and the

establishrent of the marriage relationship, by the norms of

pre- and post-marital residence, aná also ty an association

rade between the concept for the sibling set and the culturally

defined space which it ideally occupies.

The day-to-day conindáica of Oroliao! residence and

subsistence organization constitute an accomodat ion to thé

cqetradic: over principles of maintaining access to non-Indians,

with its residentially centripetal tendencies, and of

maintaining the traditional spatial separation of settlement

groups, with its residentially centrifucal tenãencies. Tne



accomodation has been ccmplicated by the changes in residence

of non-Indians. As a result, the actuel form of organization

in residence and subsisisence appears chaotic because in fact

practice lecks consistency toth over time and at any

particular time.

In this instance the ideationel order consists of two

contradictory elements. A traditional organization is

expressed in the formally abstract terms of linguistic

associations, residential norms, enã the logics of the

relationship between siblinrgs and between parents and offspring.

A new mode of organization is expressed, less formally. in

terms of the values of obtaining material goods, medical.

attention, becoming a Crente, etc. The ideational and

phenomenal orders are consistent in e certain sense, but

tecause of the contradiction in the ideational order, inconsistencíies

“appear in the phenorenal order.

One of the consequences of the dependency reletionshin

established between the OroNao! and non-Indians wzs that,

through the latters! practice of promoting permanent peaceful

contact, edita between the various Pacaás-lovos groups

were opened. Prior to contact the Orolao' had been isolated to

the extent that marriage arrangements had been unintentionally

but necessarily endogamous. After contact the opening of

relations between the Pacaás-Novos groups made possible, and

the definition of marriageable and non-marriageable persons

prormoted, en arrençcerent of excramous marricges. The congiticns



of tribal isolation and of everyone vediê OroNao! because there

was no other possibility were eliminated. Exogamous marriages,

combined with the norms of residence, incorporated non-Orollao'

adults and orfspring of exogamous marriages into settlement

groups, now comprised partly of Orolao', partly of non-Orolao!,

and pertly of individuals whose tribal affiliation remained

unresolved, all occupying a territory construed as Orolao!.

Under the conditions of tribal isolation and endogamy

the marriage category distinctions had been important precisely

because everyone was Orolao'. The category distinctions ensured

that a part of the population, which was otherwise singularly

OroNao', could be treated, at aa ty definition if not ho

practice, as potential spouses. Under the new conditions of

intertrital relations the marriege category distinctions were

equally important, but in a different sense. The categories

defined the stock of crotential spouses as numerous, which it

now was in fact, and the non-merriageable persons in the same,

manner as they had teen defined prior to contact. Actual

marriage arrangements reflect the expanded definition of

potential spouses. Marriages hivi teen arranged increasingly

in an exogamous mode. However, the marriage categories also

have had the seemingly paradoxical effect of making the

category distinctions themselves and the reckoning of tribal

affiliation largely irrelevant as conditions in the normative

system. The category of marriageable persons now is so

numercus that the distiretion between it and tic non-marriarcable



category is made only unnecessarily. Indeed, the Orolao"

treat the whole system of marriage categories as irrelevant.

The system oí marriage categories was relevant to the OroNao!

as a norm respecting marricge arrangerents only when the

population was defined ctherwise as being of one kind -- i.e.,

only Oroliao'. The premot ion of massa meriaças by the

definition oí an expandeã stock of merriageable persons has

created a porulation which is no longer of one kind. As a

result, the system of iai categories as norm.controlling

marriage behavior has pia irrelevant.

Tribal affiliation and the means of reckoning tribal

affiliation of ofífspring of exogamous unions are confused

issues at best, anã unresolved in any event. The absence of

norms respecting tribal affiliation is consistent both with

the former conditions of tribal endogemy and the necessity

“that everyone be Crolao!, and also with the present practice

of exogamous marriages -- that is, marriage practices which

created a population not of one kinã.

The relationship between ideational and vhenomenal orders

is complex eita above exemple because of the number of

conditions which impinge upon each other. A distinction must

be made between the system of marriage categories purely as

definition ai marriage categories as definition combined with

rules, values, sanctions, etc. respecting the definition.

| Presumably, the latter conditions obtained when the OroNao!

vere isolated end there were cnly other Ovolso' as srouses.
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But under the conditions of? opened relations among Pacaás-

Novos grouvs end exogamy the nors associated with the

marriage categories becrme irrelevent. All that remained

a the system of abstract definiítions. In that case,

the norms required the existence of specific conditions for

their perpetuation. And once marriage arrangerents were ectuelly

prectised ir an exogamous mede the practice meãe even the

definitions largely irrelevant. Similerly, an ideclogy

respectinrng tribal affiliation required the existence of

conditions for their ousadia. The definition of an

expanded marriageable class eliminated those conditions.

I hasten to adá that the above examples do not constitute

a case in support of the unity between norm and ection. Norms

have not been adjusted to fit the new reality; it is much more

a case for the contention that the rhenormenal orãeris not

irrelevant to the ideational order.

The traditional form of organization of the Orolao' as a

tribe was anna vrimarily on the isoletion of the population

from other peovles. In that resvect the tribe consisted of

an aggregate without any formally expressed ideology of

spatial contiguity. The isolation of the trite ended when

non-Oroilao' were incorporated into the population through

exogamous marriages. The qualities of being Orollao' were then

reduced to the few features which the OroNao! used to distinguish

themselves from the other Pacaás-Novos groups.' More recently,

settlement éÉroups have arrançed themselves in vroximity to the
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non-Indians of their varticular o. The population has become

divided into two units. (The non-Indians of the Dois Irmãos

area are resident in one locale; the three kinds of non-Indians

of the Posto Tanajura erea are somewnat reinoved from each other

in residence, but not enough to inhibit communication between

the settlement groups which focus on sd of them.) Communication

between the populations of the Dois Irmãos and Tanajura aereas

has diminished increasingly as the Orolao! gave up their

traditional ceremonies in the face of ortebitas. “Most recently,

an ideological division has been suggested by the two populations

'* based on the differences in their accomodetion to. the Crente

movement. JI have suggested that the two populations now

constitute incipient domestic groups, each being roughly

equivalent to the organization of a tribe as a population

focused spatially on a resident non-Ináian population.

In this example the trite formerly existed as an argregate

with spatial contiguity, that is, isolation from others. It

existed in a practical sense and certainly in the conceptualizstion

of the OroRkao!, but without any ideological basis to maintain

it. Thus, the separation of Ros population, merely as a

consequence of individual settlement groups arranging their

residence in relation to non-Indians in their area, could

have remained as nothing more than that. Nowdvor, the development

of an ideological basis for the division suggests the possibility

of a new form of organization, complete with a focus on

spntial separation. But the ideolcrical sehicm has Cevelcneã



too recently to take the argument any further than to point

out that the ideological basis of the potential domestic

group tears little relationship to the conditions which

gave rise to it.

The Orolao! always had criticizeã each other for

transpressions of norms or for uncommon practices. The

critical attitude oí the non-Indians confounded this

situation by expanding the objects of critcism to include

OroNao' norms and ccron practices.

A quality of det dai not restricted to Orollao"

society, is that its effects are mainly negative. Criticism

tends to control by means of reducing the conditions subjected

to effective criticism. However, there are limits to effective

criticism. Specifically, in OroNao' society criticism tenãs

to be effective to the extent that it appeals to "knoving".

More generelly, criticism tenâs to be effective to the extent

that the conditions criticized are specific in content. The

ideational order may be distinguished in much the same way as

Murphy distinguished norm and action: he says that norms ere

formally specific and diffuse in content while actions are

formally diffuse anã specific in content (1971:241-242). The

ideational order consists not only of rules and norms, but also

of the categories which partition and define that to which the

rules and norms. pertain. The âistinction is important to

understanding the persistence of an OroNao! system of kin terms.

Kin terms statuses lack specific content and thercfore, to the

99)
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casual observer, are innocuous and without apparent import

other than as customery, but empty, usages. Roies associated

with kin term statuses are specific in content. They go

beyond mere Cefinitions of persons to state how persons do,

or even shoulê, behave.

Much of traditional Orollao! culture um been reduced

while the category êistinctions in kin term systems, marriage

systems, etc. persist. Traditional norms and practices

have been criticizea effectively, but only to the -.extent that

they are aspects of the normative system which are specific

- in content by stating or implying what behavior is or shoulã

de.

The reduction of a traditional OroNao! culture and

forms of organization is not due solely to criticism.

Particular elements at the ideational level have been

“reduced by the impact of their internal relations with

other conditions of existence in Orolao! society.

The question of orger in Orollao! society may be treated

only in terms of the conditions peculiar to the society.

The question of the general nature of the relationship

within and between the terms of the distínction between

ideational and phenomenal orders may be treated only as a

conceptual problem; any particular exemple, including the

OroNao' example, pertains to the condi question only

“asa critical interruption.

Tdeational and vhenomenel orders distinruish aspects of



tehavior rather than kinds of behavior. The distinction is draw

more accurately, for example, by Leach (1965:12-11) then by

Murphy (1971:241-242). In any event, the point of making the

distinction is the same. The quealities of behavior in their

iceational aspects differ from the qualities of behavior in

their phenomenal aspects according to the extent to which the

former are abstract and thus removed from being sequential,

continuous, and hence non-repetitive (Cf. Kurphy 1971:242).

These differences in quelities limit the kinds né súlsiimnchipo

which obtain within and tetveen the terms of the two orêers.

The same point is made, although less explicitly, by Leach and

dy Rai I have attempted to develop this thesis in the

exposition of order in Orollao! society. In other respects,

the OroNao! example constitutes a negation of the conditiors

of a universal mode of relationchip presumed by other solutions

to the question of the entniiicicnido tetwsen ideational and

phenomenal orders.

More specifically, order in Orokao' society has been

treated in terms of the particular conditions in the society,

including variationsin practices, the absence of norms, rules,

and other aspects of the ideational order, and the relationships-

of consistency, inconsistency, congruity, incongruity,

contradiction and fit among them. These conditions, explicated

in the preceeding pages, especially in Chapters 2 through 5,

constitute, as the title of the whole work suggests, Oroliao!

social structurê.



NOTES

Preface.

1. In writing. native terms I have adopted, with one exception,

the orthography Gevelcved by the New Tribes Mission of Brazil,

as exerplifleã in tha "Facaís-lovos Dictionary" (Browm n.d.).

The exception is that I have used the symbol "x" in place of

the two symbols "ec" anã "qu" used in the Dictionary.

2. The name Pacrás-ilovos, or one of its svelling variants
(Pacaas-liovas, Pecahês-lNovas,' Pace-lova, Feca-losa, etc.),

refers to eny cne or all of the tribes who distinguish

themselves as Oroiao!, OroAt, OroFo', OroMun, OroWurem, and

OroWuranXijein. The origin ana meaning of the term are
unknown to me.

3. I use the concept "forms of organization" to refer to those

readily observable, persistent social groups in society. The

concept approximates the use of the concept "social structure"

as it refers only tothe mervhology of a cormunity or snssantar

(Cf. Redcliffe-Browm 1952:191).

4. The agency of the Brazilian government chargeê with

responsibility for the protection of Indians. Henceforth

the name is abbreviated as "SPT".

S. An administrative subdivision of the SPi responsible for

the region of the Federal Territory of RonGônia.

6. I learned later that the Chief's position vas week. Fe

recently had been reprimandeã for authorizira a missionery

group to conduct aerial reconnaissance flights over an area

east of the Rio Machado. These flights were seen as a

provocetion oí Cinta Larga hostilities. Thus, the Chief haã

taken a most cautious stance o. granting authorizations --

granting none,

7. A "seringal" is a rubber plantation, or, more accurately,

an area in which latex bearing trees are being tepped by

resident laborers, called "seringueiros", under the control

of an owner or manager, called a "seringalista". The

"seringelista”" advances credit in the form of food supplies,

equipment, etc. to "seringueiros" in exchange for exclusive

rights to the laborers' product -- balls of coagulated letex.

Norma11y, the debt of the "seringueiro" is not equalled in any

given period of time by the value of his products. As a result

“he may remain indefinitely in debt to the "scringalista”.
Frequently, the debt of the "seringueiro" and the rights to

the products oí his labor are inherited by the offspring of

the "seringueiro" cri the offapring of tha "seringalista ,

respectively (Cf. Lévi-Strauss 1901:363-367; Murphy 1960).



During our visit at Serincal Apena, one "seringueiro" was

allowcã to leuve the “ccringal",. “re "serinmueiro", his vife,

child, dog, aná one srcx of belonginys joineã us on the trip

up the Iraravé Lourdes end then on the return dack toward

Villa Rondônia. (Cn the return trip we had to put up at a

"seringeal" about half-w>y between the mouth of the Lourdes and

Villa Roncônia. “nen ve were ready to leave the next morning,
this being the last doy of the trip before we vould errive in

Villa Fongônia, the "seringueiro" announced that he would stay

“at the new "seringal” rather then go on. He preferreã the

security oí the relationship as "seringueiro" to "seringalista"

over the ingeounity he ould have haã to face in Villa Foncônia.

Thus, the "seringueiro" is not simply a forced laborer, but one

who perceives advantages to his positien.

8. A gnat (Simulium pertirax) which is common in this area.

9. Literally, civilizeê people. The term is most frequently

used in the context of cCiscussing Indians, in which case it

serves irplicitly to contrast "civilized”" non-Indians and

"wile" Indians.

10. Whenever 1 quote from a Portuguese source 1 use an English

translation in the text while retaining the Portuguese original
in the end notes. Thus,

“Entretanto, foram conduziãos novemenie à eção

pacífica pelo novo proprietírio daquêle teringal,
senhor José Fezarra de Zerros, que cs convenceu

da vantagem que para êles significa e paz cor! cs

civilizados mais numerosos e melhor arreãos."

(Schultz 1955:82).

ll. By this tire the SPI officisl who had earlier pressureá for

our authorization had left Pôrto Velho, leeving the Chief of

the Inspectoria much greater latitude of action. In fact, the

Chief later admitted, elthough not to us, that, he had received

positive replies fcr our Urukú study Zrom Brasil (the
replies apperently beinz responses to our several telegrars
requesting authorization).

12. Posto Tanajura was not a permanent residence for the Oroilao!

at the time. The 18 people recorded at Posto Tanajura were

staying there temporarily.

13. Pitop is an OroNao!' term referring to the settlement which

1ies 1.5 kilometers south of Posto Tenajura.

1h. Colônia Agrícola Sagarana is a reserve-like area rather than
en eboriginal residence of the Pareaás-ilovos. It is located on &

lagcon nery the con“lvorae of tha Rio Vemoné and Pio Quarorá,

The figure of (O indiuns tor tnis jocurion includes a Tew wio are

not Pacaás-Novos -- for example, Jabuti, Macuráp, etc.

2No



15. Iniiçenous posts zre simple affairs, consisting of a

house 29" 2 governyart uren; located 2t the most convenient

point of entry to the territory occupieá by an Indian group.

Chapter 1

1. Cervalho!'s descrivtion, in Portuçuese, is es follows:

"No mesmo dia da chegada de Jósias,

uma criança índia, entêrma de Gisenteria,

morio e w! groupo de Índios fazia cêro de

lementos. Josias entendeu tudo. Eabia que

os Pekaanovas eram antrorófegos e que, se a

menina moresse, êles iriem conê-la. Ao meio-

dia ura voz cavs destacou-se no côro:

-- Pipini! Pipini! Pié utá!

A criança acabava de morrer. (o) velho

pai MOvancóura erqueu os braços aos céus e

falou: 'Tehutá ueri! Mona kankão neriná pié
pipâni!'

Josias espantou-se:

-- Fernando! les vão comer a crianças

E Comeren." (19620:58a).

“This eccoumt of Pacaás-ilovos cannibaliem fails to mension that the
body was roasted tafore being esten. T heve not translated the

Pacaés-liovos exvressions in the atove passege because they amount

to gitterish.

2. However, Murphy has also distinguisheá cultural ecolcgy from

the "new ecology" (1970:163ff.) and in the process attributed

the premnises af syctemic complementarity only to the latter, anã

hence, implicitly, not to the former. As he puts it:

". . . there gre more ways of relating than

through symbiosis anã complementerity, for

durable ties may also be maintaineã by

opposition and separation.”" (1970:168).

3. "Permanent peaceful contact" is a commonly used euphemism for
describing the condition of a native society having been brought

“under the control of non-Indians.

4. Actually, a "geneslogic" (Cf. Buchler and Selby 1968:43).



Chapter 2

1. “he anslory with the shape ofa fan is used by Sauer (1950:323)

to descrive imcuonia, dut seems aninddis avpropriate in describing
the Hojos drainage system.

2. Tre pre-contact lccation of the OroluremXijein and their

linguistic enli cultural relstionships to the other Pacaâs-ilovos

groups is unknown to re.

3. Mason (1950:278) coys it is clai

Madeira division moveã into their pr

Colembian times, but does not indica

med thet the groups Of the

esent locations in rost-

te the source of his information.

4. Mission locations are unrelieble indicators of areal distribution

since they usually represent drastic relocations from pre-contact

positions.

5. ". . . sempre foce de ter comércio com os Negotiantes do Para."

(Macerta, cited in Eugo 1959:34!).

6. "ferozes ainda hoje, ao ponto de agredirem nas proximidades de

Guarjara-Mirim. Fm 1913 eles erem muitos." (Hugo 1959:203).

7. "Realmente, Índios Pacafs-llovos Ge vez em quando aparecem bem
nas proximicades de Guajará-iirim. A três quilômetres da cidace

já flecherem moradores." (Ferreira n.ã.:197).

48. One afternoon the residents.of 2

when they noticeã the vepor trail cf

at a high altitude directly over tr

to each other end ran for cover, sore à

some into the forest.

e exceedirzly verturved

et eireraít, forming

a People enouteáA

y 4 Re 4 pa
eir âãweliinas and

An age profile for the Tenajura area populetion (in Ney 1969)

shows disparities in the age structure, suprortirg the Oroiao!

contention that rany young anã aged versons were killed cff shortly

before permanent reaceful contact. (Each gesh (-) represents

one individual.)

0- 1 me Ar
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" A Ê9. gia Indios constituem um problema serio ao desbravemento da
região. à animoziáuia entre êies e os civilizados e permsnente."
(Ferrcira n.d.:197).

10. Ribeiro remarks on the rapid extinctipn of tribes in the Guaporé
region (1967:97), ard considers among the factors responsible
e» « the Cocility with which sore tríbes srontaneously apprcached

civilizeã men who care to them with the all-powerful attractions of
metal instrurxents, rorcelain beads, guns, and other marvels."
(1967:97-95).

11. “São poucas Íngics, menos de uma centura. Kas, encontraram-se
em Jastinavel estedo, pois eram vítimas de uma epidemia de gripe.
Os dois funcionários do S.P.I. que ali residem (um com a sua esposa),
nada podem fazer, pois o S.P.I. não lhes da nem remédio, nem ]
alimentacão. E ali estavam todos os indios em estado de causar

pena: extremamente ragros, vendo-se-lhes os ossos sob & pele, fracos,

tossindo, sem remécio, sem alimentação alguma. Não tinhem

alimentação alguma, tento que imediatamente passaram a comer os

pães (dois sacos) que o prefeito levara." (Ferreira n.d.:198).

12. These examples include many iters that have come to be important

over a period of years. All of them were not a part of the trade

relationship in the early days of contact. É

13. Not all goverrment agents have exacteê this kind of trage

relationship with tre Oroilao', but over the long run and in rost

cases, the situation is as describzd. Some government agents

appear to have handscrely supplemented their incomes from this trace.

lh. In the literal sense, a "Crente" is a "believer". In common

usage the term adistirguishes fundementalist Prctestants fron
Roman Cetholics and a host of others of less definite religious

persuasion.

15. My careful observations of the preparations of game animals for

roasting and oí the activities .f others during these prercrations

showeã no evidence that the Oroliao! have continued their weiling

practice. In tone instance some fruit was placed in the mouths of

peccaries, just before their slaughter. |.

Chapter 3

1. In order for a Crow-type terminology to promote dispersed

alliance all persons of a particular kin term status would have

to be redefined upon one of those persons having married a close

relative of ego. For exemple, the kin term status of HMoBrwi and

all females of her "matriline" would have to be redefined upon

her marriage to MoBr.

e. “ne data ?ron wiich the genealogical grid is construeted

requires comment. The Orollao! continue to respect a taboo on

210



talking ebout the dead, a taboo which includes mentioning their

nemes. Whenever 1 attemnted to estrblish the identity of a

person's Jeceased relative I was Zacaã with either no resronse

or, nore cormoniy, tie Crustretina recponse trata (literally,
"my douvr"; tnis is a way of indicating lack of knowledge

without imnlving that one actually Goes not know, or, es in

the present cose, a way of evoidinr an answer). Since the

identity of deceased relatives was impossible to establish

through áirect questioning I had to rely in many respects on

circumstanrtial evidence. (I was able to find only one individual

willing to speaX, in private, about the deceaseã. Unfortunately,

he was ill-informeã. He had spent most of his adult Life

working as a rubber-taprer with Braziliens, end could only recall

that his caerenis were siblinas to a couple of the older residents

of Pitop.) I obtaineê evidence on the genealogical relations of

the ceccased by ervloying circumlocutions in discussing them.

For example, I askeã if two persons shareã the same (deceased)

mother or fether; I apovlied the distinction between "real" (iri)

end "other" (xikem; xilon), and asked if one person's "reel"
father or mother ves sore other verson's "real" or "other" rother

or father. In this way I was able to establish, within fairly

restrictive limits, the identity of et least a few deceased

persons. Generally, however, the genealogical grid has a shallow

depth and does not revresent all of the actual genealogical relations

which obtain between the living persons represented.

à
4

3. The way in which enduring marriere relaticnchivs anã family

groucings are formeã in Oroliao! socieiy contradicts Goodenouer!s

definition of marriage, "erriage is thus a social transection

that establishes e nuclear family." (1970:L), as well as his
notion that marriage is a transacticn which esteplishes «a cleim

to the sexual access oí a wcmnan, thereby making her eligivle to

bear chiléren (1970:12-13).

h. Kin terms must be viewed agains: some means of identifying

the versons they categorize end paríition. The use of a

geneslogical means of identification does not invly or recuire

that genealogical relations are the basic materials of wliich the

kin terminolcgy is mede. I will present evidence that Oroilao!

kin terminology does indeed have a senenlogical base, but only

in the sense that the princínias wnich underlie the terminology

also are representeã in Oroilao' genealogical theory. Tnis is

quite distinct from saying that the Orolao! employ genealogical

concatenations as the cognitive basis for sorting out kinsmen

according to their appropriate kin term statuscs (Cf. Scheffler
1972).

5. Kin types are identified by concatenations of symbols having

the following meanings o



Ho = mother

Fa = father

Da = daughter

So = son

Si = sister

Br = brother

El = elcer

Yo = younger

KS = male speaker

FS = female speaker.

Later in this chapter I also use the symbols:

Wi = wife

Eu = husbaná.

6. "Matriline”" and "line" are useã throughout this chapter in the

sense of an abstract line oí relations, as opposed to an actual

group of persons (Cf. Leach 1951).

T. Lounsbury's formal account of Crow and Omaha terminologies

(1964) takes an opposed view. The latter is required by the

assumption that the rules or princivles of a system of kin terms

must operate on a set of primitive elements in order to generete

a reasonable facsimile of the overt equivalences with wnich one

started. This leaãs to the position that the equivalence

between ElBr and KoBr is due to the seme principle, in restricted

form, as that which obtairs in the equivealence of MoMoBrSo and

MoBrSo. If the assumption of priritive elements is eschewed a

quite different interpretetion is made possible.

8. These equivalences are not bascã on the leveling of eny

natural criterial distinction between half siblings and full

siblings. If this were the case then MoSo would te equivalent

only to FaSo if one or the other shared both a Fa and lo with

ego. But in the OroNao' termirology FaSo, who is not ego's MoSo,

and MoSo who is not ego's FaSo are equivalent.

9. According to the cperation of the skewing principle two lines
of genealogical continuity mey be distinguished from each other

("x-y" and "a-b") end the offsprirs of "y”" may ve treated as if

they formed yet another line of genealogical continuity ("c-a"):

e y | | o Às
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Qut; 4 nm onã “al” cnould becere rarrieã in the sense in

which I have identiviel endnring rerriage, then accoráing to

the merzirg princivlce the versons “nneled "c-a” woulã become

terminologzically equivalent + "ab".

10. In this case it would appear that the ofíspring would be

able to recxon Kin sertuses +nroueh two distinct kinds of

relationships. In practice, nrowever, the Oroliao! dispense

with one of the relationships in favor óf the other. Consider

the folloving:

ego referents

Where the referents theoretically may te labeleã either ve and
te or erein, the relative age is imposed, in this varticu

lar

case, to throw the reterents into the category arnin. Cenverseiy,
the referents label ego ve and her brothers te.

Chapter b

1. These fectors may be important ir understanding plant activity

on a seasonal basis (Richarês 1952:192).

2. The Orollao' make no lexical distinctions of soil type. They

simply associate darkness of soil with its favor for tre gr
owth

of corn.

3. The effectiveness of the shotgun over the bow and arrow would

appear to make inhabitation infinitely more possible tran it
 was

in previous times when bow anã arrow alone were used. Tnis

certainly is the case: today the Oroclao' utilize a small
er area

and are rore settled in their residential behavior. Tre

effectiveness of the chotgun has made this rore settled way of

life possible. However, the distinction between inhabitetion and

mob'lity is a relative one, and in that sense there is no noti
ceable

difference in the inhebitational or mobility implications of
 the

use of one type Of weapon over the other.

4. An exception is the setting of a shotgun trap for the

nocturnal "paca" (agouti).
,

S. Srall gare rry he available to o nuclecr femily, but in times

of senrce game foous it is hidúen oiten ená not distributed

beyond the nuclear family. :



6. Most individuals attempt to reduce the effect of the

rebutf ty ceiiling thorvolvos narira' before another person

has the opportunity to do so.

Chapter 5

1. Buchler and Selty consider the domestic grouring to be

"a visable, 'on-the-rrcund,'! assenblage of persons who are

seen to share the life space of a Gelimited number of alters

in a specifistle ranner." (1969:47). Service (1962) calls

these some crouvinrs "residential" ana is even more svecific

about the PNEU rTA caco of simple spatiei contiquity: "a
residential 3 sneer propinaguity through time,

created by wnço factors, is the importantonger

basis of sociality." (1962:21).

2. All of the specific cases involve the death ocí the perents

of these non-Oroilao'! males.

3. There are two cases. One involves a young Oroiiun who lived

in Pitoo for a short period until he and his wife joined the

other Orokun males in establishing komixontoworeo'. The other

involves yet another Oroliun who haã marrieê e sibling of the

Jimainxukta' group and who was living in Pitco until the dry

season of 1969; although he and his family livea vith the

others of the Jirainxukta' group, he was involveê frequently

with other Oro!iun in subsistence activities.

4. Men say thet they should live with their fathers. “while this

norm may be consistent with a peatrilocalextendeã femily

organization it âces not "create" such en organicction, as tre

evidence shows.

S. "Irmãos e irrãs de alçuem" (Zrom n.ã.).

6. Most fooãs are eaten in a rew state in the forest, but in a

cooked state after they have teen brought bacx to ths settlement.

The association between cooked fooãs and the settlement vs. raw

foods and the forest is seen most clearly in the consumption of

grubs harvested from pelm trees. They are eaten raw while they

are being gathered in the forest, but they are cooked before
being eaten in the settlerent. ;

7. The non-Orolao! Indians living in the Tenajura area often
express a desire to be with or to visit their relatives.

8. The group vould have had to abancon its xitot, end live

for a period of nenrly one year without corn or“or other cultivated

foods, were it not for their dependence on the Xijam group.

9. I heve no kiowlelçce of how long tne Croiao! icã been tribally

endogamous



10. These conditions contrast in thair srecifics with the

situstion cf the Terern cnã Tukma, as reported by Oliveira

(1950), where adjusiments were made from a unilineal clan

and moiety sucecession to an embilineal mode of succession.

Apperently, the change was made in crãer to accomodate the

possibility of mainteinirs status 2s Terena or Tukuna in the

absence of .ecornized lineal prececessors. With the Oroliao!

the mechanicm of succession remrins as indefinite es it had

been formerly when they enjoyeã an unintended tribal endogamy.
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